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 ________________________________ Preface ________________________________  

Preface to the Seventh Ediition 
Corrected a formatting error. 

Preface to the Sixth Ediition 
Restored missing songs. 

Preface to the Fifth Ediition 
We reset the type to make it easier to read and to 

show when text comes from Torah or Tanach, and 

we reconsidered some translations, but basically 

this is still the same jolly guide to a Seder that 

everyone can enjoy. However, some page numbers 

differ from previous editions. 

Preface to the Third and Fourth Editions 
A few minor changes in punctuation, a few typos 

corrected, a blessing restored to its rightful place 

on page 65 … these editions retain the page num-

bers of the second edition, so the two editions will 

be compatible at the same Seder table. Thanks to 

the Hagadah-buying public for buying up the sec-

ond and third editions! 

Preface to the Second Edition 
Who could have predicted that the first edition 

would be a wild success, with hundreds of copies 

snapped up by eager buyers? And could I ever 

have anticipated the warm satisfaction—it courses 

through my veins even now like a revivifying 

distillation—of the need for a second edition? 

As I prepared this edition for the printer, I 

found that little needed to be changed. A careful 

eye corrected typos and made the text more egali-

tarian and less sexist than before. Where notes and 

references were missing, they were added. 

And so, this book is a completely different size 

and shape than the previous edition. The book is 

now in an entirely new format, which I hope will 

be convenient for all readers. The three-column 

format allows for more expansive notes and com-

mentary but results in a sleeker, though slightly 

wider book, in shape closer than ever to a piece of 

matzah. 

Joking aside, the one thing that’s missing is 

hearty thanks to all who have encouraged these 

efforts over the past few years. You are too many 

to name, and that’s not just marketing hype. 

I believe that Jewish people yearn to participate 

in Jewish tradition, to feel that they’re doing the 

right thing to reflect their rich heritage. They face 

barriers of unfamiliar language (in both English 

and Hebrew) and complicated rituals. If I can low-

er those barriers, making the quest easier and its 

fulfillment more enjoyable, I am grateful for the 

opportunity. 

 

Three Columns for Easy Participation 

English translations are in bold when in 

“Singlish”—singable English that fits the 

tune for the Hebrew. 

Hebrew is clear and set in 

logical phrases. 

Transliteration lines up with He-

brew, so everyone keeps the same 

place on the page. 

Had God saved us, saved us, saved us, 

Saved us from the nasty ’Gyptians 

Without giving them conniptions, 

Dayenu 

 מִמִצְרַיִם   הוֹצִיאָנוּ  אִלּוּ
 שְפָטִים   בָהֶם   עָשָה  וְלֹא
   דַיֵּנוּ

Illu hotzi’anu miMitzrayim 

Velo asah vahem shefatim (2) 

Dayenu 
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 ______________________ Why this Hagadah is Different ______________________  
This Hagadah is designed so that nobody needs to 

be left out. Like most families, our extended fami-

ly includes people with varying levels of ability in 

Hebrew. For years, we used transliterated song-

sheets; then we began to add English renderings 

that would fit the tune we use. Finally, we decided 

to go all the way and finish up the rest of the Ha-

gadah, with Hebrew, English, and a transliteration.  

An edition of Hagadot from around the world, 

used by Allen Wolf and Mandy Garver, also 

prompted this book. Some of these were reproduc-

tions of handwritten texts. If the ancients could 

copy their own, why (I wondered) can’t we? This 

thought was hard for me to discard, because I 

come from a background that respects the ama-

teur; and I sense a danger for our religion if we 

leave it up to the experts—following the texts they 

have edited, the interpretations they have devel-

oped, the ideas they have promulgated—instead of 

ourselves facing up to the challenge of our obliga-

tions as Jews. This is a homemade Hagadah; and 

perhaps you’ll make your own, too. 

How to Use This Book 
If you don’t read Hebrew, read the translitera-

tion—or you can read the translation. Many of the 

songs are rendered into Singlish™—English that 

you can sing to the same tune as the Hebrew; the 

Singlish parts are usually in bold type.  

Tunes 
The tunes we sing are mostly those from Hillel 

Day School of Metropolitan Detroit, with other 

melodies from British tradition. If you can’t imag-

ine what tunes we’re singing, and you can’t figure 

out how to fit the English to the tune, send for our 

recording: you can find us at www.singlishps.com.  

Translation into English and Singlish 
If you’re not familiar with Singlish, take a look at 

Dayenu (Enough, already!), page 31, or the begin-

ning and ending songs of Grace After Meals (pag-

es 48 and 58). They are good examples of the 

method—fairly close translations in rhyme, which 

will fit the popular tune used for the Hebrew. 

The English translation is deliberately collo-

quial; the words are generally as plain as I could 

make them. Lofty as are its themes, the story is 

told in plain words—ordinary people speaking in 

simple terms to ordinary people. Even the words 

of God are not beyond the comprehension of a 

simple mortal. What is surprising, and humbling to 

find, is that some of the Hebrew portions are so 

familiar—yet their meaning is still hard to grasp. 

Year after year, I have not questioned my un-

derstanding of the Seder service, but the process of 

translating the text has increased my awareness 

both of its meaning, and of my shortcomings as a 

translator. 

I am no great scholar of Hebrew, so what value 

(apart from a few rhymes) can this translation 

have? I leave that question for you, dear reader, to 

answer. But if this book can in any way enhance 

your Seder gathering, it will have served its pur-

pose. 

Even Less Sexist 
The translation does not assume that all children 

are sons, or that all parents are fathers, or that God 

is male. Don’t most of us think that God trans-

cends human ideas of male and female? Hebrew 

makes everything—trees, tires and treats—either 

masculine or feminine; English has a third option, 

the neuter “it.” As a result, calling God “he” in 

Hebrew does not mean the same as in English. In 

fact, it could be misleading. As far as possible, 

then, we avoid referring to God with masculine 

pronouns. The result will no doubt go too far for 

some and not far enough for others, leaving many 

to take offense, but perhaps it will prod us to pon-

der questions of sexism in religion, in family, and 

in authority. 
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Accordingly, God is never translated “Lord,” 

even though that word is far easier to rhyme than 

“God.” To convey God’s mastery, we use terms 

like “Sovereign,” “Ruler,” and sometimes even 

“Boss.” 

Does this sound too colloquial? Perhaps, but it 

seems right for our society. Today, few people live 

where a king or queen can upset their lives. The 

figure who has great and immediate powers is that 

awesome personage, The Boss. We live in a dem-

ocratic society where we can vote for our leaders, 

but the most powerful figure in most lives is be-

yond the vote; who gets to choose the Boss? 

That’s why I think it’s a good word to convey to 

modern minds the idea of sovereignty. 

Consistency in the Transliteration 
This is no doubt lacking. An English “e” has many 

sounds; I didn’t use it for the same Hebrew sound 

in every case. Instead, I tried to make the trans-

literated “word” in English characters lead the 

reader to pronounce the Hebrew word properly. 

Sources 
At our Seders, for many years we used Nahum 

Glatzer’s edition of the Hagadah for our family 

and guests, so I’m deeply indebted to that version. 

I also owe much to the copious notes and lucid 

translation of the ArtScroll version by Rabbi Jo-

seph Elias. These and other helpful books men-

tioned in this volume are listed on page 98. Re-

member to praise these teachers when you enjoy 

this version, but 

When you think I go astray, 

On me alone let the blame lay!  

While I wish to give credit to my sources, I 

would not imply that this book is sanctioned by 

any authority, religious or otherwise. 

Hebrew Text 
The Hebrew text follows Glatzer’s except for a 

few minor deviations, most of them noted in the 

comments. This version, however, omits the He-

brew “metheg,” the accent mark which indicates 

when the stress in a word is not on the last sylla-

ble. 

An Acknowledgement 
Acknowledgements are due to all those friends 

who enriched our Seders by teaching us new 

tunes, and to those whose encouragement has 

made my labors a delight. 

Phrasing 
The phrasing of the Hebrew and the transliteration 

should match. For singing parts, both of these 

should match the English. Where a song involves 

repeated phrases (sometimes several times), on 

occasion the repetition appears in the English and 

in the transliteration, but not in the Hebrew. If you 

know the Hebrew (I thought) you would probably 

know the song without much prompting, you can 

sing it with a child on your knee who is ill-

temperedly trying to shove his head into your line 

of sight, and you hardly need to consult the He-

brew text. 

Typographic Conventions 
The Hagadah has two types of special passages. 

First, there are the several quoted voices—one of 

our sages, or a passage of Tanach. For quotations 

from Tanach, we use a distinct Hebrew font and 

list the source in the English. 

Next, there are the Shabbat insertions and other 

conditional parts. For these, the text is shaded text. 

In the transliteration, I capitalized proper 

names. In the translation, I did not capitalize pro-

nouns which refer to God; I followed the advice of 

the Chicago Manual of Style, which I consider 

authoritative. Nor did I omit the “o” in “God.”  

Direct references to God in Hebrew—

Hashem—use the double y, without vowels. In 

Tanach quotations, God’s name is usually the Tet-

ragrammaton. 

Translations in bold text, like this, are Sing-

lish—singable translations that fit the Hebrew 
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tune—so you can sing the English as well as the 

Hebrew. Many of our psalms and other prayers are 

acrostics; they follow each letter of the Hebrew 

aleph-bet or spell a Hebrew word or name. The 

acrostic letters are bold. 

Italics in the translation are for words added to 

explain the literal meaning of the Hebrew. We 

avoid gender-specific pronouns for God—we 

don’t want to imply that God is either male or 

female, so we use italics (God) where the Hebrew 

uses a pronoun. 

Our prayers often quote sources in the Torah or 

other parts of our scripture. This book marks the 

sources with a distinct Hebrew font, and the curi-

ous can easily chase the allusions to their source. 

Torah quotations include the “trop,” the cantilla-

tion marks. Words added to honor the Matriarchs 

as well as the Patriarchs are also in a distinct type-

face so that those who wish may add the words, 

while others can easily skip them. 

Prayer  ש אֹת וֹ וַיְקַדֵּ  

Scripture ֵּ שֵּׁאֹתוֵּוַיְקַד  

Torah ֵּשֵּׁאֹת֑ו ֵּ֖  וַיְקַד 

Shaded words show variations in the text, either 

for Shabbat or for different versions of prayers.  

Tools 
For the first edition, the text was prepared using 

Ventura Publisher 3.0, a Hewlett-Packard Laserjet 

printer, and the Hebrew fonts from DigiFonts; for 

illustrations, we used the Windows 3.0 version of 

PaintBrush. For later editions, we used ScanFont 

to make Hebrew TrueType fonts and MS Word to 

prepare the text. In these editions, I typed all the 

Hebrew backwards. For this edition, we used 

standard Unicode fonts, so typing Hebrew is a 

little easier, and we have our choice of Hebrew 

fonts. 

Last Thoughts 
As you read this little book, you may think, 

“Gosh, those Lewises must have so much fun at 

their Seders. Why can’t it be like that for us?” 

Well, don’t be fooled. We have the same troubles 

as everyone else: uncooperative kids who hum and 

haw and giggle and squirm when it’s their turn to 

start Mah Nishtanah, until the parents lose pa-

tience. Kids who already know about “matzah and 

all that stuff”—they heard it all in school—so 

they’d rather be watching TV than hiding the Afi-

komen. And adults (family and guests excepted—

so whom can I possibly mean?) who sit through 

the proceedings grimly, silently praying “How 

long, O Lord, how long?” This book, like every 

Hagadah (I suppose) represents a kind of idealized 

Seder. Reality is more lively and less cooperative.  

Nobody publishes a work of this sort without 

giving thought to those who will not seek, in this 

little volume, that which is useful, beautiful, and 

appropriate to the joyous spirit of the festival, but 

who will instead carp and cavil at every turn. To 

such critics and to their hate mail, I say: You waste 

your stamp, O Nabob of Negativism. To you, I put 

my thumbs in my ears, flap my fingers, and say 

“Nyaah, nyaah!” 

Chag Same’ach, y’all. SP
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 ________________________ Structure of the Hagadah ________________________  
What are the elements of the Seder evening, with 

its symbols, stories, and feasting, and how do they 

fit together? 

Like many people, I am puzzled by this ques-

tion, but here’s my attempt to understand it. 

The meal is central to the obligations of Pesach. 

The Pesach sacrifice was a meal, and it was to be 

eaten in a certain way. What’s more, the particular 

observances of Pesach are food-oriented, based on 

avoiding leaven. 

Take the meal as the heart of the evening: it’s 

natural to begin with Kiddush and end it with 

Bircat Hamazon. Now, it’s reasonable to say that 

the honor due this occasion merits the recitation of 

Hallel. And songs to end a meal—why, there’s 

nothing to question in that. Tell the story? Sure, 

that’s a good idea … 

And so, the whole order makes sense in its 

broad outlines.  

But we still choke on the way the story is told. 

Why do we dwell to such a degree on the Mid-

rashic interpretation of the story, the number of 

plagues with which the Egyptians met, instead of 

telling more of the story—baby Moses, the 

plagues, and so on? Why don’t we read a few 

passages from Exodus—where the events actually 

happened—rather than from Deuteronomy, where 

it’s more of a memory?  

Why do we dwell on the way people react to 

Pesach—the rabbis who told the story, the Four 

Children, our obligation to discuss the meaning of 

the symbols? 

A Tentative Answer 
Well, here’s my answer, and I advance it only ten-

tatively. The Seder service reminds us not merely 

to tell the story of what happened to our ancestors, 

but to relive it ourselves, and to share the experi-

ence of our ancestors’ salvation willingly and wit-

tingly. The telling of the story is designed to stim-

ulate certain actions and confirm our beliefs.  

That’s why the reaction of different people is so 

important: it helps us to guide our own reaction. 

The story from Deuteronomy is not simply the 

second telling of the story: it’s part of a repeated 

ceremony. There, the story has been put to use as 

the driving force or justification for a ritual which 

signals possession of the land. The context of the 

story in Deuteronomy suggests that the story is a 

cause for specific action; the Seder ceremony is 

itself such an action. The story is not just a good 

story, it challenges us to decide what we should do 

in response. 

As we meet the personalities in the Hagadah—

the questioning child who asks the Four Ques-

tions; the parent and the Four Children; the Rab-

bis; the Jewish landowner who repeats the ancient 

story formula—perhaps they probe and teach us to 

re-experience the material and spiritual salvation 

which are retold in the Hagadah. 

Dayenu, enough already. I could go on … but 

that’s the kernel of my answer. 
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 __________________________ Preparing for Pesach __________________________  

Food at Pesach 
At Pesach, even as we celebrate our freedom, we 

accept the strictest of constraints upon our daily 

lives. For, as we all know, we Jews avoid eating or 

even possessing leavened foods during the festi-

val. What this means in practice is something you 

should explore in detail with the rabbi of your 

choice. All I can offer are some notes and ad-

vice—a strictly personal and unauthorized view. 

People who explain Jewish customs often pre-

sent the most stringent views. While this inspires 

some people to reach laudable levels of piety, it 

puts Jewish observance beyond the practical reach 

of many others and discourages them from follow-

ing any of our customs. Those who are uncertain 

about proper practice will not challenge extra re-

quirements. A person who questions some widely 

accepted customs will draw criticism. Well, folks, 

take your critical aim at me. From the flotsam and 

jetsam of my snippets of knowledge, without the 

years of systematic study which bring authority, I 

hereby ask: How difficult, and how expensive, 

does Pesach really have to be? 

What Is Chametz? 
At Pesach, we clear chametz from our domains—

the house and other areas (such as office space) 

which are under our control. 

Chametz is “leaven,” leavened food made from 

any of these five grains: wheat, barley, rye, oats, 

and spelt. Once water hits flour, we believe leav-

ening starts in as little as eighteen minutes.1  

 
1 It’s “the time it takes to walk from Tiberias to 

Migdal Nunia” (BT Pesachim 46b), a halachic 

“mil” (about a kilometer, but ancient measure-

ments leave room for dispute). Today, we accept 

the minimum as eighteen minutes. 

That’s why a mixture of flour and water left for 

18 minutes is chametz, and why matzah dough is 

baked within eighteen minutes of being mixed.  

If left untended, any flour could become leav-

ened by the humidity and the unbridled yeasties in 

the air, so flour used for Pesach is stored with 

special care. Any item which contains any of the 

five grains is normally considered chametz unless 

it was specifically prepared under supervision for 

Pesach. 

Legumes 
Ashkenazi Jews, those of us from Eastern Eu-

rope and various other regions, also prohibit rice, 

beans and other legumes, known as kitniyot. The 

theory behind this may be that such foods were 

often ground into meal. When you went to scoop 

up some bean meal, you might (by mistake) dip 

your scoop into the next barrel, full of coarse 

wheat flour. To prevent such mistakes, Ashkenazi 

Jews decided to avoid all those ground foods dur-

ing Pesach. Fortunately, though, potatoes are not 

prohibited, so we can use potato flour. 

Corn—what Europeans call maize—is widely 

prohibited on the same basis, and the prohibition 

often extends to corn oil, corn sweeteners, and so 
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on. However, the basis for banning a “grain” un-

known in ancient Israel is disputable. 

Some say the restriction on kitniyot is a com-

munity custom in which rabbis have no say; as a 

result, if your observant grandmother used corn 

oil, you can too, even though today’s kashrut 

agencies won’t certify it for Passover. If quinoa 

was unknown to your grandmother, there’s no 

reason why you should add it to your list of kit-

niyot.  

Ashkenazi Jews don’t eat kitniyot, but we can 

own these legumes and feed them to our pets.  

Meanwhile, your Sephardi friends can feast on 

beans and rice all week long, with salsa and corn 

tortillas and matzah tacos and a mariachi band, 

while you look on longingly and say to yourself, 

“It’s kosher for them, but not for me.” 

Dirt—Is It Chametz? 
Chametz includes a lot of products, but of 

course it applies only to food; dirt is not chametz. 

In theory, you can clear out your chametz without 

actually cleaning your house.  

But where do you draw the line between dirt 

and chametz? If you use flour and water to make a 

paste for hanging wallpaper, and there’s a big 

lump of flour stuck on your wall under the wallpa-

per, is that chametz? Again, if there’s a dusty crust 

of bread under the cabinets, but it’s so dried up 

that your pet poodle disdains even to give it an 

inquiring sniff, is that chametz? These are some of 

the fascinating questions which can absorb you.  

You may think I’m jesting with the whole sub-

ject; let me assure you that I think these are seri-

ous questions, though I also think there’s no point 

viewing them through spectacles of sanctimonious 

gloom. You have to decide just how thoroughly 

you’re going to clear—and clean—the house. Will 

you wash all the children’s toys in case Baby slob-

bered cereal on the Duplos a few months ago? 

Will you clean out the books—or not use them 

during Pesach—because crumbs might have crept 

in when you were reading them at the table the 

rest of the year? Or will you say, on the other 

hand, that nothing but food—something edible, 

not rotten—is chametz? You have to make your 

own decision about these issues, in consultation 

with your own rabbi; but above all be prepared to 

respect those whose decision differs from yours. 

Historically, we Jews have been tirelessly dili-

gent in rooting out our chametz. Meticulous strin-

gency has been the norm, relaxed only for dire 

emergency. In 1941, the Parisian Rabbinate had 

moved to Nice—southern France was still “free”; 

they ruled that people could use beans and grains 

in that desperate time when the Nazi gas ovens 

smoked with the bodies of our people. Nonethe-

less, the Rabbinate poignantly added, “We hereby 

proclaim that this applies only: to him who cannot 

get along without it, and only in this year, a year of 

war” (Yerushalmi, Plate 161).1 

Or take another example. One year, I was 

standing at the display of Pesach milk, about to 

reach for a quart. An elderly lady came up to me, 

full of criticism for today’s kashrut. “When I was a 

child, all our milk came from our cow. Three 

weeks before Pesach, we stopped giving her 

wheat. Three weeks. Let her eat something else—

no chametz. That’s how we kept Pesach, not like 

this …” 

If you take the spiritual view of chametz, such 

measures will not seem excessive. For chametz 

can be seen as that which inclines us toward evil: 

leaven puffs up the dough, and if left too long will 

bring about its collapse; so does chametz puff up 

our proud hearts, fueling our evil inclination?2 

Accordingly, you may determine to purge every 

cranny of the house just as thoroughly as you 

search your own heart to drive out the evil inclina-

tion. 

 
1 References are on page 95. 
2 BT Berachot 17a is the source for this idea. 
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(Hmm … if chametz symbolizes the evil incli-

nation, why do we eat it the rest of the year?)  

“But Joe,” you may say, “this is nothing but be-

nighted superstition.” Then I must answer: do not 

hastily dismiss such piety. For the very nature of 

Pesach is allegorical. Our task is to relive the ex-

perience of our ancestors when God took them—

and us—from slavery to freedom. How can we do 

this unless we reinterpret the redemption in our 

own terms? Do we not all taste the bread of afflic-

tion from time to time? A difficult boss, a testy 

child, a nagging spouse, an unreasonable client, an 

unsympathetic judge; times when business is bad 

or when the spirit is oppressed; all these and more 

afflictions can crowd upon us daily to frustrate our 

wishes and dim our hopes. Then do not scorn 

those who seek an inward freedom, who try to rid 

themselves of evil and of unfulfilled desire not by 

grasping for more, but by wanting less. 

Again, you may say: “If the true experience of 

Pesach is spiritual, why do we need to observe its 

practical rituals at all? Surely, we can feed our soul 

the matzah of the spirit while we chew on a crust 

of bread.” Then I must ask: Are your body and 

soul so distinct? Has the experiential-physical-

social-practical realm no effect whatsoever on 

your state of mind? Answer honestly, now. And I 

think you’ll agree that the taste of matzah affects 

your state of mind in ways that you can barely 

sense. 

However you interpret our obligation to remove 

chametz, I hope this section will give you some 

sympathy for those whose method differs from 

your own. 

A Note on Supervision 
As you know, certified kosher and Pesach goods 

are all prepared under supervision. You can imag-

ine some rabbi of profound learning meticulously 

inspecting each jar before the jelly enters it, each 

carton before the juice is poured into it, each box 

before the matzah meal fills it. You can imagine 

carloads of Talmud scholars racing down the free-

way to reach the food factories in time for the shift 

change. 

Actually, however, supervision is not always 

performed in this manner. I know, because I did it 

when I was a schoolboy. As a teenager, I super-

vised production of the Passover milk for my 

home town of Bournemouth, England. 

As I reflect upon those happy spring mornings 

when I went to the milk plant before school, I have 

to wonder why the procedures we followed then 

no longer seem good enough. Why do people 

speak of soaking glassware for 72 hours? I used to 

watch the bottles proceed through a monstrous 

autoclave where water from a naturally hot geyser 

washed and steamed them clean; so what’s wrong 

with boiling glassware? Why do so few people 

boil their pots for Pesach, I wonder? And why do 

some people rely without question on the remotest 

hechsher, when behind it could be a 17-year-old 

boy, who rose early so that the Rabbi could prac-

tice his yoga undisturbed? 

Sometimes, your own eyes (as you scoop up 

spices from the bulk foods bin) may be as reliable 

as a printed hechsher. 

Locking up / Selling Chametz 
Once you gather your chametz, you will destroy 

much of it. What you don’t destroy—the unopened 

packages of cereal, for example—you can store 

away in a designated area such as a closed cabinet. 

Then you can sell it for the duration of Pesach to a 

non-Jew. The sale is normally handled through 

your own shul, but these days (of course) you can 

handle the sale through websites. Once you sell it, 

you’re no longer responsible for it. Naturally, the 

sale is arranged so that the items are re-purchased 

a couple of hours after Pesach. 

The formula for the sale often includes selling 

the chametz which sticks to your pots and pans. 

This seems to render moot the question whether 
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dirt, even crud, is chametz. For some, it will even 

call into question the cleaning of the house!  

A Word About Shopping 
During Pesach, we may not acquire anything with 

any trace of chametz. However, some point out 

that items of food owned before Pesach fall under 

different rules. These items are not considered 

chametz unless chametz constitutes at least one 

sixtieth part of their total volume. With this rul-

ing—don’t take it from me, consult your rabbi—

you can keep your honey, coffee, sugar, and jam 

(some would avoid corn sweeteners in jam); you 

can buy milk and tuna before Pesach and keep 

using them; and so on. 

You’ll find some information on this in Klein, 

p. 115 and in Ganzfried, 117:1 and 112:5.  

We keep a shopping list from one year to the 

next, so we know what to buy. 

It helps to know that a ten-pound jar of gefilte 

fish has twenty-four pieces. Don’t blame me if 

your jar has a different number, though. 

A Note On Pets 
We’re not allowed to own chametz, even in pet 

food. Some pet food uses legumes such as corn 

instead of chametz grains such as wheat, and you 

can own this and feed your pet. If you buy the 

food before Passover, you have the extra protec-

tion of the one-sixtieth rule. Some would point out 

that packaged pet food is nutritionally far inferior 

to table scraps, and maybe we should feed our pets 

from the table for a week. 

Changing Over from Chametz to Pesach 
Have you ever wondered how some people man-

age to start cooking for Pesach long before you 

do? How some people get their kitchens all 

changed over a week before the Seder? Me too. 

How they do it is a mystery, but here’s how nor-

mal people can conduct the changeover.  

Four weeks before Pesach is Purim, and this is 

the time to begin cleaning the house. You have 

three or four weekends to clean each room for 

chametz, so work your way down to the kitchen. 

Start using up the staples you have in the house—

those cans of beans and boxes of pancake mix. 

Since you’re supposed to get tipsy on Purim, it’s a 

fine opportunity to clear out your grain-based 

booze. (But don’t drive!) 

If you have children, you’ll have to expose all 

their secret stashes of candy. Be sure to go through 

their drawers, all those spaces under the bed, their 

coat pockets, and their school bags. (But be sure to 

respect their privacy, little darlings.) 

Get the bedrooms done, and then do the bath-

rooms. This is a good time to pitch outdated drugs. 

You may want to throw out pills that contain cha-

metz, and you may have plans to replace the regu-

lar toothpaste and soap with Passover varieties. Of 

course, if you don’t consider these items food (do 

you eat soap?), you may not need to change them 

over at Pesach. 

Do the basement, too, if anybody could have 

brought chametz there. 

Once you have cleaned each room and searched 

it for chametz, don’t let anyone bring any food 

into it. 

Wash the car(s) and vacuum the insides. If you 

have kids, check all the cupholders and other 

compartments carefully. You never know where a 

patch of chewing gum may be waiting for its mas-

ter. (Is dry chewing gum edible? Is it chametz?)  

About two weeks before Pesach, start your 

shopping. Any earlier, and the stores won’t have 

the items. Any later, and they’ll run out. Your goal 

is to shop on Apricot Jam Day—the one day after 

it comes in and before it’s all bought out. 

Now you’re left with the kitchen, the dining 

room, the breakfast nook, and the normal food 

storage areas. Limit eating to either the dining 

room or the breakfast nook. Then you can clean 

the tables and chairs in the other area. 
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Kitchen 
Finally, you’re ready for the kitchen. Work from 

the top down, but do the stove and the fridge first.  

1. Stove and Fridge 
Some scholars will point out that a vessel becomes 

milchig, fleishig or chametzdik only when you 

cook food in it, so it makes sense to kasher your 

pots, but not to worry about countertops.1 This is a 

controversial area of Jewish law, so you may wish 

to consult someone you trust. 

The fridge has four sections: the door, the gas-

ket(s), the freezer section, and the regular refrig-

erator section. A nailbrush helps clear out the 

creases in the gasket, but otherwise you need 

warm water and lots of rags. You’ll normally re-

move the shelves before cleaning them (use a 

laundry marker or something to mark the position 

of the shelf so you can get it back where you want 

it).  

Take the opportunity to clean the coils—once a 

year is not too often. 

Now for the stove, or rather, the oven(s) and 

range. 

For a microwave oven, typically you clean it as 

well as you can, and then use it to boil some water 

and steam it clean (one can reasonably question 

whether “cooking” as Jewish law understands it 

can occur in a microwave oven, since it doesn’t 

use heat to cook). 

For your oven(s), clean the door first; you may 

want a blade scraper to clean the glass. Then use 

the self-clean cycle if you have one. Otherwise, 

 
1 BT Shabbat 40b:  מבשל אינו  שני   kli sheni / כלי 

eino mevashel / a secondary vessel does not cook. 

I.e., cooking (and absorption of flavor) occurs 

only in a primary vessel (directly on the heat 

source to cook the food) and not in a vessel into 

which you put the cooked food, like a tureen—and 

certainly not in a sink or on a countertop.  

you normally heat the oven to the highest heat for 

an hour or so, until all the dirt becomes ash. Years 

ago, people would use glowing coals to heat the 

oven. I once tried to imitate this by putting barbe-

cue coals in the oven; they didn’t get red, but they 

did give off lots of smoke, to the consternation of 

our considerate apartment neighbors. 

For the stove top or range, clean it as best you 

can; then you normally turn the burners to maxi-

mum heat for about fifteen minutes. We have a gas 

range, and I like to put the burners in the oven 

during the self-clean cycle. 

You can normally remove the stove top and 

clean underneath it; with a screwdriver you’d be 

surprised at how far you can dismantle the thing, 

and what crumbs and crud you can uncover. Of 

course, this is probably dirt and not food.  

For glass cooktops, including induction cook-

tops, I think you remove any spilled food, but no 

doubt some people recommend a 72-hour regimen 

of soaking and boiling. 

2. Cabinets and shelves 
To prepare food and utensil storage areas for Pass-

over, a typical method is to clear them out, vacu-

um, wipe them with a damp cloth, and line them 

with paper or plastic. Do they really need to be 

lined? After all, if you’ve washed them, why aren’t 

they clean? If anything is left, is it chametz or just 

dirt? 

If you have enough cabinet space in your kitch-

en, you will probably move all your chametz—

leftover full packages of food, as well as your non-

Pesach dishes—into one or more of the cabinets. 

You’ll designate these as the areas to be sold dur-

ing Pesach. 

Some acquaintances used to keep their Pass-

over dishes in a six-foot steel cabinet in the ga-

rage. Come the holiday, all they had to do was 

wheel in the cabinet, close up the regular drawers 

and cabinets, and presto! 
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3. Dishwasher 
Don’t forget the dishwasher if you have one. Since 

different washers heat to different temperatures, 

you may want to check with your rabbi how to 

clean it for Pesach, whether it needs to be ka-

shered, and whether it can be kashered. A typical 

method is to clean what you can, then run the 

dishwasher empty, with soap. Any food residue 

would not be edible. (Some would say one doesn’t 

cook food in one’s dishwasher and the soap makes 

any food residue inedible, so you don’t need to 

kasher it). 

4. Counter tops and appliances 
Working down—you still haven’t done the floor—

you can clean your counter tops. Some people 

clean and then pour hot water on them; some also 

cover the counter tops with aluminum foil or plas-

tic. Some say they’re not a primary vessel, so they 

don’t need any special attention. 

If you didn’t already do so, this is the time to 

store away the toaster and some of your appli-

ances. Can you kasher the appliances for Pesach? 

The coffeemaker is used only for coffee all year, 

and coffee normally contains no chametz, so you 

can probably clean out the coffeemaker and use it 

for Pesach. 

What about the food processor? (Could it have 

absorbed any flavor of chametz?) If you can get a 

replacement bowl and knives, you should be able 

to clean the base. As for the bowl and knives, are 

they chametz—did you use them to mix hot food 

with breadcrumbs or flour or cereal or other proc-

essed foods? If so, you can’t easily kasher them, 

because the bowl is plastic and the knives are usu-

ally a metal blade attached to a plastic housing. 

But if you used the processor strictly for chopping 

vegetables all year, you can probably feel com-

fortable if you wash and use it. 

Can you use your hand mixer? This sounds like 

a stupid question, because you can get a new one 

for $10 or so. But not everyone has $10, and some 

would rather give to the poor if they have it. Also, 

Passover is a time when you whip a lot of egg 

whites, so an electric mixer is a real timesaver. So: 

can you kasher your mixer? We did, one year 

when funds were low. We had used it for flour and 

other chametz during the year, but the ingredients 

were cold. So we boiled the mixer blades, cleaned 

the outside of the housing, and then opened the 

housing to vacuum out flour residue around the 

motor. The next year we bought a mixer for Pe-

sach. 

5. Cookbooks and Recipe Files 
You probably need to store these away since they 

get flour on them when you have them open to 

follow a recipe. But you need some of the books 

for Pesach, so work carefully through the pages 

and brush off flour that you find. 

6. Pots and Pans 
It’s common to have special pots and pans for 

Pesach. However, this is a luxury beyond the reach 

of some people—poor married couples starting out 

in life, for example. You can avoid the huge one-

time expense and kasher metal if you wish.  

A typical method is to clean the pot (clean all 

the crud off), dismantle it (unscrew the plastic 

handles, etc) and then apply heat, as much heat as 

the pot receives during cooking. 

Typically, this would mean boiling it—putting 

it into a larger pot, or boiling it in the sink (see 

below, on the sink). But if the pot is used for broil-

ing, you need to get it hotter; many people would 

say you’ll have to make it glow red. Maybe it 

would survive the oven’s self-clean cycle. You 

could fill it with red-hot coals or use a blowtorch 

to make it glow red, though this might well ruin 

the pot. 

7. Dishes 
It’s common to have separate plates and silverware 

for Pesach, but again this is an expense which 

makes observing the festival very difficult for 
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some people. So you can kasher most dishes. 

Since these dishes are not used for cooking—they 

are at most a “keli sheni” (a “secondary” vessel, 

not a vessel in which food is cooked)—you may 

not need to kasher them. However, most people 

boil dishes that will be used for Passover. 

(Some would point out that only a “keli rishon” 

in which food is cooked requires kashering. The 

fridge shelves, counter tops, sink and dishwasher 

rarely serve as a griddle or a stewpot.) 

A practical way to boil dishes? Put them in a 

big pot. Or you can fill the sink with the hottest 

water you can find, pile in some dishes, and then 

add a hot brick which will make the water seethe 

and hiss most impressively. How do you heat the 

brick? On the stove; you can wrap it with a handle 

of thick wire. Instead of a brick, you can use a 

lump of metal such as an axe head. 

We have a couple of gas-hole covers which 

once belonged to the Philadelphia Gas Company. 

Our first year of marriage, we needed a brick and 

had nothing. “God will provide,” I thought, and 

went for a walk. What should I find as I passed a 

trash dump but a pair of five-inch-square metal 

covers, nice chunks of metal; and we have used 

them ever since. 

8. The Sink(s) 
We also use them to boil the sink ; even though we 

know it’s probably not necessary, it’s a family 

tradition. We fill the sink with hot water and add a 

lump of hot metal. We used to boil all our dishes 

and flatware by this method, but now we have 

special Pesach things for most of our needs.  

Some people line the sink with aluminum foil 

or adhesive plastic. I suppose they are concerned 

that the Pesach sink racks and washing-up bowls 

will become chametzdik through contact with the 

sink. 

9. The floor 
The difficult part about the floor is moving the 

refrigerator and stove out so that you can vacuum 

and clean behind them; if you can, you can, and if 

not, don’t go nuts. You might want to scrub the 

floor to get an extra clean Passover feeling. Once 

I’ve done this each year, I feel really ready. 

You want the kitchen finished by Hafsakah—

that time on the day before the Seder when we 

stop eating chametz. Normally, though, you’ll 

have it done the evening before that, so that you’re 

ready for the Search for Chametz. 
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The Search For Chametz 
When night falls on the evening before Pesach, you search the house for chametz. (If Pesach begins on 

Saturday night, search on Thursday.) Take a candle, a feather and a wooden spoon (or your smartphone with 

flashlight app and a handheld vacuum cleaner), search any part of the house where chametz might have been 

during the year and sweep up any crumbs you find. Some families hide a few items of chametz around the house 

to ensure there’s something to find. Before the search, say this blessing: 

We bless you, Sovereign God 

Who rules both earth and heaven; 

You made us holy with your rules 

And told us, “Burn that leaven!” 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 בְמִצְוֹתָיו קִדְשָנוּ  אֲשֶר 
ץ   בִעוּר  עַל   וְצִוָּנוּ    חָמֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

asher kidshanu bemitzvotav 

vetzivanu al bi’ur chametz. 

After the search, gather up any chametz you have found and place it on the table where you’re still eat ing. 

Then say this Aramaic formula. 

All chametz and all leaven 

Remaining in my trust, 

neither singed nor burned nor seared— 

I didn’t know that it was here—  

It’s now as if it never was: 

It’s ownerless, like dust. 

 וַחֲמִיעָא  חֲמִירָא  כָל
 בִרְשוּתִי   דְאִכָא 

ה   דְלָא  ה  וּדְלָא  חֲמִיתֵּ  בִעַרְתֵּ
יה  יָדַעְנָא וּדְלָא  לֵּ
ל  י לִבְטֵּ ר   וְלֶהֱוֵּ  הֶפְקֵּ

   דְאַרְעָא  כְעַפְרָא

Kol chamira vachamiya  

de’ika virshuti, 

dela chamitei udela vi’artei, 

udela yada’na lei, 

livtel velehevei hefker, 

ke’afrah de’ar’ah. 

Hafsakah 
About an hour before noon—check your Jewish calendar for the correct time—you should stop eating chametz. 

You should also stay away from matzah, so in the evening you’ll eat your matzah with relish (har, har). At this 

time, you take all the leftover chametz and burn it (except on Shabbat); some say you can flush it down the 

toilet instead. Then you say this Aramaic formula to declare that any remaining leaven doesn’t count as yours.  

All chametz and all leaven 

Remaining in my trust  

Whether I noticed it or not, 

Whether I blackened it or not, 

Whether I burned it up or not, 

It’s now as if it never was: 

It’s ownerless, like dust. 

 וַחֲמִיעָא  חֲמִירָא  כָל
 בִרְשוּתִי   דְאִכָא 

ה  ה   וּדְלָא דַחֲזִתֵּ  חֲזִתֵּ
ה  ה   וּדְלָא  דַחֲמִיתֵּ  חֲמִיתֵּ
ה  ה  וּדְלָא  דְבִעַרְתֵּ  בִעַרְתֵּ

ל  י לִבְטֵּ ר   וְלֶהֱוֵּ  הֶפְקֵּ
   דְאַרְעָא  כְעַפְרָא

Kol chamira vachamiya  

de’ika virshuti,  

dachazitei udela chazitei, 

dachamitei udla chamitei, 

devi’artei udela vi’artei, 

livtel velehevei hefker, 

ke’afrah de’ar’ah. 

Note: If Pesach begins on Saturday night, you balance three needs: three Shabbat meals (with bread), no 

matzah before the Seder, and no chametz in the house. One solution is to use egg matzah for Shabbat meals. 

Egg matzah counts as “bread” for Shabbat meals but does not count as matzah for the Seder.
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 ____________________________ Pesach Cooking ____________________________  
Why bother? Plain matzah is delicious with butter, 

with cream cheese, with jam; herring and gefilte 

fish; fruit and vegetables; cheese; egg salad, 

chicken salad, tuna salad, and so on. But if you’re 

going to cook, you’ll find matzah as versatile in its 

own way as flour.  

Matzah Soaked 
If you soak matzah and add some egg, it glops 

together very nicely. You can fry or bake the mix-

ture. This technique is the basis for a Matzah Brei: 

1 tbs. oil  

3 boards1 of matzah  

3 eggs  

pinch salt  

½ cup milk 

Clean the floor. Heat oil in skillet on low heat. 

Break matzah into quarters and place in a large 

bowl; cover with water, then drain. The matzah 

should be slightly wet, but not soggy. Smash mat-

zah into uneven bits about one inch square. Add 

eggs, salt, and milk; mix well. Add to skillet, using 

a spoon to flatten. Cook until brown on one side, 

shaking occasionally to be sure it doesn’t stick; 

add more oil if necessary.  

Time to toss the matzah brei! Take the skillet 

off the heat and gently shake the matzah brei away 

from you, up the lip; dip down, and smoothly 

swing up, so the brei comes neatly down on its 

undone side. In case you miss, you just cleaned the 

floor, so you know what to do. 

Cook until brown on the other side. Serve with 

butter and sugar, or just with jam. Some use hon-

ey, but warm honey is too runny. 

You can make the same basic mixture, add ap-

ples, raisins, and cinnamon—and a little sugar—

and bake it for a relatively delicious kugel. 

 
1 Why is a piece of matzah called a “board”? Eat, 

and you will understand. 

Add Egg Whites 
To make a matzah mixture rise, you can use egg 

whites. For cakes, you use matzah flour or potato 

flour, and you need to beat rather a large number 

of egg whites. 

As a stove-top treat, you can make a Boobe-

lah—a sort of pancake: 

2 eggs 

pinch salt  

2 tbs. matzah meal 

Heat oil in skillet on low heat. Separate eggs. 

Beat whites until stiff. Stir in yolks, matzah meal, 

and salt. Pour mixture into skillet, or drop spoon-

fuls on to hot griddle. Turn when brown on one 

side. Serve with sugar or jam. Tastes traditional 

and—well—interesting. 

Matzah Meal 
For matzah balls, the best recipe is often the one 

on the side of the box. You’ve already seen how 

you can use matzah meal like breadcrumbs to 

make a Boobelah. You can use it for a batter to 

coat something to be fried. Use it for piecrusts and 

quiche crusts, or—if you enjoy vegetarian cook-

ing—instead of breadcrumbs to make Wheat Loaf 

(after Pesach!). You’ll even find lasagna recipes 

using softened matzah instead of lasagna noodles: 

and why not? Both noodles and matzah are flour 

and moisture. 

An interesting technique results in matzah 

rolls—sweet rolls that you can fill, so eating them 

is a bit like eating a sandwich roll. The technique 

is basically the same as making choux pastry for 

cream puffs: 

¾ cup water  

¼ cup oil  

2 tbs. sugar  

½ tsp. salt  

1 cup matzah meal 

3 eggs 
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Boil water, oil, sugar, and salt. Add matzah 

meal, stir, and boil one minute. Remove from heat 

and add eggs one at a time, stirring after each ad-

dition. Wet hands with cold water. Roll into balls. 

Bake on greased cookie sheet 45 min. at 400 de-

grees. 

Other Notes 
Doing without flour-based products at Pesach isn’t 

much of a restriction on your cooking unless you 

love baking. You can cook slabs of protein and 

mounds of fruits and vegetables without changing 

your recipes. Pesach cooking will be a chore if 

you start making candy, cookies, and cakes when 

you wouldn’t make them the rest of the year. If 

you keep it simple, simple it will be. 

But then, nobody will admire your industry and 

ask for your recipes. 

 ________________________ Preparing the Seder Table ________________________  
You need a lot of stuff on the Seder table, in addi-

tion to dishes, etc.  

Candles 
The table will have two candles (some people light 

more), just as for Shabbat and other festivals. 

Three Matzot 
You need a plate with three matzot, covered with a 

napkin or something. The three matzot are often 

referred to as Kohen, Levi, and Yisra’el, repre-

senting the three classes of Jews. 

For years we used one of those special matzah 

cloths with three compartments; some people use a 

stand with three shelves. Since we have to hold all 

three matzot together, I find it easier to put the 

three matzot on a plate, covered with a napkin. 

Many people prefer shemurah matzah to mat-

zah from the regular box. For shemurah matzah, 

the grain is supervised from the time it’s reaped 

rather than from the time it’s milled. This reduces 

the likelihood that any moisture could have come 

into contact with the grain. In addition, it’s pre-

pared specifically for the mitzvah of eating mat-

zah, so many people prefer it for fulfilling our 

obligation to eat matzah. 

Others point out that ordinary matzah is certi-

fied as kosher for Passover, so why pay more for 

shemurah matzah? 

You can choose shemurah to enhance your Se-

der, or choose regular and have more to give to the 

poor. 

Wine 
You need enough for four cups for each person. 

Each cup should hold four ounces, and you should 

drink more than half of each cup, so you need 

about 10 ounces for each person. If you use grape 

juice for kids, remember it’s hard for them to resist 

the juice, so stock up. 

Set a cup for Elijah. Many people fill this cup 

just before Spill Your Anger, page 59. 

Elijah’s Cup 
Perhaps we should drink five cups of wine instead 

of four: we drink four cups because of the four 

expressions of redemption in Exodus 6:6-7, but 

some sharp students see another expression of 

redemption in the next verse. So: four or five? One 

day (we like to say) Elijah will come as herald of 

the Messiah and answer all such disputes in Jew-

ish law. So the fifth cup, which we may or may not 

need, is named for Elijah. Some fill this cup at the 

beginning of the Seder, others fill it with the drops 
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they remove when reciting the Ten Plagues, be-

cause we want Elijah to answer another tough 

question: why did Egyptians have to suffer so that 

Jews could be free? 

Miriam’s Cup 
For those who feel the evening is all about Moses 

(though he’s not mentioned in the Hagadah) and 

neglects the sassy sister who saved his life, we can 

add a Miriam’s cup, filled with water. There’s a 

tradition—the kind of tradition some people reject 

as silly—that a rock associated with Miriam ac-

companied the Children of Israel through the wil-

derness and served as the well that provided their 

water; some believe this rock is now in Westmin-

ster Abbey. 

Salt Water 
Finally, you need salt water for dipping karpas. 

It’s generally said to represent the tears shed by 

the Hebrews in Egypt. 

That’s what you need on your Seder table—oh, 

and a Join-In, Participate, Sing-Along Hagadah 

for everyone! 

Seder Plate 
The plate contains five symbolic items. Many 

Hagadot add a sixth item, chazeret, and many 

families add some extra items, too. Arrange the 

items so the first used is closest to the leader, and 

he or she won’t have to reach across one of them 

in order to make use of another. 

Zero’ah: Top Right. 
Zero’ah is a roasted bone—many say it should be 

a shoulder bone—with some meat on it. For many 

people, a chicken or turkey wing is the most likely 

shoulder bone. My father was a vegetarian, so he 

used a mushroom. 

The bone represents the Pesach sacrifice; of 

course, without the Temple standing, we can’t 

have a real sacrifice, so we try to remember that 

this is a symbol and not the real thing. 

I don’t know anyone who eats the zero’ah. 

Egg: Top Left 
The egg is usually roasted—stick it in the oven for 

a while. Don’t roast it on the flame of the gas 

burner, or you’ll have a sticky eggsplosion.  

The egg represents the regular holiday sacri-

fice. Of course, eggs convey a host of other 

springtime meanings. The egg is an easily accessi-

ble sign of rebirth, a theme appropriate for spring. 

Its round and perfect shape suggests completion, 

and perhaps that is why it’s a sign of mourning, 

and hence rebirth into a happier state. The sunny 

yolk that emerges from the white suggests the 

sunny days that follow the snow-covered days of 

winter. The hard outer shell suggests the soul’s 

initial resistance to the experience of redemption, 

which then easily invades the soft white and lodg-

es firmly in the rich yolk. 

You can add many, many more of your own in-

terpretations to the egg. Don’t forget to muse on 

the yolk of slavery. 

I don’t know anyone who eats this egg, but 

many people have eggs dipped in salt water, or in 

their soup, as part of the meal. 

Maror: Center 
For maror, the bitter herb, many people use horse-

radish. Others use romaine lettuce or even Belgian 
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endive. Romaine is said to be difficult to clean of 

tiny infestations of bugs—in fact, some people 

avoid most lettuce altogether for that reason—so 

some recommend using only the white ribs. I’ve 

hardly ever seen a bug in Romaine lettuce, so we 

sometimes use it.  

But for true bitterness, horseradish is the only 

thing. 

Most people use the stuff from the bottle. If you 

use the red stuff, it’s mixed with beets or beet juice 

and vinegar; the white stuff has only vinegar. Is it 

OK to have the bitter herb mixed? Some say No, 

you should use the pure root and grate it. Howev-

er, when we eat maror, we dip it in charoset; 

charoset usually includes red wine, so what can be 

wrong in adding a red color or tart flavor to the 

bitter herb? 

If you want the taste of true bitterness, get some 

horseradish root. It looks unquestionably like a 

fertility symbol, warts and all. My grandmother 

used to have a piece she’d use every year and then 

put back in our garden to keep growing. (Actually, 

we probably used it only one year, but it’s a child-

hood memory and colored by sentiment.) You can 

grate it or use slices, and you’ll taste a bitterness 

you never imagined. If you grate it before the 

Seder, keep it tightly covered, lest it lose its pun-

gency. 

Maror represents the bitter life that the Hebrew 

people suffered while in Egypt. If you eat enough, 

the sharpness takes you by surprise every time. 

And that, I suppose, is one of the features of slav-

ery. When you are at the disposal of your master, 

you can’t rely on anything; you try to learn how to 

get your work done without getting into trouble, 

but people are so unpredictable that you can never 

rest easy. The whip—figurative or real—could 

snap you on the shoulders at any time. 

When you eat maror, the correct amount is the 

size of an olive. Nowadays, some scholars (per-

haps relying on earlier European scholars who 

probably never saw an olive) say this is a fluid 

ounce. With romaine lettuce, this is no problem, 

but with grated horseradish I question whether it’s 

possible. I eat about half a teaspoon, and my spas-

tic reactions provide several minutes of entertain-

ment for my family and guests. Perhaps other 

people don’t react quite as strongly. 

Of course, maror could also be the perfect rel-

ish for a freshly cooked Pesach sacrifice. 

Charoset: Lower Right 
Charoset is usually a mixture of apples, nuts, 

and wine. The Kitzur Shulchan Aruch (Ganzfried, 

118:4) suggests using fruits mentioned in the Song 

of Songs, an appealing idea because this exhilarat-

ing love poem is read on Pesach (it’s taken as an 

allegory of God’s love for the Jewish people). The 

fruits are figs, nuts, dates, pomegranates, and ap-

ples. In addition, the Kitzur recommends spices 

that can’t be completely ground up but retain 

shreds, like cinnamon and straw. Today’s commer-

cial grinders, however, can reduce these spices to 

powder. The Kitzur adds wine and vinegar. 

In our house, we use recipes for thick charoset 

pastes made of dried fruit, nuts, and so on. Some-

times we form balls and roll them in nuts, but this 

may be misguided practice; charoset should prob-

ably be rather soupy. We dip maror in it (page 44), 

one of the two dippings mentioned in the Four 

Questions (page 7). If your maror is hard, like a 

chunk of horseradish root or a rib of lettuce, you 

can easily dip it into a soupy charoset and stir it 

around. On the other hand, if your maror is grated 

horseradish or the stuff from the bottle, it’s not 

dippable. In that case, a firm charoset mixture can 

serve as a base for the horseradish. 

Maybe we could make charoset balls and fill 

them with maror or romaine lettuce wraps filled 

with charoset. 

Charoset is generally held to represent the mor-

tar that the Hebrews used when building cities for 

Pharaoh. That’s why some recommend using 
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stringy spices like cinnamon and ginger, to repre-

sent the straw. 

What straw? Well, they made bricks, presuma-

bly by baking the Nile mud in the sun. Mixing in 

chopped straw would strengthen the bricks. We 

know they used straw for the bricks because Phar-

aoh cut off the straw supply for brick making and 

added, “they can go and get their own straw” (Ex. 

5:7). But did they use straw in the mortar as well 

as in the bricks … or maybe charoset represents 

bricks as well as mortar. 

The Marrano Hagadah of 1854 (Yerushalmi, 

plate 58) recommended adding a little brick dust 

to charoset. Yecch. 

Karpas: Lower Left 
Karpas is a green vegetable. Parsley is common, 

but it’s hard to serve, so in our house we find cel-

ery most convenient. Some use potatoes; even I 

know potatoes are not a green vegetable, but some 

people use them for karpas anyway. Leave them 

long enough and they’ll be green. 

Chazeret: Lower Middle 
Many Seder plates (The Precious Legacy Seder 

plate is an example) have six compartments 

around the edge, but many hagadot only mention 

five items for the plate. The sixth is (or can be) 

chazeret, a vegetable that the Talmud says can be 

used for maror. It may refer to romaine lettuce, or 

Belgian endives, or even to the leafy part of the 

horseradish plant. 

We eat maror twice, once after the blessing and 

again in the Hillel Sandwich; we can use horserad-

ish from the maror compartment for one maror 

and Romaine lettuce from the chazeret compart-

ment for the other. This sounds practical but 

doesn’t really make sense, because you wind up 

using romaine lettuce for maror and horseradish 

spread on matzo for the Hillel Sandwich; thus, you 

only get your true maror kick from the Hillel 

Sandwich. 

Many hagadot say nothing about chazeret. My 

advice is to get a Seder plate with five compart-

ments, or use the sixth for salt water in which to 

dip karpas. 

The Orange of Inclusiveness 
Some place an orange on the Seder plate, too, to 

remind us that our community includes all those 

whom sanctimonious fundamentalists wish to 

exclude. Susannah Heschel is said to have initiated 

this custom, inspired by a story she saw in a col-

lege hagadah: 

A teenage woman goes to the rabbi to ask a 

question on the eve of Pesach. The rabbi antici-

pates with pleasure the opportunity to resolve a 

point of Jewish law. But her question is this: 

“Rabbi, what place is there in the Jewish commu-

nity for a lesbian?” Shocked and indignant, the 

rabbi retorts angrily, “Gays don’t belong in Juda-

ism any more than a crust of bread belongs on a 

seder plate.” And so, some people started using a 

crust of bread to symbolize inclusiveness.  

Susannah Heschel suggested an orange instead, 

because its sections can so easily represent seg-

mentation in the community. She wanted to sym-

bolize the inclusion of people who feel they are 

barely accepted in our community—LGBT, un-

married, divorced, and more. 

And that’s why many people add an orange to 

the symbolic items on their Seder plate. 

In The Mishnah 
The Mishnah (Pesachim 10) describes the Seder 

meal in Temple times. It seems each person had a 

plate with all the foods. As for the wine, it was 

mixed with water, as (it seems) was the practice of 

the Greeks and Romans. 
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 _________________________ How Long Will It Take? _________________________  
Normally, you can reckon an hour or 75 minutes 

before the meal and about the same time after it. 

(Of course, you can shorten the time by having 

one person read the whole thing one oafter.) 

While you are waiting, here’s a good sugges-

tion from Ron Wolfson: hand round carrot sticks 

and olives, etc. for the hungry to munch on. Once 

you’ve said the blessing for vegetables (Karpas, 

page 5) you can serve a whole course of salads 

while you discuss the story. 

But if you’re afraid your family will walk out 

before the last song, here are some suggestions for 

items that you don’t want to cut. 

The Seder is a meal with two discussion topics: 

What does it mean to be Jewish? and What does it 

mean to be free? These are the key points of the 

text, and the rest is mostly optional. 

Once the candles are lit, say Kiddush (page 2) 

and tell the story. You can discuss Deuteronomy 

26:5-8 as part of telling the story—skip the tradi-

tional commentary and discuss it among your-

selves. Say the first half of Hallel (page 39), then 

the Blessings to Begin the Meal (page 43). After 

the meal, say Grace After Meals (page 48) and 

finish Hallel (page 59). On the second night, count 

the Omer (page 87). 

That cuts out a lot of time and a lot of fun and a 

lot of folklore, but as a great rabbi should once 

have said, “You do what you can.”  

 _______________________________ Additions _______________________________  
While we’re on the subject of the meaning and 

flow of the text, here’s an opinionated word about 

additions. 

Many of us like to add “relevant” passages—a 

memorial prayer for the Six Million, or an extra 

matzah of hope for the liberation of oppressed 

Jews. 

While I think these are noble gestures, I also 

think each one quickly becomes out of date. What 

is more, our suffering under the Egyptians implies 

the oppressions that we suffered later—from Ro-

mans, from Crusaders, even from Nazis. Some 

would say the Nazis were a special case, that nei-

ther before nor since could there be an oppressor 

so scientific in brutality. But this is hard to prove, 

and the more we know of the world, the more 

commonplace—sadly—such oppression seems. 

And so there is no need to add relevance to the 

Hagadah; the Egyptian oppression continues to be 

relevant. 

In addition, it’s worth looking at all that the 

Hagadah omits—and wondering why. Why does it 

not include the charming and exciting story of 

Moses? Was this an oversight; did the compilers of 

the Hagadah assume that we’d tell the story as 

well as recite the Hagadah; or is there some point 

to leaving out the most obvious parts of the Exo-

dus story? 

That’s for you to decide. SP
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The Plague of Boils 
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 1  Light the Candles  Before You Begin 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 ___________________________ Before You Begin____________________________  
Light the candles before you sit down for the Seder. Add the shaded words on Friday night. 

Light the Candles 
We bless you, Sovereign God; 

You rule both day and night. 

You made us holy with your rules 

To kindle Shabbat and festive light.1 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 בְמִצְוֹתָיו קִדְשָנוּ  אֲשֶר 
 נֵּר   לְהַדְלִיק וְצִוָּנוּ

   טוֹב   יוֹם וְ  שַבָת   שֶל 

Baruch ata Adonai 

Eloheinu melech ha’olam, 

Asher kidshanu bemitzvotav  

vetzivanu lehadlik ner  

shel Shabbat veYomtov.   

 

 

 __________________________ Sit Down and Begin___________________________  

The Order of the Seder2 

Say Kiddush, wash hands; 

Eat karpas, break the middle matzah. 

ש וּרְחַץ   קַדֵּ
   כַרְפַס יַחַץ 

Kadesh, Urchatz; 

Karpas, Yachatz. 

Tell the story, wash hands; 

Say Hamotzi, eat matzah… 

 מַגִיד רָחְצָה 
   מוֹצִיא מַצָה 

Maggid, Rachtzah; 

Motzi, Matzah. 

…And maror; combine them. 

Eat the meal, 

ךְ   מָרוֹר כוֹרֵּ
ךְ  שוּלְחַן    עוֹרֵּ

Maror, Korech; 

Shulchan Orech. 

Eat the Afikomen, say Birkat Hamazon; 

Say Hallel, finish the Seder. 

ךְ   צָפוּן בַרֵּ
ל נִרְצָה     הַלֵּ

Tzafun, Barech; 

Hallel, Nirtzah. 

 
1 “Blessed are you, Boss, our God, ruler of the universe, who made us holy with God’s commandments and 

instructed us to kindle light for Shabbat and for the festival.” 
2 This little ditty covers the order of the Seder meal, from start to finish. Kiddush is the blessing over wine. 

Karpas: greens. Hamotzi: the blessing over bread (tonight it’s matzah). Maror: bitter herbs. Com bine them: 

Hillel Sandwich. Afikomen: matzah to end the meal. Birkat Hamazon: Grace After Meals. Hallel: the psalms of 

praise. Glatzer (p. 10) notes that this rhyme doesn’t mention the four cups of wine; perhaps they are so familiar 

they need no mention. Elias (liii) notes that this rhyme lists fifteen stages for the Seder service; since the Le-

vites ascended fifteen steps in the Temple, Elias suggests that this rhyme connects our Seder service to the ser-

vice in the Temple; hence, our progress through the stages of the Seder could be like progress in approaching 

the service of God. In addition, fifteen is the numerical value of one of God’s names —y is 10 and h is 5. 
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Sit Down and Begin  Cup 1: Kiddush  2 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Cup 1: Kiddush1 
··································································· To begin, fill each other’s cups.  ·································································  

 

On Friday night, add the shaded words. 

 

This section recalls how God finished the work of creation and instituted the first Shabbat.  

Most people say the first two lines silently and begin chanting with line three. 
Gen 1:31 It was evening, then morning, 

day six. 

 וַיְהִי־עֶרֶבֵּוַיְהִי־בֹקֶרֵֵּּ

ֵּיוםֵּהַשִשִיֵּ
Vayehi erev, vayehi voker,  

yom hashishi 

Gen 2:1-3 Now they were completed— 

sky and land 

and all their hosts of creatures. 

God finished on day seven 

the work of creation 

וֵֵּּּ  וַיְכֻלּ֛

רֶץֵֵּּ ֵּ֖ אָּׁ יִםֵּוְהָּׁ מַַ֥  הַשָּׁ

םֵֵּּ ָֽ אָּׁ ל־צְבָּׁ  וְכָּׁ

יֵֵּּ  וַיְכַַ֤לֵּאֱלֹהִיםֵּ֙בַיּ֣וםֵּהַשְבִיעִִ֔

הֵּ֑ שָּׁ וֵּאֲשֶּׁ֣רֵּעָּׁ  מְלַאכְתֵּ֖

Vayechulu 

hashamayim veha’aretz 

vechol tzeva’am. 

vayechal Elohim bayom hashvi’i 

melachto asher asah, 

and rested on day seven  

from all the work of creation. 

יֵֵּּ  וַיִשְׁבֹתֵּ֙בַיּ֣וםֵּהַשְבִיעִִ֔

הֵּ ָֽ שָּׁ רֵּעָּׁ וֵּאֲשֶַׁ֥ ל־מְלַאכְתֵּ֖  מִכָּׁ

vayishbot bayom hashvi’i 

mikol melachto asher asah. 

God blessed day seven  

and made it holy, 

יֵֵּּ ַ֤רֶךְֵּאֱלֹהִיםֵּ֙אֶת־יּ֣וםֵּהַשְבִיעִִ֔  וַיְבָּׁ

שֵּׁאֹת֑וֵּ ֵּ֖  וַיְקַד 

Vayevarech Elohim et yom hashvi’i 

vayekadesh oto, 

for then God rested from the whole project 

which God had created to work on. 

וֵֵּּ ל־מְלַאכְתִ֔ בַתֵּ֙מִכָּׁ וֵּשָּׁׁ ּ֣יֵּבַ֤  כִ

ותֵּ יםֵּלַעֲשָֽ אֵּאֱלֹהִֵּ֖ ַ֥ רָּׁ ֵּאֲשֶׁר־בָּׁ
ki vo shavat mikol melachto 

asher barah Elohim la’asot. 

 

We bless you, Sovereign God, who rules 

Eternal space and time, 

Creator of the grapevine’s fruit, 

From which we make this wine. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

א    הַגָפֶן   פְרִי  בוֹרֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

Boreh peri hagafen.  

 
1 Kiddush uses the first of the four cups to be drunk at the Seder. We associate each cup with one of the four 

expressions of redemption in Exodus 6:6-7: “I will take you out from under the burdens of Egypt, and I will 

save you from the slavery, and I will redeem you…and I will take you to me for a people…” Because of an 

opinion that there should also be a fifth cup, we have “Elijah’s cup” on the table. Kasher, p. 333, gives details of 

the basis for the fifth cup. 
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 3  Cup 1: Kiddush  Sit Down and Begin 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

We bless you, Sovereign God, 

Who rules eternal time and space  

From all the nations of the world 

It’s us you did select; 

You raised us over those who speak 

With foreign dialect. 

The duties that you gave us 

Do our holiness project. 1 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 עָם -מִכָל   בָנוּ   בָחַר אֲשֶר 
 לָשוֹן -מִכָל   וְרוֹמְמָנוּ 
   בְמִצְוֹתָיו וְקִדְשָנוּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

asher bachar banu mikol am 

verom’manu mikol lashon 

vekidshanu bemitzvotav. 

And you gave us, Sovereign God, 

with love Sabbaths for rest and  

festivals for rejoicing 

feasts and times for joy, 
this day—this Sabbath day and … 

ינוּ  יי  לָנוּוַתִתֶן   אֱלֹהֵּ
 שַבָתוֹת לִמְנוּחָה וּ  בְאַהֲבָה 

 מוֹעֲדִים לְשִמְחָה 
 חַגִים וּזְמַנִים לְשָשוֹן 

   יוֹם -הַשַבָת הַזֶה וְאֶת יוֹם  -אֶת 

Vatiten lanu, Adonai Eloheinu 

be’ahavah shabbatot limnucha u 

mo’adim lesimchah, 

chagim uzemanim lesason, 

et yom haShabbat hazeh, ve’et yom  

this festival of matzah, 

time of our freedom … 

 חַג הַמַצוֹת הַזֶה 
נוּ   רוּתֵּ  זְמַן חֵּ

chag hamatzot hazeh, 

zeman cherutenu  

lovingly, a holy assembly,2 

recalling our Exodus from Egypt. 

 מִקְרָא קֹדֶש   בְאַהֲבָה 
כֶר לִיצִיאַת מִצְרָיִם   זֵּ

be’ahavah mikra kodesh 

zecher litziyat Mitzrayim. 

Because from all the peoples 

You chose us your holy nation 

And made our heritage these times 

Of joy and celebration, 

(Shabbat trims this special night, 

A cherished time of pure delight) 

We bless you, God, for hallowing 

Shabbat, our feast and nation. 

 בָחַרְתָ   בָנוּ   כִי
 הָעַמִים -קִדַשְתָ מִכָל   וְאוֹתָנוּ 
י וְשַבָת   קָדְשְך   וּמוֹעֲדֵּ

 וּבְרָצוֹן  בְאַהֲבָה 
 הִנְחַלְתָנוּ  וּבְשָשוֹן   בְשִמְחָה 

   יי   אַתָה   בָרוּךְ
ש    הַשַבָת  מְקַדֵּ

לוְ     וְהַזְמַנִים   יִשְרָאֵּ

Ki vanu vacharta 

ve’otanu kidashta mikol ha’amim, 

veShabbat umo’adei kodshecha, 

be’ahava uv’ratzon, 

besimchah uv’sason hinchaltanu. 

Baruch ata Adonai,  

mekadesh haShabbat 

veYisra’el vehazmanim. 

 
1 “Blessed are you, Adonai, our God, ruler of the world, who chose us from every people and raised us above 

every tongue and made us holy with God’s rules.” 
 .to call ,קרא  is a convocation, a calling together, an assembly, from the root מִקְרָא  2
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Sit Down and Begin  Havdalah  4 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Havdalah 
····························· On Saturday Night, add Havdalah. Otherwise, skip to Shehecheyanu, below.  ····························  

We bless you, Sovereign God, 

Who rules the universe entire; 

You are creator of this flickering light, 

The light of fire. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

א י  בוֹרֵּ ש   מְאוֹרֵּ    הָאֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

borei me’orei ha’esh. 

We bless you, Sovereign God, 

Ruler of the universe, 

who distinguishes holy from secular, 

darkness from light, 

Israel from other peoples, 

the seventh day 

from the six days of creative activity. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ
ין  הַמַבְדִיל  לְחוֹל   קֹדֶש  בֵּ

ין   לְחשֶךְ  אוֹר   בֵּ
ין  ל   בֵּ  לָעַמִים  יִשְרָאֵּ
ין   הַשְבִיעִי   יוֹם   בֵּ

שֶת  י  לְשֵּ  הַמַעֲשֶה   יְמֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

hamavdil bein kodesh lechol, 

bein or lechoshech, 

bein Yisra’el la’amim, 

bein yom hashvi’i 

lesheshet yemei hama’aseh. 

You distinguished Shabbat’s holiness  ין  Bein kedushat Shabbat   שַבָת   קְדֻשַת   בֵּ

from the holiness of the festival, 

and you made Shabbat more holy 

than the six days of creative activity. 

 הִבְדַלְתָ   טוֹב   יוֹם  לִקְדֻשַת
 הַשְבִיעִי   יוֹם-וְאֶת

שֶת  י  מִשֵּ    קִדַשְתָ   הַמַעֲשֶה -יְמֵּ

likdushat yom tov hivdalta 

ve’et yom hashvi’i 

misheshet yemei hama’aseh kidashta. 

You distinguished and hallowed 

your people Israel through your holiness. 

Blessed are you, God,  

who distinguishes types of holiness.1 

 וְקִדַשְתָ  הִבְדַלְתָ 
ל   עַמְך-אֶת   בִקְדֻשָתֶך  יִשְרָאֵּ

 יי   אַתָה   בָרוּךְ
ין  הַמַבְדִיל  לְקֹדֶש   קֹדֶש  בֵּ

Hivdalta vekidashta 

et amcha Yisra’el bikdushatecha. 

Baruch ata Adonai 

hamavdil bein kodesh lekodesh. 

 

················ Include this for both Seder nights. Lean to the left, and drink more than half of your first cup  ···············  

You’ll refill the cup before The Four Questions. 

We bless you, Sovereign God, 

Who rules eternal time and space; 

You raised us and sustained us, 

And you brought us to this place.2 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ
 וְקִיְמָנוּ  שֶהֶחֱיָנוּ 
   הַזֶה   לַזְמַן  וְהִגִיעָנוּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

Shehecheyanu vekimanu 

Vehigi’anu lazman hazeh. 

 
1 “Who makes a distinction between one type of holiness and another type of holiness” 
2 “Place” is literally “time”; but are not time and space a continuum?  
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 5  Urchatz  וּרְחַץ  Sit Down and Begin 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Urchatz וּרְחַץ   
···························································· Wash hands without making a blessing.  ··························································  

Karpas כַרְפַס 
·············································· Everyone gets a piece of the greens, dipped in salt water  ·············································  

 This is one of the two dippings mentioned in The Four Questions (page 7). 

We bless you, Sovereign God 

Who rules the infinite surround; 

You are creator of the fruit 

Which grows up from the ground. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

א    הָאֲדָמָה   פְרִי  בוֹרֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

borei peri ha’adamah. 

Yachatz  יַחַץ 
···································································Break the middle matzah in two ··································································  

Set aside the larger piece, and put the rest back between the two other matzot . 

You’ll use the large piece after the meal as the Afikomen.  

The Plague of Darkness 
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Maggid: Tell the Story  מַגִיד  The Bread of Affliction 6  הָא לַחְמָא 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 _______________________ Maggid: Tell the Story  מַגִיד _______________________  
Uncover the matzot, hold up the Seder plate, and sing. 

The Bread of Affliction1 הָא  לַחְמָא 

This is the dough, 

This is the dough of woe, 

Which they ate, 

Our parents ate so long ago 

Back in Egypt, back in Egypt, 

back in Egypt land (2) 

 לַחְמָא  הָא
 עַנְיָא

 אֲכָלוּ-דִי
 אַבָהָתַנָא
   דְמִצְרָיִם  בְאַרְעָא

Ha lachmah, 

Ha lachmah anya 

Di achalu, 

Achalu avahatana 

Be’arah, be’arah deMitzrayim.(2) 

Let the hungry come and eat with us; 

Let the needy feast (no need to fuss). 

י דִכְפִין -כָל  וְיֵּכוֹל   יֵּיתֵּ
י   דִצְרִיךְ-כָל    וְיִפְסַח יֵּיתֵּ

Kol dichfin yetei veyechol 

Kol ditzrich yetei veyifsach. 

We are here 

For this year; 

Next year we 

All want to be 

In the land of Israel; 

 הָכָא   הָשַתָא
 הַבָאָה   לְשָנָה

ל  בְאַרְעָא    דְיִשְרָאֵּ

Hashatah hachah, 

Leshanah haba’ah 

Be’arah deYisra’el. 

Slavery 

Is now our lot 

Next year we 

Sure hope that it will not, 

And we’ll all be free— 

Mom and Dad as well! 

י   הָשַתָא  עַבְדֵּ
 הַבָאָה   לְשָנָה

   חוֹרִין   בְנֵּי 

Hashatah avdei, 

Leshanah haba’ah 

Benei chorin. 

 
1 Was matzah really the bread of affliction, the slave’s daily bread? Or was it something unusual, which they 

baked only in their haste to leave Egypt? If a stranger walked in, would we be happy? Should we take care of 

the homeless and be sure every Jew can celebrate the Seder before we begin our own? Are we slaves, living in a 

spiritual Egypt, or are we on the way to freedom?  
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 7  Cup 2: The Four Questions  מַה נִשְתַנָה  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Cup 2: The Four Questions נִשְתַנָה מַה  
··············· The youngest person present usually sings The Four Questions—or at least starts the singing ···············  

I have to sing: this evening 

Is not like others I’ve known 

(not like others I’ve known). 

On all other nights 

We’re happy to chew 

Both matzah and yeasty roll, 

But tonight, tonight 

(Tell me, am I not right?) 

It’s matzah or nothing at all.1 

 הַזֶה   הַלַּיְלָה   נִשְתַנָה  מַה 
ילוֹת -מִכָל  הַלֵּּ

ילוֹת -שֶבְכָל  הַלֵּּ
 אוֹכְלִין   אָנוּ

ץ   וּמַצָה   חָמֵּ
 הַזֶה   הַלַּיְלָה 

   מַצָה   כֻלּוֹ 

Mah nishtana halaylah hazeh 

mikol halaylot? 

Shebechol halaylot 

anu ochlin 

chametz umatzah. 

Halaylah hazeh, halaylah hazeh 

kulo matzah. 

On all other nights 

We eat all kinds of veg 

From asparagus to zucchini, (2) 

But tonight, tonight 

(Tell me, am I not right?) 

It’s maror—and that’s a real meanie! (2)2 

ילוֹת -שֶבְכָל  הַלֵּּ
 אוֹכְלִין   אָנוּ

 יְרָקוֹת   שְאָר 
 הַזֶה   הַלַּיְלָה 
   מָרוֹר 

Shebechol halaylot 

anu ochlin 

she’ar yerakot. 

Halaylah hazeh, halaylah hazeh 

Maror, maror. (2) 

On all other nights 

We don’t need to dip 

Our veg in water with salt, (2) 

But tonight, tonight 

(Tell me, am I not right?) 

We dip twice, or else we’re at fault. (2)3 

ילוֹת -שֶבְכָל  הַלֵּּ
ין   מַטְבִילִין   אָנוּ  אֵּ

 אֶחָת   פַעַם   אֲפִילוּ 
 הַזֶה   הַלַּיְלָה 

י    פְעָמִים   שְתֵּ

Shebechol halaylot 

ein anu matbilin 

afilu pa’am echat. (2) 

Halaylah hazeh, halaylah hazeh 

sh’tey fe’amim. (2) 

 
1 What a sharp kid! An Einstein! We didn’t yet eat either bread or matzah, and already s/he knows there won’t 

be any bread. But wait… maybe these are not real questions, but merely a way to set up the rest of the service… 

or maybe the order of the service has changed (Glatzer, 22).  
2 Give the kid another piece of Karpas; obviously s/he tried to get away without eating greens. Okay, kid, we 

eat maror because our taskmasters made our lives bitter.  
3 How do you know we won’t dip three or four times? Anyway, kid, we dip twice because…er…because it 

makes the meal more festive. 
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Maggid: Tell the Story  מַגִיד  The Reply ּ8  עֲבָדִים הָיִינו 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

On all other nights 

If we slouch, Mom will scold: 

“Don’t slouch! It’s bad for your spine.” (2) 

But tonight, tonight 

(Tell me, am I not right?) 

We slouch, we loaf, we recline. (2)1 

ילוֹת -שֶבְכָל  הַלֵּּ
 אוֹכְלִין   אָנוּ
ין   יוֹשְבִין   בֵּ

ין   מְסֻבִין   וּבֵּ
 הַזֶה   הַלַּיְלָה 

   מְסֻבִין   כֻלָּנוּ 

Shebechol halaylot 

 anu ochlin 

Bein yoshvin 

 uvein mesubin. (2) 

Halaylah hazeh 

kulanu mesubin. (2) 

The Reply הָיִינוּ עֲבָדִים  
These two lines are a popular song added to the traditional text.  

We were bound in slavery, in slavery; 

But now we are free, we are free. 

 הָיִינוּ  עֲבָדִים 
   חוֹרִין   בְנֵּי  עַתָה 

Avadim hayinu, hayinu 

Ata b’nei chorin, b’nei chorin. 

This isn’t a direct answer to the Four Questions, but it gets to the heart of the matter.  

Notice that Moses gets none of the credit; God alone is mentioned.  
Deut 6:21 We were Pharaoh’s slaves in Egypt 

and the Ruler our God led us from there 

דִֵּּ֛ ַ֥ינוֵֵּּּיםעֲבָּׁ יִ הֵֵֵּּּהָּׁ יִםֵֵּּלְפַרְעֵֹּ֖ ֑  בְמִצְרָּׁ

ֵ֧נוֵּּ ֵֵּּּ֛וַיוצִיא  ֵּמִשָם ֵֵּּהיְהוָּׁ
Avadim hayinu leFaro beMitzrayim, 

vayotzi’enu Adonai Elohenu misham 

Deut 26:8 with a strong hand and outstretched arm, ֵַּ֤ד הֵֵּּ֙בְיָּׁ עֵֵַּּחֲזָּׁקָּׁ הֵֵֵּּּוּבִזְרֹּ֣  Vayotzi’enu Adonai miMitzrayim נְטוּיִָּׁ֔

And if the Holy One  

(whom we bless) had not led 

 הוֹצִיא  לֹא וְאִלּוּ 
 הוּא  בָרוּךְ  הַקָדוֹש 

Ve’ilu lo hotzi 

haKadosh baruch hu 

our ancestors out of Egypt,  ינוּ -אֶת  et avoteinu  miMitzrayim מִמִצְרָיִם   אֲבוֹתֵּ

see, we, our children, and their children  

would still be in slavery 

to Pharaoh in Egypt. 

י  ינוּ וּבְנֵּי   וּבָנֵּינוּ   אָנוּ   הֲרֵּ  בָנֵּ
 הָיִינוּ  מְשֻעְבָדִים 

   בְמִצְרָיִם  לְפַרְעֹה 

harei anu uvanenu uvnei vaneinu 

meshubadim hayinu  

leFaro beMitzrayim. 

And however educated we are, 

or intelligent, or experienced, 

or well versed in Torah, 

it’s still our duty 

to tell the story of our leaving Egypt. 

 חֲכָמִים   כֻלָּנוּ  וַאֲפִילוּ
נִים  כֻלָנוּ נְבוֹנִים   כֻלָּנוּ   זְקֵּ
 הַתוֹרָה -אֶת   יוֹדְעִים   כֻלָּנוּ 

ינוּ  מִצְוָה   עָלֵּ
ר     מִצְרָיִם   בִיצִיאַת  לְסַפֵּ

Va’afilu kulanu chachamim, 

kulanu nevonim, kulanu zekenim, 

kulanu yodim et haTorah, 

mitzva alenu 

lesaper bitziyat Mitzrayim. 

And anyone who adds details 

when telling the story of our leaving Egypt 

wins our respect. 

 הַמַרְבֶה -וְכָל 
ר   מִצְרָיִם   בִיצִיאַת  לְסַפֵּ

י     מְשֻבָח  זֶה -הֲרֵּ

Vechol hamarbeh 

lesaper bitziyat Mitzrayim, 

harei ze meshubach.  

Tell the story in your own way, your own language; make it clear to your children; add what you feel is relevant. 

 
1 We sit on pillows and recline to symbolize our freedom. Roman banqueters used to recline on couches.  
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 9  The Rabbis Who Discussed the Story All Night  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

The Rabbis Who Discussed the Story All Night 
For telling the story in more and more detail, these rabbis set the example. Some commentators suggest 1 their 

discussion was an allegory—they were plotting a rebellion to overthrow the Romans, using the Exodus story as 

a cover for their discussion. Were the students impressed at seeing their teachers absorbed in the discussion, or 

were they impatient, telling the Rabbis: “Enough of all this talk: now it’s daylight, time for action!”  

There’s a story about some great Rabbis 

who were loafing around (har har) on 

Pesach night in B’nei V’rak: Rabbi 

Eliezer, and Rabbi Yehoshua, and Rabbi 

Elazar ben Azaryah, and Rabbi Akivah, 

and Rabbi Tarfon.  

 אֱלִיעֶזֶר   בְרַבִי  מַעֲשֶה 
 יְהוֹשֻעַ   וְרַבִי
 עֲזַרְיָה -בֶן   אֶלְעָזָר  וְרַבִי
 טַרְפוֹן   וְרַבִי   עֲקִיבָא   וְרַבִי
י מְסֻבִין  שֶהָיוּ  בְרַק   בִבְנֵּ

Ma’ase beRabi Eliezer 

veRabi Yehoshua 

veRabi Elazar Ben Azarya 

veRabi Akiva veRabi Tarfon 

shehayu mesubin biVnei Verak. 

And they spent that whole night telling 

the story of our leaving Egypt,  

 מְסַפְרִים   וְהָיוּ 
 מִצְרַיִם   בִיצִיאַת

 הַלַּיְלָה   אוֹתוֹ -כָל

Vehayu mesaprim 

bitziyat Mitzrayim 

kol oto halayla, 

until their students came along 

and told them, 

“Rabbis, it’s already time to say the 

morning Shema!”2 

יהֶם   שֶבָאוּ-עַד   תַלְמִידֵּ
 לָהֶם   וְאָמְרוּ 

ינוּ  זְמַן  הִגִיעַ   רַבוֹתֵּ
 שַחֲרִית -שֶל   שְמַע   קְרִיאַת 

ad sheba’u talmidehem 

ve’amru lahem, 

“Raboteinu, higiya z’man 

keri’at shema shel shacharit.” 

Rabbi Elazar ben Azaryah said, 

“Look, I’m as wise as a 70-year-old,3 

but I could never convince anyone that 

we’re supposed to talk about leaving 

Egypt at night-time, until Ben Zoma 

explained what the Torah says: 

 עֲזַרְיָה -בֶן אֶלְעָזָר   רַבִי  אָמַר
י   שָנָה   שִבְעִים -כְבֶן  אֲנִי  הֲרֵּ
ר   זָכִיתִי וְלֹא אָמֵּ  שֶתֵּ

ילוֹת  מִצְרָיִם   יְצִיאַת   בַלֵּּ
 זוֹמָא-בֶן   שֶדְרָשָה  עַד 

 שֶנֶאֱמַר 

Amar Rabi Elazar ben Azarya, 

“Harei ani keven shiv’im shana, 

velo zachiti shete’amer 

yetziat Mitzrayim balelot, 

ad shedrasha Ben Zoma, 

shene’emar: 

 
1 See Glatzer, p. 24. 
2 After dawn is the time to recite the morning Shema. Some say the meal should be done by midnight. Discus-

sion, however, can continue to the wee hours; and perhaps our talk hastens the dawn of redemp tion. 
3 Rabbi Elazar was recognized for his wisdom and chosen for a responsible position at a young age; his hair 

turned white overnight, so he was “like a 70-year-old” in appearance as in maturity. 
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Maggid: Tell the Story  מַגִיד  Blessed Be the Everpresent  10  בָרוּךְ הַמָקוֹם 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 

 

 
Deut 16:3 So that you’ll remember 

the day you came out of 

the land of Egypt 

all the days of your life. 

 ֵֵּּתִזְכֹרִֵֵֵּּּ֔עַןֵּלְמֵַּּ֣

אתְךֵֵּּ֙אֶת־יַ֤וםֵּ ָֽ  ֵֵּּצ 

אֶּ֣רֶץֵּ יִםֵֵֵּּּמ   ֵֵּּמִצְרִַ֔

לֵּ יֵֵּּכֵֹּ֖ ַ֥ ֵּחַיֶָֽיךֵֵּּיְמ 

Lema’an tizkor  

et yom tzet’cha 

me’eretz Mitzrayim  

kol yemei chayecha. 

“The days of your life” means the days; 

“All the days of your life” means the nights.1 

יֵּ ַ֥ ֵּהַיָמִים   חַיֶָֽיךֵֵּּיְמ 
לֵּ יֵֵּּכֵֹּ֖ ַ֥ ילוֹת   חַיֶָֽיךֵֵּּיְמ  ֵּהַלֵּּ

Yemei chayecha hayamim; 

kol yemei chayecha halelot.” 

And the sages say,  

“The days of your life” means this world; 

“All the days of your life” means  

we’ll tell this story even in Messianic times!2 

 אוֹמְרִים   וַחֲכָמִים
יֵּ ַ֥  הַזֶה   הָעוֹלָם   חַיֶָֽיךֵֵּּיְמ 
לֵּ יֵֵּּכֵֹּ֖ ַ֥  חַיֶָֽיךֵֵּּיְמ 

   הַמָשִיחַ   לִימוֹת לְהָבִיא

Vachachamim omrim, 

yemei chayecha ha’olam hazeh; 

kol yemei chayecha 

lehavi limot haMashi’ach. 

We can view each part of the story, and of the stories surrounding it,  

from this Messianic perspective. 

Blessed Be the Everpresent ְהַמָקוֹם  בָרוּך  
Is this a part of the story, part of the telling? Or is it a reaction to the story so far, an outburst of praise in 

response to the idea that we should “bring the story into the days of the Messiah”?  

Blessed be our God, 

Who’s everywhere, 

Blessed be the one 

Who gave the Torah, 

Who gave the Torah 

To God’s people Israel, 

Blessed be our God, 

Who’s everywhere. 

 הוּא  בָרוּךְ  הַמָקוֹם   בָרוּךְ
 תוֹרָה   שֶנָתַן   בָרוּךְ
ל  לְעַמוֹ   יִשְרָאֵּ
 הוּא  בָרוּךְ

Baruch hamakom, baruch hu, 

Baruch shenatan, natan Torah 

Shenatan Torah le’amo Yisra’el, 

Baruch hamakom, baruch hu. 

 
1 Our evening prayers include the third paragraph of Shema, which mentions the Exodus. Some of our sages 

thought this was not  
2 “To bring it to the days of the Messiah”; this contradicts Jeremiah (23:7-8), who suggests that in Messianic 

times we’ll forget the Exodus and praise God for more recent miracles instead.  
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The Four Children בָנִים  אַרְבָעָה  
····································································· Sing this to “O, Susannah.”1 ····································································  

The Torah speaks of children four:  

One smarter than the rest, 

A second child is naughty, 

And the third is all perplexed. 

The fourth so young and nervous, 

Full of wonder and delight: 

That child can’t form a question 

To ask about this night. 

Oh, Jews an’ a  

Mixed variety:2 

We’re coming out of Egypt 

For God has set us free. 

 

The smart one asks, “What are the laws 

That God did you command?”  

“Carousing3 after dinner’s done 

On Pesach night is banned.” 

The bad one barely hides a sneer: 

“What does this mean to you?” 

To you and not to him: 

He doesn’t want to be a Jew! 

O, Jews an’ a 

Mingled multitude: 

We’re coming out of Egypt, 

And God will give us food. 

That wicked child has questioned  

The root of our belief;  

So answer him with anger: 

Don’t hold back your grief. 

“Because of what God did for me, 

“To me God was so kind. 

“And had you been there, wicked child, 

“You’d have been left behind.”4 

O, Jews ran a 

Mile or two in glee, 

For God brought us from Egypt, 

From the house of slavery. 

 

The simple one asks, “What is this?” 

You answer, “With great might, 

God rescued us from Egypt, 

From slavery this night.” 

The one who cannot even ask, 

Why—don’t you hem and haw: 

It is your duty to explain, 

It’s written in our law. 

O, our banner  

Is riding proud and high, 

God leads us with fire and cloud, 

Reaching to the sky!5 

 “Because of what God did for me 

“When I from Egypt came, 

“Because of this Jews everywhere 

“This night will feast the same.” 

Perhaps you want another verse 

To fill the symmetry: 

But if you need it, can you say 

That you are really free? 

Oh the cantor 

Sings a joyous song: 

We’re coming out of Egypt, where 

We worked and slaved too long! 

 

Here are some spare choruses, in 

case you need them: 

 

Oh, Jews an’ a 

Multitude of folk; 

We’re coming out of Egypt, 

And we’re free of slavery’s yoke. 

 

O, chew manna, 

Guaranteed to please: 

It comes down overnight, and then 

You pick it off the trees. 

 
1 There are several choruses; mix and match, choosing your personal favorites, to make the song fit your fancy. 

The Four Children are usually translated as sons. But we know better, don’t we?  
2 The “mixed variety” and the “mingled multitude” refer to the many hangers -on who came out of Egypt with 

the Jews (Exodus 12:38). 
3 “Carousing” assumes that afikomen refers to after-dinner revelry; if you prefer the alternative—sweetmeats 

for dessert—you can substitute “Noshing” for “Carousing.” 
4 If course, you wouldn’t actually say anything of the sort to your distanced child! All love and welcome! 
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The Torah speaks of four children:1  

a wise one, a bad one, 

a simple one, 

and one who doesn’t know how to 

ask about Pesach. 

 כְנֶגֶד אַרְבָעָה בָנִים דִבְרָה תוֹרָה 
 אֶחָד חָכָם וְאֶחָד רָשָע 

 וְאֶחָד תָם 
עַ לִשְאוֹל   ינוֹ יוֹדֵּ  וְאֶחָד שֶאֵּ

Keneged arba’ah vanim dibra Torah: 

Echad chacham, ve’echad rasha, 

ve’echad tam, 

ve’echad she’eno yode’ah lish’ol. 

What does the wise one say?  ר   הוּא   מָה   חָכָם  ?Chacham ma hu omer אוֹמֵּ

Deut 6:20 “What are the testimonies, statutes, 

and judgements 

which the Ruler our God has laid 

on you?” 

ֵּּ֣ תֵּהֵּמָּׁ דֹֹ֗ ע  חֻקִיםֵֵֵּּּ֙הָּׁ  וְהַָֽ

יםֵּ טִִ֔  ֵֵּּוְהַמִשְׁפָּׁ

ר ּ֛הֵֵּּאֲשֶַׁ֥ ַ֥הֵֵּּצִוָּּׁ ינוֵֵּּּיְהוָּׁ ֵּ֖  ֵֵּּאֱלֹה 

ֵּםֵּאֶתְכֵֶָּֽ

“Ma ha’edot vehachukim 

vehamishpatim 

asher tzivah Adonai Eloheinu 

et’chem.” 

So you tell him 

about the ways of Pesach: 

“You don’t have dessert after eating the 

Pesach sacrifice.” 

 לוֹ   אֱמוֹר  אַתָה   וְאַף 
 הַפֶסַח  כְהִלְכוֹת

ין   מַפְטִירִין   אֵּ
   אֲפִיקוֹמָן   הַפֶסַח  אַחַר

Ve’af ata emor lo 

kehilchot haPesach, 

“Ein maftirin 

achar haPesach afikoman.” 

 
5 The “fire and cloud/Reaching to the sky” are the pillars of fire and cloud (Exodus 13:21).  
1 What four children? Does the Torah say anything like this? Well, sort of. In four separate places, the Torah has 

parents and children talking about Pesach. The wise child’s question appears in Deut. 6:20 -24. The parent’s 

answer stresses God’s role in the story. The “wicked” son’s question is in Exodus 12:26, though there it comes 

from “your children.” The answer stresses the deliverance of the Israelites and the destruction of the Egyptians 

(don’t take my opinion: look it up). “What is this?” comes from Exodus 13:14. The parent explains why we 

“redeem” the first-born. The fourth child’s question—well, there is no question, so it’s the fourth child’s an-

swer—is from Exodus 13:8. 

 In the Torah, the children aren’t judged either on intellect or virtue. Why do we feel such a strong impulse to 

judge children on this night? The bad child’s question seems hardly more offensive than the wise child’s, yet the 

bad child unleashes a storm of rage. Why? Both ask challenging questions. The wise child’s is, basically, “What 

proof (testimonies) do you have for this ritual?” The answer, about afikoman, seems to avoid the question. One 

wonders why the answer involves a point of law instead of telling about the many witnesses to the miracles. 

The bad child’s question seems personal but reasonable: “What does this (the slavery, or the Seder ritual —

avodah could mean either or both) mean to you personally?” Like the wise child, this one asks about things 

which apply to “you.” 

 Perhaps the question reflects rather than reveals the questioner’s nature: since the parents have decided he is 

bad, they can’t stand to hear him. Or perhaps it’s too personal a question for the parents to cope with, especially 

when we are stressing community experience. Or perhaps the child withdraws from shared experience, and this 

upsets some of us. 
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What does the bad one say? 

Ex 12:26 “What does this slavery mean to you?” 

ר   הוּא   מָה   רָשָע   אוֹמֵּ
םֵּ כֶָֽ ֵֹּ֖אתֵּלָּׁ הֵּהַז ַ֥ עֲבֹדָּׁ ּ֛הֵּהָּׁ  מָּׁ

Rasha ma hu omer? 

“Ma ha’avoda hazot lachem?” 

To you, and not to him. 

And since he has taken himself 

out of the community, 

he has denied the root of our faith. 

So you throw it back in his teeth1  

and tell him, 

Ex 13:8 “Because of what God did for me 

when I went out from Egypt.” 

Me and not him, 

because if he had been there, 

he wouldn’t have been rescued. 

 לוֹ  וְלֹא  לָכֶם
 עַצְמוֹ -אֶת   שֶהוֹצִיא   וּלְפִי

 הַכְלָל -מִן
 בָעִקָר  וְכָפַר 

ה   אַתָה   אַף   שִנָיו-אֶת   הַקְהֵּ
 לוֹ   וֶאֱמוֹר

יֵֵּּ ַ֤הֵּיְהוָּׁהֵּ֙לִִ֔ שָּׁ הֵּעָּׁ וּרֵּזֶֹ֗  בַעֲבּ֣

יִםֵּ ָֽ יֵּמִמִצְרָּׁ אתִֵּ֖  בְצ 
 לוֹ  וְלֹא  לִי

 שָם   הָיָה   אִלּוּ
   נִגְאָל   הָיָה  לֹא

Lachem velo lo. 

Ul’fi shehotzi et atzmo 

min haklal 

vechafar ba’ikar, 

af ata hakheh et shinav 

ve’emor lo, 

“Ba’avur ze asa Adonai li 

betzeti miMitzrayim.” 

Li velo lo; 

ilu haya sham, 

lo haya nig’al. 

What does the simple one say? 

Ex 13:14 “What is this?” 

And you tell him, 

ר   הוּא  מָה   תָם   אוֹמֵּ
ֹ֑אתֵּ  מַה־ז
לָיו  וְאָמַרְתָ   אֵּ

Tam ma hu omer: 

“Ma zot?” 

Ve’amarta elav, 

Ex 13:14 “By the strength of God’s hand,2 

God led us out of Egypt, 

from the house of slaves.” 

דֵֵּּ זֶקֵּיָֹּׁ֗  בְחֹּ֣

יִםֵֵּּ ּ֛הֵּמִמִצְרֵַּ֖ ֵ֧נוֵּּיְהוָּׁ  הוצִיאָּׁ

יםֵּ דִָֽ יתֵּעֲבָּׁ ַ֥  מִב 

“Bechozek yad 

hotzi’anu Adonai miMitzrayim 

mibet avadim.” 

And the one who doesn’t know how to ask, 

you start for him. 

As the Torah says, 

ינוֹ  עַ  וְשֶאֵּ  לִשְאוֹל  יוֹדֵּ
 לוֹ  פְתַח אַתְ 

 שֶנֶאֱמַר 

Veshe’eno yode’a lish’ol, 

at p’tach lo, 

shene’emar: 

Ex 13:8 And you shall tell your child 

on that day, saying, 

“It’s because of what God did for me 

when I went out from Egypt.”3 

ֵֵּּ ֵּּ֣לְבִנְךִ֔  וְהִגַדְתָּׁ

רֵֵּּ אמֹ֑ וּאֵּל   בַיַ֥וםֵּהַהֵּ֖

יֵֵּּ ַ֤הֵּיְהוָּׁהֵּ֙לִִ֔ שָּׁ הֵּעָּׁ וּרֵּזֶֹ֗  בַעֲבּ֣

יִםֵּ ָֽ יֵּמִמִצְרָּׁ אתִֵּ֖  בְצ 

“Vehigadta levincha 

bayom hahu lemor, 

‘Ba’avur ze asa Adonai li 

betzeti miMitzrayim.’” 

 
1 Or, “blunt his teeth.” 
2 Perhaps this anthropomorphism stresses God’s personal involvement in this historical event.  
3 For the simple child, it’s “us”—“God led us.” But for the last child, it’s “me”—“God did for me,” using the 

same words as those thrown at the bad child. Why do the different children earn reactions which seem similar?  
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When To Tell 
Are we telling the story yet? We have read about the obligation to tell, the Five Rabbis, the Four Chil dren; now 

we are reading about the proper conditions for telling. Does the Hagadah ever get around to telling the story of 

the Exodus? And if not, why not? 

You might think you can fulfill your 

obligation to tell the story any time after 

the beginning of the month of Nisan. But 

the Teaching1 says, Ex 13:8 “on that day.” 

And you might think “on that day” means 

you could do it in the daytime. 

רֹאש  יָכוֹל  חֹדֶש   מֵּ
וּא לוֹמַר  תַלְמוּד   בַיַ֥וםֵּהַהֵּ֖

וּא אִי  בַיַ֥וםֵּהַהֵּ֖
 יוֹם   מִבְעוֹד  יָכוֹל

Yachol merosh chodesh. 

Talmud lomar “bayom hahu.” 

Ee “vayom hahu”  

yachol mib’od yom. 

But the Teaching says, Ex 13:8 “Because of this.”  הֵּ לוֹמַר  תַלְמוּד וּרֵּזֶֹ֗  ”.Talmud lomar “ba’avur zeh בַעֲבּ֣

I wouldn’t say “because of this” 

except when matzah and maror are 

right in front of you. 

הֵּ וּרֵּזֶֹ֗  אָמַרְתִי   לֹא בַעֲבּ֣
 וּמָרוֹר  מַצָה   שֶיֵּש  בְשָעָה   אֶלָּא

   לְפָנֶיך  מֻנָחִים 

“Ba’avur zeh” lo amarti 

ela besha’a sheyesh matzah umaror 

munachim lefanecha. 

 

 

 
1 From the Hebrew root for “teach” or “learn.”  
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From Idols To God1  י עֲבוֹדָה זָרָה  עוֹבְדֵּ

From the beginning, our ancestors 

worshipped idols. 

And now, God who is everywhere 

has brought us to God’s service. 

י   מִתְחִלָּה  זָרָה   עֲבוֹדָה   עוֹבְדֵּ
ינוּ  הָיוּ  אֲבוֹתֵּ

רְבָנוּ  וְעַכְשָו   הַמָקוֹם   קֵּ
   לַעֲבוֹדָתוֹ 

Mit’chila ovdei avoda zara 

hayu avoteinu. 

Ve’achshav kervanu haMakom 

la’avodato. 

As our scripture says:  שֶנֶאֱמַר Shene’emar: 

Josh 24:2-4 And Joshua said in his 

farewell address to all the people,  

“The Ruler, God of Israel, says, 

‘Across the river is where your 

ancestors lived, way back then— 

Terach the father of Abraham  

and the father of Nachor— 

and they served other gods. 

 וַיאֹמֶרֵּיְהושֻׁעֵֵַּּ

םֵֵּּ עָּׁ ל־הָּׁ  אֶל־כָּׁ

לֵֵּּ א  יֵּיִשְרָּׁ מַרֵּיְהוָּׁהֵּאֱלֹה   כֹה־אָּׁ

רֵֵּּ בֶרֵּהַנָּׁהָּׁ  בְע 

םֵֵּּ עולָּׁ יכֶםֵּמ   יָּׁשְׁבוֵּּאֲבות 

םֵֵּּ הָּׁ  תֶרַחֵּאֲבִיֵּאַבְרָּׁ

 וַאֲבִיֵּנָּׁחורֵֵּּ

רִיםֵּ  וַיַעַבְדוֵּּאֱלֹהִיםֵּאֲח 

Vayomer Yehoshu’a 

el kol ha’am, 

“Ko amar Adonai Elohei Yisra’el, 

‘Be’ever hanahar 

yashvu avoteichem me’olam, 

Terach avi Avraham  

va’avi Nachor, 

vaya’avdu elohim acherim. 

And I took your father Abraham  

across the river, 

led him into all the land of Canaan  

םֵֵּּ הָּׁ אֶקַחֵּאֶת־אֲבִיכֶםֵּאֶת־אַבְרָּׁ  וָּׁ

רֵֵּּ בֶרֵּהַנָּׁהָּׁ ע   מ 

ל־אֶרֶץֵּכְנָּׁעַן ךְֵּאותוֵּבְכָּׁ אול  ֵּוָּׁ

Va’ekach et avichem et Avraham 

me’ever hanahar, 

va’olech oto bechol eretz Kena’an, 

and made sure he had many descendants,  

and I gave him Isaac; 

אַרְבֶהֵּאֶת־זַרְעוֵֵּּ  וָּׁ

ק אֶתֶן־לוֵּאֶת־יִצְחָּׁ ֵּוָּׁ
va’arbeh et zar’o, 

va’eten lo et Yitzchak. 

and I gave Isaac  

both Jacob and Esau;  

and I gave Mount Se’ir to Esau,  

to own it,  

and Jacob and his children went down to Egypt.’” 

קֵֵּּ ןֵּלְיִצְחָּׁ אֶת   וָּׁ

וֵֵּּ שָּׁ  אֶת־יַעֲקֹבֵּוְאֶת־ע 

עִירֵֵּּ וֵּאֶת־הַרֵּש  שָּׁ ןֵּלְע  אֶת   וָּׁ

רֶשֶׁתֵּאותוֵֵּּ  לָּׁ

יִםֵּ יוֵּיָּׁרְדוֵּּמִצְרָּׁ נָּׁ  וְיַעֲקֹבֵּוּבָּׁ

Va’eten leYitzchak 

et Ya’akov ve’et Esav. 

Va’eten le’Esav et har Se’ir 

lareshet oto, 

veYa’akov uvanav yardu Mitzrayim.’” 

 

 

 
1 Here is another way of telling what God did for us, bringing us from idolatry to true religion. As Abra ham 

crossed the river, so did his descendants cross the Red Sea (and, some would add, so did his later descendants 

cross the Atlantic). The Hagadah reaches back into history to add meaning to its own central story, and then 

reaches forward, far later than the Exodus, to show the enduring importance of retelling the experience of pas-

sage. 
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Introduction to the Commentary on Deut. 26:5-8 
We are preparing to read commentary on a passage from the end of Deuteronomy, one of Moses’ final addresses 

to the people. To prepare for this, we stress that God planned and foretold our suffering in Egypt. God revealed 

this plan to Abram in the Treaty (or Covenant) Between the Sections: 

Blessed is the One  

who keeps God’s promise to Israel, 

blessed is God! 

For the Holy One whom we bless 

planned the end of our slavery 

and fulfilled the promise made 

to our ancestor Abraham 

in the Treaty Between the Sections.1 

 בָרוּךְ 
ר  ל  הַבְטָחָתוֹ   שוֹמֵּ  לְיִשְרָאֵּ
 הוּא  בָרוּךְ

 הוּא   בָרוּךְ  שֶהַקָדוֹש 
ב  ץ -אֶת   חִשֵּ  הַקֵּ

 שֶאָמַר   כְמָה  לַעֲשוֹת 
 אָבִינוּ  לְאַבְרָהָם 

ין  בִבְרִית   הַבְתָרִים   בֵּ

Baruch  

shomer havtachato leYisra’el, 

baruch hu; 

shehaKadosh baruch hu 

chishev et haketz 

la’asot kema she’amar 

le’Avraham avinu 

biv’rit bein hab’tarim. 

As the Torah says,  שֶנֶאֱמַר Shene’emar: 

Gen 15:13-14 God told Abram: “Be sure of this:  

Your descendants will be foreigners 

in a land that isn’t theirs.  

Your descendants will be slaves 

and their owners will treat them harshly 

for 400 years.2  

But the people whom they serve— 

I’ll judge them; 

and after that, your descendants 

will come out with great wealth.” 

ֵֹּּ֣ ֵֹּ֗אמֵֶּוַי עֵֵֵַּּּםרֵּלְאַבְרָּׁ עֵֵּּיָּׁדֹֹ֨ דַַ֜  ֵֵּּת 

ּ֣רֵּ ּ֣הֵּ׀ֵּכִי־ג   ֵֵּּזַרְעֲךֵֵֹּּ֗יִהְיֶ

ֵֵֹּּּ֣בְאֶרֶ֙ץֵּ֙ םֵֵּּאל הִֶ֔  ֵֵּּלָּׁ

וּם דֵּ֖  ֵֵּּוַעֲבָּׁ

֑םֵֵּּוְעִנּ֣וֵּּ  ֵֵּּאֹתָּׁ

ע ותֵֵֵּּּאַרְבַַ֥ אֵּ֖ ֵֵָּּֽמ  נָּׁ ֵּהֵּשָּׁׁ
ֵֵּ֧ רֵֵֵּּּאֶת־הַגּ֛ויֵֵּּםוְגַ דוֵֵּּּאֲשֶַׁ֥  ֵֵּּיַעֲבֵֹּ֖

ּ֣ן נֹ֑כִיֵֵּּדָּׁ  ֵֵּּאָּׁ

ן ַ֥ י־כ   ֵֵּּוְאַחֲר 

וֵּּ ולֵֵּּבִרְכַֻ֥שֵֵּּׁי צְאֵּ֖ ֵּגָּׁדָֽ

Vayomer le’Avram: “Yado’a teda 

ki ger yih’ye zar’acha 

be’eretz lo lahem,  

va’avadum, 

ve’inu otam  

arba me’ot shana. 

Vegam et hagoi asher ya’avodu 

dan anochi. 

ve’acharei chen 

yetz’u birchush gadol.” 

 
1 Abram had to take three animals and two birds and split the animals in half. God put him into a trance and 

revealed the plan (Genesis 15:13-14). 
2 Actually, the people were slaves only 210 years, but foreigners in Egypt for an additional 190. Lehmann, pp. 

59-60, has a full account of the discrepancy and how to resolve it.  
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 17  Introduction to the Commentary on Deut. 26:5-8  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

······························································ Cover the matzot and lift up the cups ·····························································  

God’s foretelling and assurance have been our comfort in every generation.  

And God’s commitment, God’s commitment, 

Stood by us and our parents, (2) 

 שֶעָמְדָה   וְהִיא
ינוּ    וְלָנוּ  לַאֲבוֹתֵּ

Vehi she’amdah, 

la’avoteinu velanu (2) 

When one foe after another  

Sought liquidation for our whole nation. (2) 

 בִלְבַד  אֶחָד  שֶלֹּא
ינוּ  עָמַד נוּ עָלֵּ  לְכַלּוֹתֵּ

Shelo echad bilvad 

amad alenu lechalotenu (2) 

Not just once but in every age  

They seek liquidation for our nation, (2) 

 וָדוֹר   דוֹר-שֶבְכָל   אֶלָּא
ינוּ   עוֹמְדִים נוּ  עָלֵּ    לְכַלּוֹתֵּ

Elah shebechol dor vador 

omdim alenu lechalotenu (2) 

And the Holy, blessed One— 

God snatches us from their hands. (2) 

 הוּא  בָרוּךְ  וְהַקָדוֹש
נוּ    מִיָדָם   מַצִילֵּ

Vehakadosh baruch hu  

matzilenu miyadam. (2) 

··························································Put down the cups and uncover the matzot ·························································  

 

The Plague of Lice 
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Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

We now begin discussing the heart of the Exodus story by examining four verses from Torah, Deuteronomy 

26:5-8, with commentary on each verse. The passage from Deuteronomy—a formula which the people were to 

recite after they fully possessed the land—is expounded phrase by phrase, by reference to other passages.  

 

Having reached our Promised Land and built our Temple, we celebrated our agricultural abundance and 

looked back on our humble beginnings and our history of suffering. What does it mean to be free? What does it 

mean to be Jewish? These four verses (pages 18, 21, 22 and 24) invite our own discussion and commentary! 

Deuteronomy 26:5 

Go and find out 

what Laban1 the Aramean tried 

to do to Ya’akov our father. 

Pharaoh banned only the boys, 

א  וּלְמַד  צֵּ
ש -מַה   הָאֲרַמִי   לָבָן  בִקֵּ

 אָבִינוּ  לְיַעֲקֹב  לַעֲשוֹת 
 הַזְכָרִים -עַל   אֶלָּא  גָזַר  לֹא   שֶפַרְעֹה

Tzeh ul’mad 

ma bikesh Lavan ha’Arami 

la’asot leYa’akov avinu; 

sheParo lo gazar ela al haz’charim,. 

but Laban tried to destroy all the children.2 ש  וְלָבָן  veLavan bikesh la’akor et hakol הַכֹל -אֶת   לַעֲקוֹר  בִקֵּ

As the Torah says,  שֶנֶאֱמַר   Shene’emar: 

Deut 26:5 An Aramean tried to destroy my father,3  

so he went down to Egypt  

and stayed there with his small family; 

there he became  

a great people, strong and numerous. 

ּ֣דֵֵֵּּּאֲרַמִיֵּ֙ יֵֵֵּּּאֹב  בִִ֔  ֵֵּּאָּׁ

ֵּּ֣֣רֶדֵּ הֵֵּּוַי  יְמָּׁ  ֵֵּּמִצְרִַ֔

ֵַּ֥֣גָּׁר םֵֵֵּּּוַיָּׁ ֵּ֖ ּ֣יֵֵּּשָּׁׁ טֵֵּּ֑בִמְת   ֵֵּּמְעָּׁ

םֵּ יְהִי־שָָּׁׁׁ֕ ַ  ֵֵּּוָֽ

ולֵֵּּלְגַ֥ויֵּ וּםֵֵּּגָּׁדֵּ֖ צַ֥ ֵֵָּּֽעָּׁ רָּׁ  בֵּוָּׁ

Arami oved avi 

vayered Mitzraymah, 

vayagar sham bim’tei me’at. 

Vayehi sham  

legoi gadol, atzum varav. 

 

 
1 It seems surprising that Laban is held up as an example of perfidy worse than Pharaoh’s, but maybe it’s a 

warning that trouble can come from unexpected quarters. Laban was a close family member of the Patriarchs 

and didn’t get along with Jacob. Whatever he did that was so bad is in Genesis 31; read it and judge for your-

self. If you don’t like him there, maybe your low opinion will carry back to Genesis 28 and 24. Laban’s name 

means “white” (Aha, see how evil and deceptive he is, with his greedy nature!); he is called “the Aramean” in 

Gen. 25:19 and 31:20; he lived in a place called Padan-Aram and spoke Aramaic words in Gen. 31:47. He was 

the grandson of Abraham’s brother Nachor, brother-in-law to Isaac and father-in-law to Jacob (see Gen. 28:2). 
2 Pharaoh ordered the boy babies thrown into the river; Laban delayed Jacob’s marriage to the wife he wanted, 

so there might have been no Children of Israel, neither boys nor girls!  
3 The words could mean “My father was a lost/wandering/homeless Aramean,” referring to Jacob’s years in 

Aram, working for his uncle Laban. But if you take this interpretation, you lose the chance to blame Laban for 

trying to destroy us. 
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Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

And he went down to Egypt: ֵֵּּּ֣֣רֶד הֵֵּּוַי  יְמָּׁ ֵּמִצְרִַ֔ Vayered Mitzrayma: 

Compelled by a divine decree.1 הַדִבוּר   פִי-עַל   אָנוּס   Anus al pi hadibur. 

And he stayed there: ֵַּ֥֣גָּׁר םֵֵֵּּּוַיָּׁ ֵּ֖ ֵּשָּׁׁ Vayagar sham: 

Teaches that Jacob didn’t go down 

intending to settle in Egypt, 

but just to stay a while. 

ד  יָרַד   שֶלֹּא   מְלַמֵּ
עַ   בְמִצְרַיִם   לְהִשְתַקֵּ

 שָם   לָגוּר אֶלָּא

Melamed shelo yarad 

lehishtake’a beMitzrayim 

ela lagur sham. 

As the Torah says,  שֶנֶאֱמַר Shene’emar,  

Gen 47:4 And they told Pharaoh,  

“We have come to stay in the land, 

because there’s no grazing for 

your servant’s flocks, because 

the famine is severe in the land of Canaan,  

 ֵֵּּהֵּאֶל־פַרְעֵֹֹּ֗וּוַיאֹמְרֵּּ֣

גּ֣וּרֵּ רֶץ ֵֵּּלָּׁ אָּׁ אנוּ ֵֵּּבָּׁ  ֵֵּּבָּׁ

ּ֣ין הֵּכִי־א   ֵֵּּלַצאֹןֵֵּּ֙מִרְעֶֹ֗

יךֵֵּּראֲשֶּׁ֣ דִֶ֔  ֵֵּּלַעֲבָּׁ

דֵּ ַ֥ ב  י־כָּׁ ֵּ֖בֵּכִָֽ עָּׁ רָּׁ עַ֑ןֵּבְאֶּ֣רֶץֵֵּּהָּׁ ֵֵֵּּּכְנָּׁ

Vayomru el Paro, 

“Lagur ba’aretz banu 

ki ein mir’eh latzon 

asher la’avadecha 

ki chaved hara’av be’eretz Kena’an 

so now please let your servants stay 

in the land of Goshen.”  

ֵּּ֛ ֵַּ֥וְעַתָּׁ ָֽשְׁבוּ־נָּׁ יךֵֵֵּּּאֵּהֵּי  דֵֶּ֖  ֵֵּּעֲבָּׁ

רֶץ שֵֵֶּּׁבְאֶַ֥ ֵּןגָֹֽ
ve’ata yeshvu na avadecha 

be’eretz Goshen.” 

 

With his small family: 

As the Torah says, 

ּ֣יֵּ טֵֵּּ֑בִמְת   ֵֵּּמְעָּׁ

ֵּשֶנֶאֱמַר   כְמַה 
Bimtei me’at: 

Kema shene’emar, 

Deut 10:22 With seventy souls 

your ancestors went down to Egypt,  

and now the Ruler your God has made you  

as numerous as the stars in the sky. 

ֵּּ֣  ֵֵּּפֶשׁםֵּנִֵֶּ֔יבְשִׁבְעִ

וּ יךֵֵֵּּּיָּׁרְדַ֥ הֵֵּּאֲבֹתֵֶּ֖ ֑יְמָּׁ  ֵֵּּמִצְרָּׁ

הֵּ מְךֵֵּּ֙וְעַתָֹּׁ֗ ָֽ ֵֵֵּּּּ֣שָּׁ  ֵֵּּיךֵּהֵּאֱלֹהִֵֶּ֔יְהוָּׁ

יֵּ ַ֥ יִםֵֵּּכְכוכְב  מֵַּ֖ בֵֵּּהַשָּׁ רָֹֽ  לָּׁ

Beshiv’im nefesh 

yardu avotecha Mitzrayma 

ve’ata sam’cha Adonai Elohecha 

kechoch’vei hashamayim larov. 

 

And there he became a nation: ֵּם יְהִי־שָָּׁׁׁ֕ ַ ֵּלְגַ֥ויֵֵּּוָֽ Vayehi sham legoy: 

Teaches that the Jews  

were a distinct group there. 

ד ל   שֶהָיוּ   מְלַמֵּ  יִשְרָאֵּ
   שָם  מְצֻיָנִים 

Melamed shehayu Yisra’el 

metzuyanim sham. 

 

 
1 What right had Jacob to go to Egypt? God told him to go!  
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Great, mighty: ֵּול וּםֵֵּּגָּׁדֵּ֖ צַ֥ ֵּעָּׁ Gadol, atzum: 

As the Torah says,  כְמָה שֶנֶאֱמַר Kema shene’emar: 

Exod. 1:7 The children of Israel bred like insects,1 

became teeming hordes, overwhelming, 

more and more:  

the land was full of them!2 

ֵּּ֣ לֵֵֵּּּיוּבְנ  א ֹ֗ וֵֵּּּיִשְרָּׁ רֵ֧ וֵֵּּּפָּׁ ֵּ֣יִשְׁרְצּ֛  וַָֽ

וֵּּ וֵּּוַיִרְבַ֥  ֵֵּּוַיַָֽעַצְמֵּ֖

דֵּ דֵּבִמְאֹּ֣  ֵֵּּמְאֹ֑

ַ֥א ל  רֶץֵֵֵּּּוַתִמָּׁ ֵּ֖ אָּׁ םֵֵֵּּּהָּׁ ָֽ  אֹתָּׁ

Uvnei Yisra’el paru vayishretzu 

vayirbu vaya’atzmu 

bim’od me’od 

vatimaleh ha’aretz otam. 

 

And numerous: ֵָּֽ רָּׁ ֵּבֵּוָּׁ Varav: 

As the Book of Ezekiel says,  שֶנֶאֱמַר   כְמָה Kema shene’emar: 

Ezek 16:7 Innumerable, like grass in the meadow  

I set you; 

you increased and grew up;  

you got fine jewelry;3  

your breasts were firm 

and your hair was long;4  

still, you were stripped naked. 

דֶהֵֵּּ הֵּכְצֶמַחֵּהַשָּׁ בָּׁ  רְבָּׁ

 נְתַתִיךְֵֵּּ

 וַתִרְבִיֵּוַתִגְדְלִיֵֵּּ

יִיםֵֵּּ בֹאִיֵּבַעֲדִיֵּעֲדָּׁ וַתָּׁ
דַיִםֵּנָּׁכֹנוֵֵּּּ  שָּׁׁ

חֵֵַּּ ךְֵּצִמ  ר   וּשְעָּׁ

רֹםֵּוְעֶרְיָּׁהֵּ  וְאַתְֵּע 

Revavah katzemach hasadeh 

netatich 

vatirbi vatigdeli 

vatavoi ba’adi adayim. 

Shadayim nachonu 

use’arech tzime’ach, 

ve’at erom ve’eryah. 

Ezek 16:6 I passed over you and saw you 

trampled in your blood, 

and I said to you,  

“Through your blood you shall live.”5 

And I said to you,  

“Through your blood you shall live.”6 

ךְֵֵּּ אֶרְא  לַיִךְֵּוָּׁ אֶעֱבֹרֵּעָּׁ  וָּׁ

יִךְֵֵּּ מָּׁ  מִתְבוסֶסֶתֵּבְדָּׁ

ךְֵֵּּ אֹמַרֵּלָּׁ  וָּׁ

מַיִךְֵּחֲיִיֵֵּּ  בְדָּׁ

ךְֵֵּּ אֹמַרֵּלָּׁ  וָּׁ

מַיִךְֵּחֲיִיֵּ  בְדָּׁ

Va’e’evor alayich va’erech 

mitboseset bedamayich, 

va’omar lach,  

“Bedamayich chayi,” 

va’omar lach,  

“Bedamayich chayi.” 

 
1 “Were fruitful and swarmed/crept”; the root  שרץ is used for teeming swarms of frogs, the second plague.  
2 This sounds like racist paranoia, presumably the Egyptians’ point of view. One can translate, “The children of 

Israel were fruitful and swarmed, they increased in number and became strong, more and more, and the earth 

was filled with them.” Does the Torah mean that they had fulfilled God’s command to Adam to “fill the earth”?  
3 Or, “You became a real stunner.” 
4 The gist of this, presumably, is that Israel had bloomed as a nation and was ripe for a leader. “Your hair was 

long” could be translated, “Your pubic hair had grown in.” In our first edition, this was in parentheses in the 

translation. Curiously, as people would read around the table, this passage always seemed to fall to Grandpa, 

with embarrassment all around. Now that trying translation has tactfully withdrawn to obscurity among these 

footnotes. 
5 Or, “Live in your blood”; or, “I said to you when I saw you trampled in your blood, ‘Live!’” 
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Deuteronomy 26:6 
Deut 26:6 The Egyptians treated us badly, 

they oppressed us,  

and they put us to forced labor. 

יםֵּ נוֵּּהַמִצְרִֵּ֖ ּ֛ עוֵּּאֹתָּׁ ֵ֧ ר   וַיָּׁ

 וַיְעַנ֑וּנוֵּּ

הֵּ ָֽ שָּׁׁ הֵּקָּׁ ַ֥ ינוֵּּעֲבֹדָּׁ ֵּ֖ ל   וַיִתְנַ֥וֵּּעָּׁ

Vayare’u otanu haMitzrim, 

vay’anunu, 

vayitnu alenu avoda kasha. 

 

And the Egyptians ill-treated us ֵֵּ֧ ר  נוֵֵּּּעוּוַיָּׁ ּ֛ יםֵֵֵּּּאֹתָּׁ ֵּהַמִצְרִֵּ֖ Vayare’u otanu haMitzrim: 

As the Torah says, Pharaoh said,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 1:10 “Let’s be smart about this, 

in case they grow big,  

and there’s a war,1  

and they join our enemies, 

and fight against us 

and go up out of the land.”2 

הֵּל֑וֵֵּּ ֵּ֖ הֵּנִָֽתְחַכְמָּׁ בָּׁ ַ֥  הָּׁ

הֵֵּּ  פֶן־יִרְבֶֹ֗

הֵֵּּ֙ מָּׁ אנָּׁהֵּמִלְחָּׁ י־תִקְרֶַ֤ הֵּכִָֽ יָָּׁ֞  וְהָּׁ

ינוֵֵּּּ נְא ִ֔  וְנוסַַ֤ףֵּגַם־הוּאֵּ֙עַל־שֹּ֣

נוֵֵּּּ ֵּ֖  וְנִלְחַם־בָּׁ

רֶץֵּ ָֽ אָּׁ ַ֥הֵּמִן־הָּׁ לָּׁ  וְעָּׁ

“Hava nitchakma lo 

pen yirbeh, 

vehaya ki tikrena milchama, 

venosaf gam hu al sonenu, 

venilcham banu 

ve’alah min ha’aretz.” 

 

And they oppressed us: ֵֵּּ֑וּנוֵּּוַיְעַנ Vay’anunu: 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 1:11 And they set taskmasters over them 

to oppress them with burdens, 

and they built store-cities for Pharaoh, 

Pitom and Raamses. 

שִֵַּ֤ יוֵֵּּ֙ימוֵּּוַיָּׁ לָּׁ יֵֵּּעָּׁ ּ֣ ר  יםֵֵֵּּּשָּׁ  ֵֵּּמִסִִ֔

עַןֵּ וֵֵֵּּּלְמַַ֥ ֑םֵּעַנֹתֵּ֖  ֵֵּּבְסִבְלֹתָּׁ

בֶןֵּ יֵֵּּוַיִַ֜ ַ֤ ר  הֵֵּּמִסְכְנותֵֵֵּּּ֙עָּׁ  ֵֵּּלְפַרְעִֹ֔

םֵּ ֵֵָּּֽאֶת־פִתֵֹּ֖  סוְאֶת־רַעַמְס 

Vayasimu alav sarei misim 

lema’an anoto besivlotam, 

vayiven arei miskenot leFar’oh, 

et Pitom ve’et Ra’amses. 

 

And they put us to forced labor: ֵַּ֥ינוֵֵּּּוֵּּוַיִתְנ ֵּ֖ ל  הֵֵּּעָּׁ ַ֥ ֵֵָּּֽעֲבֹדָּׁ שָּׁׁ ֵּהֵּקָּׁ Vayitnu alenu avoda kasha: 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 1:13 And the Egyptians made  

the Children of Israel toil rigorously. 

יִםֵֵֵּּּדוֵּּוַיַעֲבִֵֵּ֧  ֵֵּּמִצְרַּ֛

ַ֥יֵּ לֵֵּּאֶת־בְנ  ֵּ֖ א  רֶךְֵֵּּיִשְרָּׁ ָֽ  בְפָּׁ

Vaya’avidu Mitzrayim 

et B’nei Yisra’el befarech. 

 
6 Hoenig, p. 81, quotes Maimonides, Guide, III:46. The Israelites had neglected circumcision but performed it 

before the Passover, so the blood of the sacrifice mingled with the blood of circumcision. (Some Hagadot omit 

these four lines: Elias includes them, Glatzer does not.)  
1 “And-it-will-be if will-happen a war” 
2 Exodus 1:10. Pharaoh’s sentence looks incomplete in the translation, but so it is in the original.  
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Maggid: Tell the Story  מַגִיד  Deuteronomy 26:7  22 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Deuteronomy 26:7 
Deut 26:7 And we cried out to the Ruler, 

God of our ancestors, 

and God heard our voice 

and saw our suffering, our toil 

and our oppression.  

ֵּ֖וַנִצְעֵַָּׁ֕  ֵֵּּהֵּקֵּאֶל־יְהוָּׁ

ּ֣יֵּ ֑ינוֵֵּּּאֱלֹה   ֵֵּּאֲבֹת 

הֵֵֵּּּ֙וַיִשְׁמַַ֤ע נוֵֵֵּּּּיְהוָּׁ  ֵֵּּאֶת־קֹל ִ֔

ֵֵּ֣֧ ּ֛נוֵֵֵּּּּרְאוַיַ נְי  ֵּ֖נוֵּּאֶת־עָּׁ ל   ֵֵּּוְאֶת־עֲמָּׁ

נוֵּּ ָֽ  וְאֶת־לַחֲצ 

Vanitzak el Adonai  

Elohei avoteinu, 

vayishma Adonai et koleinu, 

vayar et onyenu ve’et amalenu 

ve’et lachatzenu. 

 

And we cried out to the Ruler,  

God of our ancestors: 

ֵּ֖וַנִצְעֵַָּׁ֕  הֵּקֵּאֶל־יְהוָּׁ

ּ֣יֵּ ֑ינוֵֵֵּּּּאֱלֹה  ֵּאֲבֹת 
Vanitzak el Adonai  

Elohei avoteinu, 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 2:23 In the course of time,1 

the king of Egypt who knew Joseph died, 

and the Children of Israel groaned  

because of their slavery,  

and they cried out, 

מִֵֵֵֹּּּ֨וַיְהִי ֵּ יםֵֵֵּּּיםֵּבַיָּׁ רַבִַ֜ ָּׁ םֵֵּּהָֽ ה ֹ֗  ֵֵּּהָּׁ

תֵּ֙ מָּׁ֙ יִֵֵֵּּּמֶּ֣לֶךְֵֵֵּּּוַיָּׁ  םֵֵּּמִצְרִַ֔

נְחֵֵּ֧ אָּׁ ּ֛לֵֵֵּּּוֵּּוַי  א  ָֽי־יִשְרָּׁ  ֵֵּּבְנ 

הֵּ ֵּ֖ עֲבֹדָּׁ  ֵֵּּמִן־הָּׁ

ק֑וֵּּ  וַיִזְעָּׁ

Vayehi vayamim harabim hahem 

vayamat melech Mitzrayim 

vaye’anchu Venei Yisrael  

min ha’avodah 

vayiz’aku 

and their plea rose up to God 

because of the slavery. 

ּ֛םֵֵּּעַלֵּוַתֵֵַּ֧ תָּׁ יםֵֵֵּּּשַׁוְעָּׁ אֱלֹהִֵּ֖  ֵֵּּאֶל־הָּׁ

ֵָּֽ עֲבֹדָּׁ  הֵּמִן־הָּׁ

vata’al shav’atam el haElohim 

min ha’avodah. 

 

And God heard our voice: הֵֵֵּּּ֙וַיִשְׁמַַ֤ע נוֵֵֵּּּּיְהוָּׁ ֵּאֶת־קֹל ִ֔ Vayishma Adonai et kolenu 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Exodus 2:24 God heard their screaming, 

and God remembered the pact 

with Abraham, Isaac  

and Jacob. 

֑םֵֵּּ תָּׁ יםֵּאֶת־נַאֲקָּׁ עֵּאֱלֹהִֵּ֖  וַיִשְׁמַַ֥

וֵֵּּ רֵּאֱלֹהִיםֵּ֙אֶת־בְרִיתִ֔  וַיִזְכַֹ֤

קֵֵּּ ַ֥ םֵּאֶת־יִצְחָּׁ ֵּ֖ הָּׁ  אֶת־אַבְרָּׁ

בֵּ ת־יַעֲקָֹֽ ֵּוְאֶָֽ

Vayishma Elohim et na’akatam; 

vayizkor Elohim et berito 

et Avraham, et Yitzchak 

ve’et Ya’akov. 

 

 
1 “And it was, in those many days” 
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 23  Deuteronomy 26:7  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

And God saw our suffering: ֵֵּ֣֧ ּ֛נוֵֵֵּּּּרְאוַיַ נְי  ֵּאֶת־עָּׁ Vayar et onyenu: 

This refers to the broken families,1  ֹאֶרֶץ   דֶרֶךְ  פְרִישוּת  זו Zo ferishut derech eretz. 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 2:25 And God saw the Children of Israel,  

and God knew. 

ֵַּ֣֥ יםֵֵֵּּּרְאוַיַ ּ֣יֵֵּּאֱלֹהִֵּ֖ לֵֵֵּּּ֑אֶת־בְנ  א   יִשְרָּׁ

ֵֵּּ֖֣דַע יֵֵּּוַי   םֵּאֱלֹהִָֽ

Vayar Elohim et B’nei Yisra’el, 

vayeda Elohim. 

 

And our labor: ֵּּנו ֵּ֖ ל  ֵּוְאֶת־עֲמָּׁ Ve’et amalenu: 

These are the children, ּלו  ,Elu habanim הַבָנִים   אֵּ

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 1:22 Pharaoh told his people, “Every boy that is born, 

throw it into the river;  

but let all the girls live.” 

ֵּּ֣ ל־הַב  ודֵּןכָּׁ  ֵֵּּהַיִלֹ֗

הֵּ֙ הוֵֵּּּהַיְאֹרָּׁ֙  ֵֵּּתַשְׁלִיכִֻ֔

תֵּ ל־הַבֵַּ֖ וֵֵּּּוְכָּׁ  ןתְחַיָֽ

Kol haben hayilod 

hay’orah tashlichuhu 

vechol habat techayun. 

 

And our oppression: ֵּּנו ָֽ ֵּוְאֶת־לַחֲצ  Ve’et lachatzenu: 

This is the slavedriving, הַדֹחַק   זֶה Zeh hadochak, 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 3:9 “And I’ve seen the oppression  

with which Egypt pressures them.” 

אִֵּ֙ חַץֵֵּּיתִיֵּ֙וְגַם־רָּׁ  ֵֵּּאֶת־הַלִַ֔

ר יִםֵֵֵּּּאֲשֶַׁ֥ ֵֵָּּֽלֹחֲצִַ֥יםֵֵֵּּּמִצְרֵַּ֖  םֵּאֹתָּׁ

Vegam ra’iti et halachatz 

asher Mitzrayim lochatzim otam. 

 
1 Husbands and wives would separate to avoid having children, lest the children be drowned.  
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Maggid: Tell the Story  מַגִיד  Deuteronomy 26:8  24 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Deuteronomy 26:8 
Deut 26:8 And God led us out of Egypt 

with a strong hand and an outstretched arm, 

and with great terror,  

and signs and wonders. 

ֵַּ֤ הֵֵּּ֙נוֵּּוַיוצִא  יִםֵֵֵּּּיְהוָּׁ  ֵֵּּמִמִצְרִַ֔

ַ֤דֵּ הֵֵּּ֙בְיָּׁ עֵֵַּּחֲזָּׁקָּׁ הֵֵֵּּּוּבִזְרֹּ֣  ֵֵּּנְטוּיִָּׁ֔

א ֵּ֖ לֵֵּּוּבְמֹרָּׁ  ֵֵּּגָּׁדֹ֑

ות יםֵּוֵֵֵּּּּוּבְאֹתֵּ֖  בְמֹפְתִָֽ

Vayotzi’enu Adonai miMitzrayim 

beyad chazakah uvizro’ah netuya 

uv’morah gadol, 

uve’otot, uvemoftim. 

 

And God led us out of Egypt: ֵַּ֤ הֵֵּּ֙נוֵּּוַיוצִא  יִםֵֵֵּּּיְהוָּׁ ֵּמִמִצְרִַ֔ Vayotzienu Adonai miMitzrayim: 

Not by means of a messenger, 

nor by that of a seraph 

or a representative, 

but the Holy One who is blessed 

came in glory and in person.1 

As the Torah says at the final plague 

י -עַל -לֹא  מַלְאָךְ   יְדֵּ
י -עַל -וְלֹא  שָרָף   יְדֵּ
י -עַל -וְלֹא  שָלִיחַ   יְדֵּ
 הוּא  בָרוּךְ  הַקָדוֹש   אֶלָּא

 וּבְעַצְמוֹ   בִכְבוֹדוֹ 
 שֶנֶאֱמַר 

Lo al yedei malach 

velo al yedei saraf 

velo al yedei shaliach 

elah Hakadosh Baruch Hu 

bich’vodo uve’atzmo. 

Shene’emar, 

Ex 12:12 “I will pass through the land of Egypt 

this night, 

and I shall strike every firstborn 

in the land of Egypt, 

both man and beast, 

and upon all the gods of Egypt  

I will execute judgements: I am the Ruler.” 

בַרְתִֵּּ֣ רֶץ־מִצְרַיִם ֵֵֵּּּיוְעָּׁ  ֵֵּּבְאֶָֽ

הֵּ ּ֣יְלָּׁ  ֵֵּּהַזֶה ֵֵּּבַלַ

יתִַ֤יֵּ ל־בְכורֵֵּּ֙וְהִכ   ֵֵּּכָּׁ

יִםֵֵֵּּּבְאֶּ֣רֶץ  ֵֵּּמִצְרִַ֔

םֵּ ֵּ֖ דָּׁ אָּׁ ֑הֵּמ  מָּׁ  ֵֵּּוְעַד־בְה 

י ַ֥ ל־אֱלֹה  יִםֵֵֵּּּוּבְכָּׁ  ֵֵּּמִצְרַּ֛

הֵּ עֱשֶַ֥ טִֵּ֖יםֵּאֶָֽ ָֽהֵֵּּאֲנִַ֥יֵֵּּשְׁפָּׁ ֵּיְהוָּׁ

“Ve’avarti ve’eretz Mitzrayim 

balaylah hazeh, 

vehiketi chol bechor 

be’eretz Mitzrayim 

me’adam ve’ad behemah 

uvechol elohei Mitzrayim 

e’eseh shefatim: ani Adonai.” 

 

 
1 This passage stresses God’s personal involvement in the Exodus. God, rather than Moses, is the principal actor 

as the Hagadah tells the story. 
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 25  Deuteronomy 26:8  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

······················································ Next, we explain each phrase of Exodus 12:12  ······················································  

“I will pass through the land of Egypt 

this night,” 

בַרְתִֵּּ֣ רֶץ־מִצְרַיִם ֵֵֵּּּיוְעָּׁ  ֵֵּּבְאֶָֽ

הֵּ ּ֣יְלָּׁ ֵֵֵּּּהַזֶה ֵֵּּבַלַ
“Ve’avarti ve’eretz Mitzrayim 

balaylah hazeh, 

I, and not a messenger.  מַלְאָךְ   וְלֹא  אֲנִי ani velo malach. 

“And I shall strike every firstborn 

in the land of Egypt,” 

יתִַ֤יֵּ ל־בְכורֵֵּּ֙וְהִכ   ֵֵּּכָּׁ

יִםֵֵֵּּּבְאֶּ֣רֶץ ֵּמִצְרִַ֔
vehiketi chol bechor 

be’eretz Mitzrayim 

I, and not a seraph.  שָרָף   וְלֹא  אֲנִי ani velo saraf. 

“And upon all the gods of Egypt  

I will execute judgements.” 

י ַ֥ ל־אֱלֹה  יִםֵֵֵּּּוּבְכָּׁ  ֵֵּּמִצְרַּ֛

הֵּ עֱשֶַ֥ טִֵּ֖יםֵֵּּאֶָֽ ֵּשְׁפָּׁ
uvechol elohei Mitzrayim 

e’eseh shefatim. 

I, and not a representative.  שָלִיחַ   וְלֹא  אֲנִי ani velo shaliach. 

“I am the Ruler.” ֵָּֽהֵֵּּאֲנִַ֥י ֵּיְהוָּׁ “Ani Adonai,” 

It is I and no other.  ר   וְלֹא  הוּא   אֲנִי  .ani hu velo acher   אֲחֵּ

 

················································· We return to explaining the verse from Deuteronomy  ················································  

With a strong hand: ֵּ֙ה ַ֤דֵּחֲזָּׁקָּׁ ֵּבְיָּׁ Beyad chazakah: 

This is the plague, ּבֶר דֶ הַ   זו Zu hadever, 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Ex 9:3 “Look, the hand of God will be 

on your cattle in the field, 

on the horses, donkeys, camels, 

oxen and sheep,  

a very severe plague.” 

הֵֵּּההִנ ֵֹּ֨ הֵֵֵּּּיַד־יְהוַָּׁ֜  ֵֵּּהויָֹּׁ֗

הֵּרֵּאֲשֵֵֶּּּׁ֣בְמִקְנְךֵּ֙ דִֶ֔  ֵֵּּבַשָּׁ

חֲמֹרִיםֵֵּּ֙בַסוּסִַ֤ים יםֵֵּּבַָֽ  ֵֵּּבַגְמַלִִ֔

רֵּ ֵּ֖ קָּׁ אןֵּבַבָּׁ ֹ֑  ֵֵּּוּבַצ

בֶרֵּ דֵֵּּדֵֶּ֖ ַ֥ ב   דֵּמְאֵֵָֹּּֽכָּׁ

“Hineh yad Adonai hoyah 

bemiknecha asher basadeh 

basusim, bachamorim, bag’malim 

babakar uvatzon,  

dever kaved me’od.” 

 

And with an outstretched arm: ֵּה עֵַּנְטוּיִָּׁ֔ ֵּוּבִזְרֹּ֣ Beyad chazakah: 

This is the sword, ּהַחֶרֶב   זו Zu hacherev, 

As the Book of Chronicles says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

I Chron 21:16 And his drawn sword in his hand, 

stretched out over Jerusalem. 

הֵֵּּווְחַרְבֵּ ֵֵּּובְיָּׁדֵֵּּשְׁלוּפָּׁ
ִֵֵּּהֵּנְטוּיֵָּּׁ לָּׁ  םֵּעַל־יְרוּשָּׁׁ

Vecharbo shelufah beyado 

netuyah al Yerushalayim. 
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Maggid: Tell the Story  מַגִיד  Deuteronomy 26:8  26 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

And with great terror: א ֵּ֖ לֵֵּּוּבְמֹרָּׁ ֵּגָּׁדֹ֑ Uvemora gadol: 

This is the revelation of God’s presence,  זוּ גִלּוּי שְכִינָה Zu gilui shechinah, 

As the Torah says,  שֶנֶאֱמַר   כְמָה Kema shene’emar, 

Deut 4:34 Or has God ever tried to come 

and take a people for God’s own, 

from the midst of another people— 

with trials and signs,  

wonders and war, 

with strong hand and outstretched arm,  

and with great terrors, 

like everything God did for you— 

the Ruler your God— 

in Egypt before your very eyes? 

ּ֣הֵֵּּ׀ֵּוֵּאֵּּ֣ יםֵֵּּהֲנִסָּׁ בואֵּאֱלֹהִֹ֗  ֵֵּּלָָּׁ֠

חַת קַֹ֨ וֵֵּּלָּׁ  ֵֵּּגוי ֵֵֵּּּלּ֣

רֶב  ֵֵּּגוי ֵֵֵּּּמִקֶּ֣

תֵֵּּבְמַסֹת ֵּ  ֵֵּּבְאֹתֹֹ֨

יםֵּ הֵּוּבְמופְתִַ֜ מָֹּׁ֗  ֵֵּּוּבְמִלְחָּׁ

ַ֤דֵּ הֵֵּּ֙וּבְיָּׁ ועֵֵַּּחֲזָּׁקָּׁ הֵּוּבִזְרּ֣  ֵֵּּנְטוּיִָּׁ֔

אִֵּ֖יםֵּ  ֵֵּּגְדֹלִי֑םֵֵּּוּבְמורָּׁ

כֹלֵּ הֵֵֵּּּכְָ֠ שָֹּׁ֨ םֵֵּּאֲשֶׁר־עָּׁ כֶַ֜  ֵֵּּלָּׁ

ֵ֧ה יכֶּ֛םֵֵֵּּּיְהוָּׁ  ֵֵּּאֱלֹה 

יִםֵּ ינֶָֽיךֵֵּּבְמִצְרֵַּ֖  לְע 

O hanisa Elohim lavo 

lakachat lo goy 

mikerev goy, 

bemasot beotot 

uvemoftim uvemilchamah, 

uveyad chazakah uvizro’ah netuyah 

uvemora’im gedolim, 

kechol asher asah lachem 

Adonai Eloheichem 

beMitzrayim le’einecha? 

 

And with signs: ֵּות ֵּוּבְאֹתֵּ֖ Uve’otot: 

This is Aaron’s  rod (which Moses used), הַמַטֶה   זֶה Zeh hamateh, 

as the Torah says:  שֶנֶאֱמַר   כְמָה kemah shene’emar: 

Ex 4:17 “You will take this rod 

in your hands, 

to perform the signs with it.” 

 ֵֵּּהַזֵֶּ֖הֵֵֵּּּהוְאֶת־הַמַטֵֶַּ֥

דֶ֑ךֵֵּּתִקַּ֣חֵּ  ֵֵּּבְיָּׁ

ר וֵֵּּאֲשֶַׁ֥ תֵֵּּתַעֲשֶה־בֵּ֖ אֹתָֹֽ  אֶת־הָּׁ

Ve’et hamateh hazeh  

tikach beyadecha, 

asher ta’aseh bo et ha’otot. 

 

And with wonders: ֵּים ֵּוּבְמֹפְתִָֽ Uvemoftim: 

This is the blood, הַדָם   זֶה Zeh hadam, 

as the Book of Joel says:  שֶנֶאֱמַר   כְמָה kemah shene’emar: 

Joel 3:3 And I will show 

wonders in heaven and earth… 

 וְנָּׁתַתִיֵּמופְתִיםֵֵּּ

רֶץֵּ אָּׁ מַיִםֵּוּבָּׁ  בַשָּׁ

Venatati moftim 

bashamayim uva’aretz… 

··· For each of the three words, Blood, Fire, and Smoke, some people dip a finger in the wine to remove a drop···  
Joel 3:3 …blood and fire and pillars of smoke. ן שָּׁׁ שֵּׁוְתִימֲרותֵּעָּׁ א  םֵּוָּׁ  .dam va’esh vetimarot ashan… דָּׁ
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 27  The Ten Plagues (or Blows) עֶשֶר הַמַכוֹת  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

The revelation of God’s presence in Deut 4:34 (above) inspires a fresh look at the suffering of the Egyptians. 

The previous interpretations found references to several of the Ten Plagues in different verses; now we find that 

Deut 4:34 refers to all ten of the Ten Plagues.  

Another explanation for Deut 4:34: 

“With a strong hand” is two plagues. 

“And with an outstretched arm” is two. 

“And with great terror” is two. 

“And with signs” is two. 

“And with wonders” is two. 

These are the ten blows  

which the Holy One (bless God) brought 

upon the Egyptians in Egypt, 

and here they are: 

ר   דָבָר  אַחֵּ
ַ֤דֵּ הֵֵּּ֙בְיָּׁ  שְתַיִם   חֲזָּׁקָּׁ

ה עֵַּנְטוּיִָּׁ֔  שְתַיִם   וּבִזְרֹּ֣
א ֵּ֖ לֵֵּּוּבְמֹרָּׁ  שְתַיִם   גָּׁדֹ֑
ות  שְתַיִם   וּבְאֹתֵּ֖

יםֵּוּ  שְתַיִם ֵֵּּבְמֹפְתִָֽ
לּוּ  מַכוֹת   עֶשֶר   אֵּ

בִיא  הוּא  בָרוּךְ  הַקָדוֹש  שֶהֵּ
 בְמִצְרָיִם  הַמִצְרִים -עַל 

לּוּ  ן  וְאֵּ    הֵּ

Davar acher: 

beyad chazakah shtayim 

uvizro’ah netuyah shtayim 

uvemorah gadol shtayim 

uve’otot shtayim 

uvemoftim shtayim. 

Elu eser makot 

shehevi haKadosh baruch hu 

al haMitzrim beMiztrayim, 

ve’elu hen 

The Ten Plagues (or Blows)1  עֶשֶר הַמַכוֹת 
·························Dip your finger in the wine and remove a drop as we recite each of the 10 plagues  ························  

We temper our joy because of the Egyptian lives that were lost.  

Blood and Frogs and Lice and Beasties wild, 

Blight Boils Hail and Locusts (nothing mild), 

Darkness, Killin’ first-born chillun’— 

Ten conniptions for the Egyptians 

BuFfeL, BuBbuB and HoLiDuK (2) 

עַ   דָם   עָרוֹב   כִנִים  צְפַרְדֵּ
 אַרְבֶה   בָרָד   שְחִין  דֶבֶר
   בְכוֹרוֹת -מַכַת  חשֶךְ 

Dam tzfarde’ah kinim arov 

Dever sh’chin barad arbeh  

Choshech macat bechorot— 

Elu eser hamakot, 

detzach, adash be’achav (2) 

··························· Dip your finger in the wine and remove a drop for each of the three mnemonics  ·························  

Rabbi Yehudah took the first letter of each plague to make his mnemonic.  

Rabbi Yehudah 

used to make a mnemonic: 

 BuFfel, BuBbuB and HoLiDuK. 

 יְהוּדָה  רַבִי 
ן   הָיָה  סִמָנִים   בָהֶם  נוֹתֵּ
   ב ”בְאַחַ  ש ” עֲדַ   ךְ ”דְצַ 

Rabi Yehudah 

haya noten bahem simanim 

DeTZaCH, AdaSH, BeACHaV. 

······················································· Top up the cups, after the drops you took out.  ·······················································  

 
1 The word usually translated as “plague” is related to the root for “smite” or “hit.” That’s why I translate the 

plagues as blows. 
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Maggid: Tell the Story  מַגִיד  How Bad Was It?  28 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

How Bad Was It?1 

Rabbi Yose the Galilean says, 

How can you say 

that in Egypt the Egyptians suffered 

ten blows, 

and on the sea 

they were struck by fifty blows? 

י רַבִי  ר   הַגְלִילִי  יוֹסֵּ  אוֹמֵּ
ר   אַתָה   מִנַיִן  אוֹמֵּ

 בְמִצְרַיִם  הַמִצְרִים   שֶלָּקוּ
 מַכוֹת   עֶשֶר 
 הַיָם -וְעַל 
   מַכוֹת   חֲמִשִים   לָקוּ

Rabi Yose haGelili omer, 

Minayin ata omer 

shelaku haMitzrim beMitzrayim 

eser makot, 

ve’al hayam 

laku chamishim makot? 

In Egypt, what does it say? ר   הוּא  מַה   בְמִצְרַיִם  ?BeMitzrayim mah hu omer אוֹמֵּ

Ex 8:15 And the magicians told Pharaoh, 

“This is the finger of God.”2 

חַרְטֻמִיםֵֵֵּּּ֙וּוַיאֹמְרֵַּ֤ הֵֵֵּּּהַָֽ  ֵֵּּאֶל־פַרְעִֹ֔

עֵּ יםֵֵֵּּּאֶצְבַַ֥  הִו֑אֵֵּּאֱלֹהִֵּ֖

Vayomru hachartumim el Paro, 

“Etzba Elohim hi.” 

And on the sea, what does it say?  ר  הוּא -מַה   הַיָם -וְעַל  ?Ve’al hayam mah hu omer   אוֹמֵּ

Ex 14:31 And Israel saw the great hand 

that God laid upon Egypt, 

and the people feared God 

and believed in God  

and in God’s servant Moses. 

לֵֵֵּּּרְאֵּוַיֵַֹּ֨ א ַ֜ ֵֵֵּּּּ֣יִשְרָּׁ הֵֵּּדֵּאֶת־הַיָּׁ  ֵֵּּהַגְדֹלָֹּׁ֗

ר ַ֤הֵֵּּאֲשֶֹׁ֨ שָּׁ הֵֵֵּּּ֙עָּׁ יִםֵּיְהוָּׁ  ֵֵּּבְמִצְרִַ֔

וֵּּ ֵּ֖םֵֵּּוַיִָֽירְאַ֥ עָּׁ הֵֵֵּּּ֑הָּׁ  ֵֵּּאֶת־יְהוָּׁ

אֲמִי֙נוֵּּ֙ ַ הֵֵּּוַיָֽ יהוִָּׁ֔  ֵֵּּבַָֽ

ה וֵֵֵּּּוּבְמֹשֵֶּׁ֖  עַבְדָֽ

Vayar Yisra’el et hayad hagdolah 

asher asah Adonai beMitzrayim, 

vayir’u ha’am et Adonai 

vaya’aminu bAdonai 

uveMoshe avdo. 

How many did they suffer for the finger? 

Ten blows.  

From this, you can tell that 

in Egypt the Egyptians suffered ten blows,  

 בְאֶצְבַע  לָקוּ כַמָה 
   מַכוֹת   עֶשֶר 

עַתָה   אֱמוֹר   מֵּ
 מַכוֹת   עֶשֶר   לָקוּ  בְמִצְרַיִם

Kama laku be’etzba? 

Eser makot.  

Emor me’atah, 

beMitzrayim laku eser makot, 

but on the sea they suffered fifty blows.  מַכוֹת  חֲמִשִים   לָקוּ הַיָם -וְעַל ve’al hayam laku chamishim makot. 

 
1 Some people think think that bad things happen in threes—or maybe tens; if they read this, they’ll never want 

to count their disasters again! Seriously, though, however much the Egyptians suffered on land with the sepa-

rate plagues, they suffered more on the sea, because that’s where they drowned.  
2 This section continues to stress God’s direct role in the story. Pharaoh’s magicians managed to imitate the 

plagues of blood and frogs, but they couldn’t imitate Moses’ third trick, turning dust into lice. They conceded 

that Moses was backed by a higher power than theirs. See Exodus 8:15.  
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 29  How Bad Was It?  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Rabbi Eliezer says, 

How do we know that every plague 

which the Holy, Blessed One 

brought the Egyptians in Egypt 

was made up of four plagues?1  

As the scripture says,  

ר   אֱלִיעֶזר  רַבִי   אוֹמֵּ
 וּמַכָה  מַכָה -שֶכָל  מִנַיִן

בִיא  הוּא  בָרוּךְ  הַקָדוֹש  שֶהֵּ
 בְמִצְרַיִם  הַמִצְרִים -עַל 

 מַכוֹת   אַרְבַע   שֶל הָיְתָה 
 שֶנֶאֱמַר 

Rabi Eliezer omer, 

Minayin shekol makah umakah 

shehevi haKadosh baruch hu 

al haMitzrim beMitzrayim 

hayta shel arba makot. 

Shene’emar, 

 
Ps. 78:14 God will send against them blazing anger, 

wrath, and fury, and trouble, 

a pack of devils. 

םֵּחֲרוןֵּאַפוֵּ  יְשַׁלַח־בָּׁ

הֵּ רָּׁ זַעַםֵּוְצָּׁ הֵּוָּׁ ֵּעֶבְרָּׁ
עִיםֵּ יֵּרָּׁ  מִשְׁלַחַתֵּמַלְאֲכ 

Yeshalach bam charon apo, 

evra, vaza’am, vetzarah, 

mishlachat mal’achei ra’im. 

“Wrath” is one. 

“And fury” makes two. 

“And trouble” makes three. 

“A pack of devils”2 makes four. 

So you can say,  

in Egypt they suffered forty blows,  

and on the sea they suffered 200. 

הֵּ  אַחַת   עֶבְרָּׁ
זַעַםֵּ  שְתַיִם   וָּׁ
הֵּ רָּׁ  שָלש   וְצָּׁ

יֵּמִשְׁלַחַתֵּ עִיםֵֵֵּּּמַלְאֲכ   אַרְבַע   רָּׁ
עַתָה   אֱמוֹר   מֵּ

 מַכוֹת   אַרְבָעִים   לָקוּ  בְמִצְרַיִם
   מַכוֹת   מָאתַיִם  לָקוּ הַיָם -וְעַל 

“Evra” achat. 

“Vaza’am” shtayim. 

“Vetzarah” shalosh. 

“Mishlachat mal’achei ra’im” arba. 

Emor me’atah, 

BeMitzrayim laku arba’im makot, 

ve’al hayam laku ma’taim makot. 

 
1 How can each plague be four plagues? It’s not so hard to imagine this, if you think what it must have been like 

to suffer even one. Imagine the darkness—how the Egyptians must have banged into the pots in the kitchen and 

broken the prized vase from Aunt Nefertiti; and before you know it, little Amon goes padding through the house 

in his bare feet (“I’ve told you before, child, get your sandals on!”) and cuts his toe on a potsherd. Then there’s 

all the banging round looking for an ancient Bandaid. Soon it’s easy to see how one plague or blow brings oth-

ers with it.  
2 “A pack of devils” is literally “evil angels” or “a contingent of messengers of evils.”  
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Maggid: Tell the Story  מַגִיד  How Bad Was It?  30 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Rabbi Akiva says,  

How do we know that every plague 

the Holy, Blessed One brought 

the Egyptians in Egypt 

was five plagues?  

ר   עֲקִיבָה   רַבִי   אוֹמֵּ
 וּמַכָה  מַכָה -שֶכָל  מִנַיִן

בִיא  הוּא  בָרוּךְ  הַקָדוֹש  שֶהֵּ
 בְמִצְרַיִם  הַמִצְרִים -עַל 

ש   שֶל הָיְתָה   מַכוֹת   חָמֵּ

Rabi Akiva omer, 

Minayin shekol makah umakah 

shehevi haKadosh Baruch Hu 

al haMitzrim beMitzrayim 

hayta shel chamesh makot. 

As the scripture says,  שֶנֶאֱמַר   Shene’emar, 

Ps 78:14 God will send against them blazing anger, 

wrath, and fury, and trouble, 

a pack of devils. 

םֵּחֲרוןֵּאַפוֵּ  יְשַׁלַח־בָּׁ

הֵֵּּ רָּׁ זַעַםֵּוְצָּׁ הֵּוָּׁ  עֶבְרָּׁ

עִיםֵּ יֵּרָּׁ  מִשְׁלַחַתֵּמַלְאֲכ 

Yeshalach bam charon apo, 

evra, veza’am, vetzarah, 

mishlachat mal’achei ra’im. 

“Blazing anger” is one.  

“Wrath” is two.  

“And fury” is three.  

“And trouble” makes four.  

“A pack of devils”  

makes five.  

From this, you can say, 

in Egypt they suffered fifty blows,  

and on the sea 

they suffered 250.1 

 אַחַת   חֲרוןֵּאַפו
הֵּ    שְתַיִם  עֶבְרָּׁ
זַעַםֵּ  שָלש   וָּׁ
הֵּ רָּׁ  אַרְבַע   וְצָּׁ

יֵּמִשְׁלַחַתֵּ עִיםֵֵֵּּּמַלְאֲכ     רָּׁ

ש   חָמֵּ
עַתָה   אֱמוֹר   מֵּ

 מַכוֹת   חֲמִשִים  לָקוּ  בְמִצְרַיִם
 הַיָם -וְעַל 
   מַכוֹת   וּמָאתַיִם  חֲמִשִים   לָקוּ

“Charon apo” achat. 

“Evra” shtayim. 

“Vaza’am” shalosh. 

“Vetzarah” arba. 

“Mishlachat mal’achei ra’im” 

chamesh. 

Emor me’atah, 

BeMitzrayim laku arba’im makot, 

ve’al hayam 

laku chamishim uma’taim makot.  

For how many stages of goodness  

do we owe thanks to God who is everywhere!2 

 טוֹבוֹת   מַעֲלוֹת   כַמָה 
ינוּ  לַמָקוֹם   עָלֵּ

Kama ma’alot tovot 

laMakom alenu! 

 
1 Is this serious, or is Rabbi Akiva taking the argument into absurdity (Glatzer, 42)? If this is a joke, per haps it 

is not intended to mock the discussions of other rabbis. Perhaps instead it springs from a deeply pious levity, a 

delight in toying with the mysteries upon which we speculate.  
2 Or, “For how many good stages are we indebted to the Everpresent.” The idea is that God, who is everywhere, 

did many good things for us, raising us higher and higher, and we owe God big -time! 
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 31  Dayenu (Enough, already!) ּדַיֵּנו  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Dayenu (Enough, already!)1 ּדַיֵּנו 

Had God saved us, saved us, saved us, 

Saved us from the nasty ’Gyptians 

Without giving them conniptions, 

Dayenu 

 מִמִצְרַיִם   הוֹצִיאָנוּ  אִלּוּ
 שְפָטִים   בָהֶם   עָשָה  וְלֹא
   דַיֵּנוּ

Illu hotzi’anu miMitzrayim 

Velo asah vahem shefatim (2) 

Dayenu 

Had God given those Egyptians 

Unforgettable conniptions, 

Without smashing all their idols, 

Dayenu 

 שְפָטִים   בָהֶם   עָשָה  אִלּוּ
יהֶם   דִין  עָשָה  וְלֹא אלֹהֵּ  בֵּ
   דַיֵּנוּ

Illu asah vahem shefatim 

Velo asah din beloheihem (2) 

Dayenu 

Had God smashed up all their idols— 

Pulverized those gal- and guy-dolls 

—Without killing all their first-born, 

Dayenu 

יהֶם   דִין  עָשָה  אִלּוּ אלֹהֵּ  בֵּ
יהֶם  הָרַג  וְלֹא  בְכוֹרֵּ
   דַיֵּנוּ

Illu asah din beloheihem 

Velo harag bechoreihem (2) 

Dayenu 

Had God killed all their first-born 

(Made families high and low forlorn) 

But hadn’t given us their riches, 

Dayenu 

יהֶם  הָרַג  אִלּוּ  בְכוֹרֵּ
 מָמוֹנָם -אֶת   לָנוּ   נָתַן וְלֹא
   דַיֵּנוּ

Illu harag bechoreihem 

Velo natan lanu et mamonam (2) 

Dayenu 

Had God given us their riches— 

Pharaoh’s treasures now are Mitch’s— 

But hadn’t split the sea in two, 

Dayenu 

 מָמוֹנָם -אֶת   לָנוּ   נָתַן אִלּוּ
 הַיָם -אֶת   לָנוּ קָרַע   וְלֹא
   דַיֵּנוּ

Illu natan lanu et mamonam 

Velo kara lanu et hayam (2) 

Dayenu 

Had God split the sea in two— 

We strolled across, I next to you— 

But hadn’t dried the path across it, 

Dayenu 

 הַיָם -אֶת   לָנוּ קָרַע   אִלּוּ
 הֶעֱבִירָנוּ  וְלֹא

 בֶחָרָבָה   בְתוֹכוֹ 
   דַיֵּנוּ

Illu kara lanu et hayam 

Velo he’eviranu  

vetocho becharavah (2) 

Dayenu 

 
1 “Dayenu” means “It would have been enough for us,” or “We couldn’t have asked for more.” Let’s face it, 

though: we would probably have perished unless we had enjoyed every one of the gracious miracles done for 

us, so in fact it wouldn’t have been enough. To convey the idea that we would have been content but we would 

not have survived, you might translate it, “We’d have died content.” You could almost fit this to the tune. Oth-

erwise, you could just say, Dayenu! 
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Maggid: Tell the Story  מַגִיד  Dayenu (Enough, already!) ּ32  דַיֵּנו 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Had God dried the path across it, 

Left no mud, no dripping faucet, 

But hadn’t sunk our troubles1 in it, 

Dayenu 

 בֶחָרָבָה   בְתוֹכוֹ  הֶאֱבִירָנוּ  אִלּוּ
ינוּ   שִקַע  וְלֹא  בְתוֹכוֹ  צָרֵּ
   דַיֵּנוּ

Illu he’eviranu vetocho becharavah 

Velo shikah tzarenu betocho (2) 

Dayenu 

Had God sunk our troubles in it 

Without watching us each minute, 

Forty years of wandering guided, 

Dayenu 

ינוּ   שִקַע  אִלּוּ  בְתוֹכוֹ  צָרֵּ
ק   וְלֹא נוּ  סִפֵּ  צָרְכֵּ

 שָנָה   אַרְבָעִים   בַמִדְבָר 
   דַיֵּנוּ

Illu shikah tzarenu betocho 

Velo sipek tzorkenu 

bamidbar arba’im shanah (2) 

Dayenu 

Had God years of wandering guided, 

Soothed our troubles, cared and chided, 

Without feeding us with manna, 

Dayenu 

ק   אִלּוּ נוּ  סִפֵּ  צָרְכֵּ
 שָנָה   אַרְבָעִים   בַמִדְבָר 

 הַמָן -אֶת   הֶאֱכִילָנוּ  וְלֹא
   דַיֵּנוּ

Illu sipek tzorkenu 

bamidbar arba’im shanah 

Velo he’echilanu et haman (2) 

Dayenu  

Had God fed us all that manna— 

Eat as much of it as you wanna— 

But had kept the Shabbat from us, 

Dayenu 

 הַמָן -אֶת   הֶאֱכִילָנוּ  אִלּוּ
 הַשַבָת -אֶת   לָנוּ   נָתַן-וְלֹא
   דַיֵּנוּ

Illu he’echilanu et haman 

Velo natan lanu et haShabat (2) 

Dayenu 

Had God not kept Shabbat from us 

(A day of rest and not of commerce) 

But not brought us to the Mountain, 

Dayenu 

 הַשַבָת -אֶת   לָנוּ   נָתַן אִלּוּ
רְבָנוּ  וְלֹא י קֵּ  סִינַי   הַר  לִפְנֵּ
   דַיֵּנוּ

Illu natan lanu et haShabat 

Velo kervanu lifnei Har Sinai (2) 

Dayenu 

Had God brought us to the Mountain 

(Blessings enough we had for countin’) 

Without giving us the Torah, 

Dayenu 

רְבָנוּ  אִלּוּ י קֵּ  סִינַי   הַר  לִפְנֵּ
 הַתוֹרָה -אֶת   לָנוּ   נָתַן וְלֹא
   דַיֵּנוּ

Illu kervanu lifnei Har Sinai 

Velo natan lanu et haTorah (2) 

Dayenu 

Had God given us our law, 

A way to live and love and more, 

But left us on the banks of Jordan,2 

Dayenu 

 הַתוֹרָה -אֶת   לָנוּ   נָתַן אִלּוּ
ל  לְאֶרֶץ  הִכְנִיסָנוּ  וְלֹא  יִשְרָאֵּ
   דַיֵּנוּ

Illu natan lanu et haTorah 

Velo hichnisanu le’eretz Yisrael (2) 

Dayenu 

 
1 Or “our oppressors.” 
2 Literally, “and had not brought us into the land of Israel.”  

SP
S D

ra
ft



 33  Dayenu (Enough, already!) ּדַיֵּנו  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Had God brought us o’er the Jordan 

(A kindness which  

 who could ask more than?) 

Without building us the Temple, 

Dayenu 

ל  לְאֶרֶץ  הִכְנִיסָנוּ  אִלּוּ  יִשְרָאֵּ
 לָנוּ בָנָה  וְלֹא
ית אֶת   הַבְחִירָה   בֵּ
   דַיֵּנוּ

Illu hichnisanu le’eretz Yisrael 

Velo vanah lanu 

et beit hab’chirah (2) 

Dayenu 

 

The Plague of Hail 
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Maggid: Tell the Story  מַגִיד  How Much More, Then  34 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

How Much More, Then1 

How much more, then, do we owe to 

the One who is always there2 for 

manifold goodness— 

who took us out of Egypt, 

and executed judgement on them, 

and judged their gods, 

and killed their first-born, 

and gave us their wealth, 

and parted the sea for us, 

and brought us through it dry, 

and drowned our oppressors in it, 

and took care of us in the wilderness 

for forty years, 

and gave us manna to eat, 

and gave us Shabbat, 

and gathered us before Mount Sinai, 

and gave us the Torah, 

and brought us to the Land of Israel, 

and built us the Temple, 

to atone for all our sins. 

 וְכַמָה   כַמָה  אַחַת   עַל 
 וּמְכֻפֶלֶת   כְפוּלָה  טוֹבָה 

ינוּ  לַמָקוֹם   עָלֵּ
 מִמִצְרַיִם   שֶהוֹצִיאָנוּ 

 שְפָטִים   בָהֶם   וְעָשָה
יהֶם   דִין  וְעָשָה אלֹהֵּ  בֵּ
יהֶם  וְהָרַג  בְכוֹרֵּ
 מָמוֹנָם -אֶת   לָנוּ   וְנָתַן

 הַיָם -אֶת   לָנוּ וְקָרַע 
 בֶחָרָבָה   בְתוֹכוֹ  וְהֶעֱבִירָנוּ

ינוּ   וְשִקַע  בְתוֹכוֹ  צָרֵּ
ק  נוּ   וְסִפֵּ  בַמִדְבָר   צָרְכֵּ

 שָנָה   אַרְבָעִים
 הַמָן   אֶת   וְהֶאֱכִילָנוּ

 הַשַבָת   אֶת   לָנוּ   וְנָתַן
רְבָנוּ י וְקֵּ  סִינַי   הַר  לִפְנֵּ

 הַתוֹרָה -אֶת   לָנוּ   וְנָתַן
ל  לְאֶרֶץ  וְהִכְנִיסָנוּ  יִשְרָאֵּ

ית -אֶת   לָנוּ  וּבָנָה   הַבְחִירָה   בֵּ
ר  ינוּ -כָל -עַל   לְכַפֵּ    עֲוֹנוֹתֵּ

Al achat kamah vechamah 

tovah chefula umechupelet 

laMakom alenu— 

shehotzianu miMitzrayim 

ve’asah vahem shefatim 

ve’asah din beloheihem 

veharag bechoreihem 

venatan lanu et mamonam 

vekara lanu et hayam 

vehe’eviranu vetocho becharava 

veshika tzareinu betocho 

vesipek tzorkeinu bamidbar 

arba’im shana 

vehe’echilanu et haman 

venatan lanu et haShabat 

vekervanu lifnei Har Sinai 

venatan lanu et haTorah 

vehichnisanu le’Eretz Yisra’el 

uvanah lanu et beit habchira 

lechaper al kol avonoteinu. 

 
1 The summary of God’s deeds concludes the telling of the story. If you want to hear about Baby Moses, the 

Burning Bush, and so on, you’ll have to add it yourself!  
2 In the Hagadah, the term  מָקוֹם “makom” is often used for God. Literally, it means “place.” The usual transla-

tion is “Omnipresent”—one who is present in every place. Perhaps this helps to stress the spatial nature of the 

Exodus, when we moved from one place to another, always under God’s guidance and care.  
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 35  Pesach, Matzah, and Maror  פֶסַח מַצָה וּמָרוֹר  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Pesach, Matzah, and Maror  וּמָרוֹר מַצָה  פֶסַח   
·························· Now that we have retold the Pesach story, have we done our duty? By no means!  ·························  

Rabbi Gamliel used to say,  

Anyone who doesn’t speak  

about these three things on Pesach  

has not fulfilled his duty.  

And these are the three:  

the Passover sacrifice, matzah, and maror.  

ל רַבָן  ר   הָיָה   גַמְלִיאֵּ  אוֹמֵּ
 אָמַר   שֶלֹּא-כָל

לּוּ  דְבָרִים  שְלשָה   בַפֶסַח  אֵּ
י  יָצָא   לֹא  חוֹבָתוֹ   יְדֵּ

לּוּ  ן   וְאֵּ  הֵּ
   וּמָרוֹר   מַצָה   פֶסַח

Raban Gamliel haya omer, 

kol shelo amar 

sheloshah devarim elu baPesach 

lo yatza yedei chovato. 

Ve’elu hen:  

Pesach, matzah, umaror. 

·····································During the next passage, don’t point at the bone1 on the Seder plate ····································  

The Passover sacrifice 

which our ancestors used to eat 

in the time when the Temple 

was standing—what was it for? 

Because God passed over— 

the Holy, Blessed One— 

the houses of our ancestors in Egypt 

when the Angel of Death killed the 

Egyptians’ first-born.  

 פֶסַח 
ינוּ   שֶהָיוּ  אוֹכְלִים   אֲבוֹתֵּ
ית   בִזְמַן  הַמִקְדָש   שֶבֵּ
 מָה   שוּם -עַל   קַיָם   הָיָה
 שֶפָסַח  שוּם-עַל 

 הוּא  בָרוּךְ  הַקָדוֹש 
י -עַל  ינוּ  בָתֵּ    בְמִצְרָיִם אֲבוֹתֵּ

Pesach 

shehayu avoteinu ochlim 

bizman shebeit hamikdash 

haya kayam—al shum mah? 

al shum shepasach 

haKadosh baruch hu 

al batei avoteinu beMitzrayim. 

As the Torah says:  שֶנֶאֱמַר Shene’emar, 

Ex 12:27 You shall say 

 “It is a Passover sacrifice to God, 

because God passed over the houses 

of the Children of Israel in Egypt, 

when God struck Egypt 

and saved our houses, 

and the people bowed low in homage.” 

 ֵֵּּםוַאֲמַרְתֶ ֵּ

סַחֵּ וּאֵֵֵּּּזֶָֽבַח־פֶֹ֨ הֵֵּּהַ֜ יהוָֹּׁ֗  ֵֵּּלַָֽ

סַחֵּאֲשֶּׁ֣ר ַ֤יֵֵֵּּּפָָּׁ֠ ת   ֵֵּּעַל־בָּׁ

ֵּ֙ ל א  ָֽי־יִשְרָּׁ יִםֵֵּּבְנ   ֵֵּּבְמִצְרִַ֔

וֵּ יִםֵֵּּבְנָּׁגְפַ֥  ֵֵּּאֶת־מִצְרֵַּ֖

ּ֣ינוֵּּ ת   ֵֵּּהִצִי֑לֵֵּּוְאֶת־בָּׁ

ד ֵּ֖םֵֵּּוַיִקַֹ֥ עָּׁ וֵֵֵּּּּהָּׁ  וַיִָֽשְׁתַחֲוָּֽ

Va’amartem,  

“Zevach pesach hu lAdonai 

asher pasach al batei 

Venei Yisra’el beMitzrayim 

benogpo et Mitzrayim 

ve’et bateinu hitzil 

vayikod ha’am vayishtachavu.” 

 
1 “But,” you say, “surely we should point at the bone; it represents the Passover sacrifice, and that’s what we’re 

talking about.” Even so, we don’t point at the bone. Why not? Since the Temple exists no more, we cannot offer 

sacrifices, and we carefully avoid any gesture that might make the bone seem like a sacrifice. Rather than con-

centrating on this outward symbol—a bone on a plate—we can direct our attention inward, to our spiritual un-

derstanding of the meaning of the sacrifice, what we gained with the Temple and what we lost at its destruction.  
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Maggid: Tell the Story  מַגִיד  Pesach, Matzah, and Maror  36  פֶסַח מַצָה וּמָרוֹר 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

··················································· Hold up the middle (broken) matzah for all to see.  ·················································  

This matzah which we eat— 

What is it for? 

Because there wasn’t time 

for our ancestors’ dough 

to become leavened 

before the Ruler of the rulers of rulers, 

the Holy One (whom we bless), 

was revealed to them and saved them. 

 אוֹכְלִים   שֶאָנוּ  זוֹ   מַצָה 
 מָה   שוּם-עַל 
 הִסְפִיק   שֶלֹּא   שוּם-עַל 

קָם  ינוּ-שֶל  בְצֵּ  אֲבוֹתֵּ
 לְהַחֲמִיץ 

יהֶם   שֶנִגְלָה -עַד   עֲלֵּ
י  מֶלֶךְ  הַמְלָכִים   מַלְכֵּ

 וּגְאָלָם   הוּא   בָרוּךְ  הַקָדוֹש 

Matzah zo she’anu ochlim 

al shum mah? 

al shum shelo hispik 

betzekam shel avoteinu 

lehachamitz 

ad shenigla alehem 

melech malchei hamlachim 

haKadosh baruch hu uge’alam. 

As the Torah says,  שֶנֶאֱמַר Shene’emar, 

Ex 12:39 And they baked the dough 

which they had brought from Egypt 

into unleavened cakes, because it didn’t rise,  

because they were thrust out of Egypt, 

and they couldn’t dawdle, 

and they didn’t even get food ready. 

קֵֵּּוּוַיאֹפֵֹּ֨ צ ַ֜  ֵֵּּאֶת־הַבָּׁ

ר יִםֵֵֵּּּהוצִֵ֧יאוֵֵֵּּּּאֲשֶֹׁ֨  ֵֵּּמִמִצְרַּ֛

ותֵֵּּעֻגַֹ֥תֵּ ּ֣יֵֵּּמַצֵּ֖ אֵֵּּכִ ֹּ֣ ֑ץֵֵּּל מ   ֵֵּּחָּׁ

וּ י־גֹרְשּׁ֣ יִםֵֵֵּּּכִָֽ  ֵֵּּמִמִצְרַֹ֗

א ַֹ֤ ָֽכְלוֵֵּּּ֙וְל הֵֵֵַּּּיָּׁ  ֵֵּּלְהִתְמַהְמ ִ֔

ה ֵּ֖ דָּׁ וֵֵֵּּּּוְגַם־צ  שַ֥ םֵֵּּלאֹ־עָּׁ הֶָֽ ֵּלָּׁ

Vayofu et habatzek 

asher hotzi’u miMitzrayim 

ugot matzot ki lo chametz 

ki gorshu miMitzrayim 

velo yachlu lehitmame’a 

vegam tzeda lo asu lahem. 

············································· Put down the matzah, and hold up the maror for all to see  ············································  

This maror that we eat— 

what is it for? 

It’s because the Egyptians made our 

ancestors’ lives bitter 

in Egypt, 

 אוֹכְלִים   שֶאָנוּ  זֶה  מָרוֹר 
 מָה   שוּם-עַל 
רֲרוּ   שוּם-עַל   הַמִצְרִים   שֶמֵּ
ינוּ  חַיֵּי -אֶת   אֲבוֹתֵּ

 בְמִצְרָיִם 

Maror zeh she’anu ochlim 

al shum mah? 

Al shum shemer’ru haMitzrim 

et chayey avoteinu  

beMitzrayim. 

As the Torah says,  שֶנֶאֱמַר Shene’emar, 

Ex 1:14 And they made their lives bitter 

with hard labor, 

with clay and bricks, 

and with all the work in the field; 

all that labor 

at which they made them toil with rigor.  

רְרֵֹּ֨ יהֵֶַּ֜וּוַיְמָּׁ  ֵֵּּםֵֵּּאֶת־חַי 

ּ֣הֵּ הֵֵּּבַעֲבֹדָּׁ שָֹּׁׁ֗  ֵֵּּקָּׁ

יֵֵֵּּּבְחֹמֶ֙רֵּ֙ נִִ֔  םֵֵּּוּבִלְב 

ֵֵּּ֖ ל־עֲבֹדָּׁ דֶ֑הֵּהוּבְכָּׁ  ֵֵּּבַשָּׁ

ֵ֚תֵּ םֵֵּּא  תִָּׁ֔ דָּׁ ל־עֲבֹּ֣  ֵֵּּכָּׁ

וּ בְדַ֥ הֵֵֶּּ֖אֲשֶׁר־עָּׁ רֶךְֵֵּּםֵֵּּבָּׁ ָֽ ֵּבְפָּׁ

Vayemar’ru et chayehem 

ba’avodah kasha  

bechomer uvilvenim 

uvechol avodah basadeh 

et kol avodatam 

asher avdu vahem befarech. 
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 37  Pesach, Matzah, and Maror  פֶסַח מַצָה וּמָרוֹר  Maggid: Tell the Story  מַגִיד 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

············································································ Put down the Maror  ··········································································  

This is the central injunction to experience the redemption personally.  

As time cycles round 

Each person1 is bound 

Himself (herself) to view 

As if he (she) too 

Was among those led from Egypt (2) 

 

As it is said (16) 

 וָדוֹר   דוֹר-בְכָל
 אָדָם   חַיָב 

 עַצְמוֹ -אֶת   לִרְאוֹת 
 הוּא  כְאִלּוּ
 מִמִצְרָיִם   יָצָא 

 
   שֶנֶאֱמַר 

Bechol dor vador 

chayav adam 

lirot et atzmo 

ke’ilu hu 

yatza miMitzrayim 

 

Shene’emar 

Ex 13:8 And you shall tell your child 

on that day, saying, 

“It’s because of what God did for me 

when I went out from Egypt.”2 

ֵֵּּ ֵּּ֣לְבִנְךִ֔  וְהִגַדְתָּׁ

רֵֵּּ אמֹ֑ וּאֵּל   בַיַ֥וםֵּהַהֵּ֖

יֵֵּּ ַ֤הֵּיְהוָּׁהֵּ֙לִִ֔ שָּׁ הֵּעָּׁ וּרֵּזֶֹ֗  בַעֲבּ֣

יִםֵּ ָֽ יֵּמִמִצְרָּׁ אתִֵּ֖  בְצ 

“Vehigadta levincha 

bayom hahu lemor, 

‘Ba’avur ze asa Adonai li 

betzeti miMitzrayim.’” 

 

Not just our ancestors 

did God save (holy and blessed), 

but us too,  God saved us with them. 

ינוּ -אֶת   לֹא  בִלְבַד   אֲבוֹתֵּ
 הוּא  בָרוּךְ  הַקָדוֹש  גָעַל 
 עִמָהֶם   גָאַל   אֹתָנוּ   אַף  אֶלָּא

Lo et avoteinu bilvad 

ga’al haKadosh baruch hu 

ela af otanu ga’al imahem. 

As the Torah says,  שֶנֶאֱמַר Shene’emar, 

Deut 6:23 And us, God led us out of there, 

so as to take us 

and give us the land 

God promised to our ancestors. 

ֵֵּּ֖ ּ֣יאֵֵּּנוֵּּוְאותָּׁ ֑םֵֵּּהוצִ  ֵֵּּמִשָּׁ

בִּ֣יאֵֵֵּּּלְמַעַ֙ןֵּ֙ נוֵֵֵּּּּהָּׁ  ֵֵּּאֹתִָּׁ֔

ַ֤תֶתֵּ נ֙וֵֵּּּ֙לָּׁ רֶץֵֵֵּּּלָּׁ אִָּׁ֔  ֵֵּּאֶת־הָּׁ

ר עֵֵֵּּּאֲשֶַׁ֥ ינוֵֵּּּנִשְׁבֵַּ֖ ָֽ  לַאֲבֹת 

Ve’otanu hotzi misham 

Lema’an havi otanu 

latet lanu et ha’aretz 

asher nishba la’avoteinu. 

 
1 Because each of us was saved individually, each of us is bound to offer praise. Perhaps we’re also al lowed to 

do some things individually which were normally reserved for the professionals. Some aspects of the Passover 

sacrifice and reciting Hallel might fall into this category. Bokser (42 -45) has much to say on this point. 
2 For the simple child, it’s “us”—“God led us.” But for the last child, it’s “me”—“God did for me,” using the 

same words as those thrown at the bad child. Why do the different children earn reactions which seem similar?  
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Maggid: Tell the Story  מַגִיד  Pesach, Matzah, and Maror  38  פֶסַח מַצָה וּמָרוֹר 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

····························································· Cover the matzot, and lift up your cup  ···························································  

If you’re interested in the fours of the Hagadah—four children, four cups of wine, and so on—you’ll notice here 

nine expressions of praise, and five expressions of redemption. Don’t forget the Ten Plagues.  

And so we are bound 

to thank, hail, praise, 

glorify, exalt, honor, 

bless, acclaim, and salute 

the One who did— 

for our ancestors and for us— 

all these miracles. 

God led us from slavery to freedom, 

from sorrow to joy, 

from mourning to festival, 

from darkness to bright light, 

and from bondage to redemption. 

 חַיָבִים   אֲנַחְנוּ  לְפִיכָךְ
ל לְהוֹדוֹת  חַ  לְהַלֵּּ  לְשַבֵּ

ר  ם  לְפָאֵּ ר  לְרוֹמֵּ  לְהַדֵּ
ךְ  ה לְבָרֵּ ס  לְעַלֵּּ  וּלְקַלֵּּ
 שֶעָשָה   לְמִי 

ינוּ  וְלָנוּ לַאֲבוֹתֵּ
לּוּ  הַנִסִים -כָל -אֶת   הָאֵּ

עַבְדוּת   הוֹצִיאָנוּ  רוּת  מֵּ  לְחֵּ
 לְשִמְחָה  מִיָגוֹן 

בֶל  אֵּ  טוֹב   לְיוֹם  מֵּ
לָה אֲפֵּ  גָדוֹל   לְאוֹר  וּמֵּ

   לִגְאֻלָּה  וּמִשִעְבוּד 

Lefichach anachnu chayavim 

lehodot lehallel leshabe’ach 

lefa’er leromem lehader 

levarech le’aleh ul’kaless 

lemi she’asa 

la’avoteinu velanu 

et kol hanisim ha’elu 

hotzi’anu me’avdut lecherut 

miyagon lesimcha 

me’evel leyom tov 

ume’afela le’or gadol 

umishibud lig’ula. 

Now let us raise 

Our voices in songs of praise.1 

Halleluyah! 

 לְפָנָיו  וְנֹאמַר
 חֲדָשָה   שִירָה 

   הַלְלוּיָה 

Venomar lefanav 

shira chadasha 

halleluyah! 

························································· Put your cup down and uncover the matzot.  ·······················································  

Hallel comes next; it begins before the meal and continues after it.   

 

 
1 Literally, “And let’s sing before God a new song,”—a way to encourage any kind of harmonious creativity to 

share the joy of the Seder experience.  
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 39  Moshivi: Psalm 113  Hallel (Part 1)  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 ___________________________ Hallel (Part 1)1 הַלֵּל ___________________________  

Moshivi: Psalm 1132 
1 Halleluyah, 

God’s servants, give praise! 

Praise God’s reputation! 

 ֵֵּּהַלְלוּיָּׁהֵּ

יֵֵּּ  ֵֵּּיהוהֵּהַלְלוֵּּעַבְד 

םֵּ  יהוהֵּהַלְלוֵּּאֶת־שׁ 

Halleluyah 

Hallelu avdei Adonai 

hallelu et shem Adonai, 

2 Now and forevermore 

God’s name be blessed. 

םֵֵּּ ךְֵֵֵּּּיהוהֵּיְהִיֵּשׁ  ֵּמְבֹרָּׁ
םֵּ הֵּוְעַד־עולָּׁ עַתָּׁ  מ 

yehi shem Adonai mevorach 

me’ata ve’ad olam; 

3 From where the sun begins its course, 

Until at last it comes to rest, 

God’s name be praised. 

 מִמִזְרַח־שֶׁמֶשֵֵּּׁ

ֵּעַד־מְבואוֵֵּּ
םֵּ לֵּשׁ   יהוהֵּמְהֻלָּׁ

mimizrach shemesh  

ad mevo’o 

mehulal shem Adonai. 

4 Above all peoples God is high, 

God’s glory soars above the sky. 

ל־גויִםֵּ םֵּעַל־כָּׁ  ֵֵּּיהוהרָּׁ

מַיִםֵּכְבודוֵּ  עַלֵּהַשָּׁ

Ram al kol goyim Adonai, 

al hashamayim kevodo; 

5 Who is like our sovereign God, 

whose throne is high above the sky, 

ינוֵּּיהומִיֵּכֵַּ  הֵּאֱלֹה 

בֶתֵּ שָּׁׁ  הַמַגְבִיהִיֵּלָּׁ

mi kAdonai Eloheinu, 

hamagbihi lashavet, 

6 who deigns to peer 

on us down here?3 

 הַמַשְׁפִילִיֵּלִרְאותֵֵּּ

רֶץֵּ אָּׁ מַיִםֵּוּבָּׁ  בַשָּׁ

hamashpili lir’ot 

bashamayim uva’aretz. 

7 God lifts the pauper from the dust, 

from ashes brings the mourner, 

לֵֵּּ רֵּדָּׁ פָּׁ עָּׁ  מְקִימִיֵּמ 

אַשְׁפֹתֵּיָּׁרִיםֵּאֶבְיון  מ 

Mekimi me’afar dal, 

me’ashpot yarim evyon 

8 to seat him with the upper crust,  

in the big givers’ corner.4 

 לְהושִׁיבִיֵּעִם־נְדִיבִיםֵֵּּ

יֵּעַמוֵּ  עִםֵּנְדִיב 

lehoshivi im nedivim, 

im nedivei amo. 

9 God makes the childless woman 

a joyful mother of children; Halleluyah! 

ֵּמושִׁיבִיֵּעֲקֶרֶתֵּהַבַיִתֵֵּּ
הֵּ חָּׁ נִיםֵּשְמ  ם־הַבָּׁ  הַלְלוּיָּׁהֵּא 

Moshivi akeret habayit 

em habanim semecha: Halleluyah! 

 
1 We are familiar with Hallel, psalms 113-118, from our festival morning prayers. But reciting Hallel was also 

part of the passover sacrificial ritual in Temple days (Mishnah Pesachim 5:7).  
2 For this psalm, at our Seders we usually speed through the Hebrew and sing the last couplet.  

 Some people may find verse 9 disturbingly anti-feminist, but earlier times children—especially sons—were a 

woman’s dearest wish, and the Psalmist says God fulfills our dearest wishes.  
3 Literally, “Who becomes lower in order to look on heaven and earth”—God is so very high that even the 

heights of barely deserve God’s lofty attention.  
4 It would be more literal to translate verses 7 and 8, “The pauper in the dust, God stands him upright. The 

mourner in ashes, God lifts him up, to seat him with the big givers in the community.” A  ָדִיב נ  is a magnanimous 

person as well as brand of cheap Israeli cigarettes.  
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Hallel (Part 1)  ל  Betzeit Yisrael: Psalm 114  40  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Betzeit Yisrael: Psalm 1141 
1 When Jacob’s house left Egypt land 

(They had been there too long!2) 

They left behind a place where people 

Spoke in foreign tongue.3 

יִםֵּ לֵּמִמִצְרָּׁ א  אתֵּיִשְרָּׁ  בְצ 

זֵּ עַםֵּלֹע  יתֵּיַעֲקֹבֵּמ   ב 

Betzeit Yisra’el miMitzrayim, 

beit Ya’akov me’am lo’ez, 

2 Judah was God’s holy place— 

A place God found among ’em. 

Israel was in God’s own grasp, 

And to their home God brung ’em. 

דְשׁוֵּ הֵּלְקָּׁ הֵּיְהוּדָּׁ יְתָּׁ ֵּהָּׁ
לֵּמַמְשְׁלותֵָּּׁ א   יוֵּיִשְרָּׁ

hayta Yehudah lekodshoh, 

Yisrael mamshelotav;  

3 The sea saw it and tried to split, 

Upstream the Jordan ran. 

נֹס הֵּוַיָּׁ אָּׁ ֵּהַיָּׁםֵּרָּׁ
חורֵּ ןֵּיִסֹבֵּלְאָּׁ  הַיַרְד 

hayam ra’ah vayanos, 

haYarden yisov le’achor;  

4 Like lusty rams the mountains pranced, 

Hills skipped around like lambs.4 

רִיםֵֵּּ קְדוֵּּהֶהָּׁ ילִיםֵֵּּרָּׁ ֵּכְא 
עותֵּכִבְנ י־צאֹן  גְבָּׁ

heharim rakdu che’eilim 

geva’ot kivnei tzon. 

5 What’s got you on the run, 

What is your problem, ocean? 

What’s got you cringing, Jordan, 

That backward is your motion? 

םֵּ  מַה־לְךֵּהַיָּׁ

נוּס ֵּכִיֵּתָּׁ
ן ֵּהַיַרְד 

חורֵּ  תִסֹבֵּלְאָּׁ

Mah lecha hayam 

ki tanoos, 

haYarden 

tisov le’achor? 

6 What’s put you all a-jitter— 

You mountains jump like rams! 

What’s put you all a-skitter, 

Hills gambolling like lambs?5 

רִיםֵּ ֵּהֶהָּׁ
ילִיםֵּ ֵּתִרְקְדוֵּּכְא 

עותֵּ ֵּגְבָּׁ
 כִבְנ י־צאֹןֵֵּּ

Heharim 

tirkedu che’eilim 

geva’ot 

 kivnei tzon? 

 
1 In our house, we usually sing the Hebrew (you know, “Da da da da da” and so on), but the English verses 

would work with “Let My People Go.” You’d have to add your own chorus, though. For the rest of Psalm 114, 

you can sing the English to the same tune as the Hebrew.  
2 How long they spent in Egypt is a good topic for discussion.  
3 “When Israel came out of Egypt, when Jacob’s descendants left a people with a foreign language”  
4 Literally, “When Israel went out of Egypt, the house of Jacob out of a people who spoke a strange language, 

Judah became God’s holy thing, Israel God’s possession. The sea saw it and fled; the Jordan ran backwards. The 

mountains danced like rams, the hills like lambs.”  
5 “What’s wrong, sea, that you run away? / Jordan, that you turn back? / Mountains, that you dance like rams? / 

Hills, like lambs?” 
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 41  Betzeit Yisrael: Psalm 114  Hallel (Part 1)  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

7 At the presence of the Boss1 

The fearful earth will shiver 

At the presence of the Boss, 

God of Jacob, it will quiver. 

דון  מִלִפְנ יֵּאָּׁ

רֶץֵּ ֵּחוּלִיֵּאָּׁ
 מִלִפְנ יֵּ

 אֱלוהֵַּיַעֲקֹבֵֵּּ

Milifnei Adon 

chuli aretz, 

milifnei 

Elo’ah Ya’akov— 

8 God made a pool of water 

From rock that flanked a mountain; 

That brittle flinty stone 

Became a running fountain.2 

ֵּהַהֹפְכִיֵּהַצוּרֵּ
יִםֵּ  אֲגַם־מָּׁ

מִישֵּׁ ֵּחַלָּׁ
יִםֵֵּּ  לְמַעְיְנו־מָּׁ

Ha’hofchi hatzur 

agam mayim, 

Chalamish 

lemay’no mayim. 

 

The Plague of Locusts 

 

 
1 “Adon” in Hebrew is for someone in charge; in our society, that’s the Boss.  
2 “Before God, dance, O earth, / Before the God of Jacob, / Who turned the rock into a pool of water, / The 

flinty rock into a fountain.” 
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Hallel (Part 1)  ל  Blessing to Finish First Part of Hallel  42  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Blessing to Finish First Part of Hallel 
·················································································· Lift your cup ·················································································  

We bless you, Sovereign God 

Ruler of the universe, 

who saved us 

and saved our ancestors 

from Egypt, 

and brought us on this night 

to eat matzah and maror. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 גְאָלָנוּ  אֲשֶר 
ינוּ  -אֶת   וְגָאַל  1אֲבוֹתֵּ

 מִמִצְרַיִם 
 הַזֶה   הַלַּיְלָה   וְהִגִיעָנוּ

   וּמָרוֹר   מַצָה   בוֹ -לֶאֱכָל 

Baruch ata Adonai 

Eloheinu melech ha’olam 

asher ge’alanu 

vega’al et avoteinu  

miMitzrayim 

vehigi’anu halayla hazeh 

le’echol-bo matzah umaror. 

Just so, ruling God 

and God of our ancestors, 

bring us to other holidays 

and foot-festivals 

ן ינוּ  יי  כֵּ  אֱלֹהֵּ
י אלֹהֵּ ינוּ  וֵּ    אֲבוֹתֵּ
נוּ   לְמוֹעֲדִים  הַגִיעֵּ

רִים   וְלִרְגָלִים  אֲהֵּ

Ken Adonai Eloheinu 

vElohei avoteinu  

hagi’enu lemo’adim  

velirgalim acherim 

(may they come to us in peace!), 

glad to be building your city 

and happy in your service. 

נוּ הַבָאִים   לְשָלוֹם  לִקְרָאתֵּ
חִים   עִירֶך   בְבִנְיַן שְמֵּ
 בַעֲבוֹדָתֶך  וְשָשִים 

haba’im likratenu leshalom, 

semechim bevinyan irecha 

vesasim ba’avodatecha. 

And there we shall eat 

from the sacrifices and Pesach offerings—

their blood will reach  

the sides of your altar for your delight— 

and we’ll thank you with a new song  

 שָם   וְנֹאכַל
 הַפְסָחִים   וּמִן  הַזְבָחִים   מִן

 דָמָם   יַגִיעַ   אֲשֶר 
 לְרָצוֹן  מִזְבַחֲך   קִיר -עַל 

 חָדָש   שִיר  לְך  וְנוֹדֶה 

Venochal sham 

min hazvachim umin haPesachim 

asher yagi’a damam 

al kir mizbach’cha leratzon, 

venodeh lecha shir chadash 

for setting us free and saving our souls.  נוּ-עַל נוּ  פְדוּת  וְעַל גְאֻלָּתֵּ  .al ge’ulatenu ve’al pedut nafshenu נַפְשֵּ

Blessed are you, Ruler, who saved Israel. ְל  גָאַל יי   אַתָה   בָרוּך  .Baruch ata Adonai ga’al Yisra’el   יִשְרָאֵּ

We bless you, Sovereign God 

Who rules eternal space and time, 

Creator of the grapevine’s fruit, 

From which we make this wine. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

א    הַגָפֶן   פְרִי  בוֹרֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam 

Boreh peri hagafen. 

 
1 Those who wish will include the reference to the Matriarchs, the Mothers. The word is added as an option in 

prayer formulas. Some will find that “avoteinu” (literally, “fathers,” though the plural inflection is feminine) 

includes all parents; others will want to include “imoteinu” for the mothers; and still others will say that God’s 

relationship with Abraham, Isaac and Jacob meant something different from God’s relationship with anyone 

else, ever. 
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 43  Washing Hands  רָחְצָה  Blessings to Begin the Meal 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

························································· Lean on your left and drink the second cup ························································  

 _______________________ Blessings to Begin the Meal _______________________  

Washing Hands  רָחְצָה 
····················································· Everyone, wash hands in the traditional manner  ···················································  

To wash in the traditional manner, remove your rings, pour water from a vessel three times over the right hand, 

then the left; recite the blessing as you dry your hands. Of course, customs differ among families.  

We bless you, Sovereign God, 

Ruler of endless lands 

Who made us holy with your rules 

And said, “Go wash your hands!” 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 בְמִצְוֹתָיו קִדְשָנוּ  אֲשֶר 
   יָדָיִם  נְטִילַת  עַל   וְצִוָּנוּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

asher kidshanu bemitzvotav 

vetzivanu al netilat yadayim.  

First Berachah for Matzah מוֹצִיא 
···················· The leader takes the two whole matzot and the half in the middle and says this blessing  ····················  

The leader says this blessing on behalf of everyone present. It’s the normal blessing for bread; the next blessing 

will be the special one for matzah. 

We bless you, Sovereign God, 

Ruler of this endless spread, 

Who brings out of the ground 

All of our food, especially bread. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ
   הָאָרֶץ   מִן   לֶחֶם  הַמוֹצִיא 

Baruch ata Adonai 

Eloheinu melech ha’olam, 

Hamotzi lechem min ha’aretz.  

 Let the lower matzah slip from the hands and say this blessing. Then give each person a piece of the upper and 

the middle matzot to eat as a sandwich. To make sure each person gets enough matzah to ful fil the 

commandment, give just a little from the upper and middle, and add more from the box.  

Hint: eat the size of an olive (some say a mammoth olive.) 

Special Berachah for Matzah מַצָה 
······································· Once you have your matzah, recline and eat it—don’t just nibble·······································  

If it tastes dry and awful, remember that it’s the bread of affliction. Don’t be afraid to blunt your appetite for the 

meal: our obligation is to eat matzah and maror; soup, chicken, kugel, and vegetables are op tional. 

We bless you, Sovereign God 

Who guides this infinite continuum, 

You made us holy with your rules 

and said “Eat lotsa matzah!” Yum. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 בְמִצְוֹתָיו קִדְשָנוּ  אֲשֶר 
   מַצָה   אֲכִילַת   עַל   וְצִוָּנוּ

Baruch ata Adonai 

Eloheinu melech ha’olam 

asher kidshanu bemitzvotav 

vetzivanu al achilat matzah. 

································································· Now recline and eat your matzah ·································································  
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Blessings to Begin the Meal  Maror  44  מָרוֹר 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Maror  מָרוֹר 
Think you’re up to eating a mammoth-jumbo piece of maror? Just peel some of that obscene-looking 

horseradish root, grate it fresh, cover it so you lose none of its powerful pungency, dip it in charoset, shake off 

excess charoset, pop it in your mouth, and suffer! (Of course, you say the blessing first.) Don’t recline. We’re 

supposed to eat the size of an olive. That’s a lot of maror. 

We bless you, Sovereign God 

Who rules eternal time and space, 

Who made us holy with the rules 

About this bitter taste. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 בְמִצְוֹתָיו קִדְשָנוּ  אֲשָר 
   מָרוֹר   אֲכִילַת -עַל   וְצִוָּנוּ

Baruch ata Adonai 

Eloheinu melech ha’olam 

Asher kidshanu bemitzvotav 

vetzivanu al achilat maror. 

Hillel Sandwich ְך  כוֹרֵּ
Now we eat matzah and maror together. Use the third matzah (there’s probably nothing left from the other two, 

anyway), and the usual quantity of maror, dipped in charoset and shaken off.  

Stick it on the matzah and chow down. 

Let’s think about the Temple, 

 and Hillel’s practice follow. 

The Pesach meal in Temple days, 

 so Hillel used to eat it: 

He’d put some Maror on the meat; 

 with matzah he would swallow. 

כֶר  ל  לְמִקְדָש זֵּ  כְהִלֵּּ
ן ל   עָשָה   כֵּ  בִזְמַן  הִלֵּּ

ית   קַיָם   הָיָה   הַמִקְדָש   שֶבֵּ
ךְ   הָיָה  כוֹרֵּ
 וּמָרוֹר   מַצָה   פֶסַח

ל  בְיַחַד   וְאוֹכֵּ

Zecher lemikdash keHillel: 

Ken asa Hillel bizman 

sheBet Hamikdash haya kayam. 

Haya corech  

Pesach matzah umaror 

ve’ochel beyachad, 

The rule Num 9:11 “Eat meat with bread and herbs,”  שֶנֶאֱמַר   מַה   לְקַיֵּם lekayem mah shene’emar: 

  so Hillel did complete it. ֵּּהו יםֵּיאֹכְלָֻֽ ותֵּוּמְרֹרִֵּ֖  ”.al matzot um’rorim yochluhu“ עַל־מַצַ֥

 

If you’ve eaten the recommended quantities you’ve probably eaten the equivalent of two boards of mat zah, a 

couple of leaves of romaine lettuce, and a big gob of horseradish, with some charoset. And don’t forget the 

parsley or lettuce you dipped way back at the beginning.  
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 45  Eat the Meal ְך  Blessings to Begin the Meal  שוּלְחַן עוֹרֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Eat the Meal ךְ  שוּלְחַן עוֹרֵּ  
Give everyone a boiled egg and some broccoli, they’ll have their protein and their vegetables, and you’re ready 

for the Afikomen. 

Well, if you must eat, and if you want your guests to be able to eat, sing, and still have energy for the rest of 

the proceedings, here’s a word of advice which is routinely ignored: make it simple. Make few courses, few 

dishes, and those easy to serve. 

Sliced beef is quicker than turkey. Gefilte fish and soup are nice—but you can save them for another meal. 

Salad you already had. One stodge should suffice: you don’t need stuffing and kugel and potatoes.  

Eat the usual monstrous quantity of matzah to finish up the meal, along with a piece from the Afiko men, 

which was hidden away earlier. 

If you allowed the children to hide the Afikomen, you are now at their mercy. Until they produce it, you 

can’t go on. Negotiating with them can become tedious, so it’s wise to prepare a little gift for each of the likely 

troublemakers. Wrap the gift, so they can’t tell what’s inside; otherwise, you risk hearing, “A candy bar is very 

nice, Dad. Add a [insert name of wildly expensive toy], and you’ll probably get the Afikomen.”  

Instead of negotiating, you can outwit the children by stealing the Afikomen when they aren’t looking, or —

my favorite ploy of all—by hiding a fake Afikomen in advance. A piece of matzah wrapped up in a paper nap-

kin: who can tell one from another? And you should see their jaws drop when they have hidden it, but they see 

you reach under the table muttering, “Afikomen… Afikomen…ah, here it is.”  

 

Afikomen1 צָפוּן 
························································· After eating the Afikomen, fill the third cup ························································  

 

 
1 I used to think that "afikomen" came from the Greek meaning something like "we went home" (first person 

plural aorist from ἀφικνεομαι), but it's hard to be sure with Greek verbs since they are a tense and moody lot, 

and I was never entirely happy with my interpretation. But then I thought: Look, the word comes from the 

Mishna, and the Mishna doesn't have vowels; maybe different vowels fit the Hebrew consonants.  אפיקומן:  you 

could begin with A or E followed by F or P, with a last vowel of A or E, perhaps even O. So now I think it’s 

from the Greek ἐπι κωμον, “epi komon”—ἐπι (upon/extra, a preposition that can take the accusative case) 

and κωμον (revelry, in the accusative case). Some people think Greek banquets would sometimes end with tipsy 

revellers roaming the streets looking for another party to crash. The Jerusalem Talmud says (and I think they 

knew more Greek than the Babylonians):  שלא יהא עומד מחבורה זו ונכנס לחבורה אחרת, “that one would not stand 

up from this group and enter a different group.” In Temple times, people would  register with a group for the 

Passover sacrifice. This would ensure you'd have enough people to eat the lamb, and everyone would have 

enough. So once you're registered with your group, after the sacrificial meal you're not supposed to go and  join 

another group: that would be extra revelry. I should call it the Epikomon, but then nobody would know what to 

look for; it would be forever lost. However, some say the idolatrous Greeks are totally irrelevant (Sotah 49b), 

and Afikoman comes from Aramaic  ּמִנַייכו  on Pesachim 119b, “Let’s move on (to another party),” or אֲפִיקוּ 

“Bring out the goodies (Did you pick up your Chocolate Oblivion?).”  
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Cup 3: Grace after Meals  בִרְכַת הַמָזוֹן  Psalm 126  46 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 __________________ Cup 3: Grace after Meals  הַמָזוֹן  בִרְכַת  __________________  
Did you fill the third cup yet? 

Psalm 1261 

A song of going up: 

When God returns the Jews, 

Takes us back to Zion, 

We’ll marvel at the news. 

 שִׁירֵּהַמַעֲלותֵֵּּ

הֵֵּּ  בְשׁוּבֵּיְהוָּׁ

 אֶת־שִׁיבַתֵּצִיוןֵֵּּ

יִינוֵּּכְחֹלְמִיםֵּ  הָּׁ

Shir hama’a lot: 

Beshuv Adonai 

et shivat Tziyon 

hayinu kecholmim. 

Our talk will all be laughter, 

Words can’t tell our mirth; 

No tongue can speak our joy, 

No language upon earth.2 

אֵֵּּ ל  זֵּיִמָּׁ  אָּׁ

 שְחוקֵּפִינוֵֵּּּ

נוֵּּרִנָּׁהֵּ  וּלְשׁונ 

Az yimaleh 

sechok pinu 

ulshonenu rina. 

Among the other folk they’ll say, 

“What God has done for them is great.” 

God’s done an awful lot for us; 

Filled with joy, we celebrate. 

זֵּיאֹמְרוֵּּבַגויִםֵֵּּ  אָּׁ

לֶהֵּ הֵּלַעֲשותֵּעִם־א   הִגְדִילֵּיְהוָּׁ

נוֵֵּּּ הֵּלַעֲשותֵּעִמָּׁ  הִגְדִילֵּיְהוָּׁ

חִיםֵּ יִינוֵּּשְמ   הָּׁ

Az yomru vagoyim, 

“Higdil Adonai la’asot im eileh.” 

Higdil Adonai la’asot imanu; 

hayinu semechim. 

Take us back, God, back to our old land 

Like streams returning to the arid sand. 

נוֵֵּּּ הֵּיְהוָּׁהֵּאֶת־שְׁבִית   שׁוּבָּׁ

 כַאֲפִיקִיםֵּבַנֶגֶבֵּ

Shuva Adonai et shevitenu 

ka’afikim banegev. 

In mourning though they sow their seed, 

In happiness they’ll reap their yield. 

הֵֵּּ  הַזֹרְעִיםֵּבְדִמְעָּׁ

 בְרִנָּׁהֵּיִקְצֹרוֵּּ

Hazorim bedima 

berina yiktzoru. 

To sow the seed, bowed with grief 

The plowman plods his weary way; 

His heart will surely feel relief 

Bringing in the sheaves on harvest day. 

כֹהֵֵּּ ךְֵּוּבָּׁ לוךְֵּי ל   הָּׁ

אֵּמֶשֶׁךְ־הַזָּׁרַעֵֵּּ  נֹש 

 באֹ־יָּׁבואֵּבְרִנָּׁהֵֵּּ

יוֵּ אֵּאֲלֻמֹתָּׁ  נֹש 

Haloch yelech uvacho 

no’se meshech hazara, 

bo yavo verina 

no’se alumotav. 
 

 
1 Glatzer omits this psalm; other Hagadot include it. 
2 “Then will-be-filled with joy our mouth, and our tongue with joy.” 
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 47  Invitation to Say Grace  Cup 3: Grace after Meals  בִרְכַת הַמָזוֹן 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

························································ Some add these verses from different psalms ·······················································  
Ps. 145:21 In praise of God my mouth will speak, ֵּהתְהִלַת ֵּיְדַבֶר־פִיֵֵּּיְהוָּׁ Tehillat Adonia yedaber pi 

And every living thing will bless 

God’s holy name for evermore. 

רֵֵּּ שָּׁ ל־בָּׁ ךְֵּכָּׁ ר   וִיבָּׁ

עֶדֵּ םֵּוָּׁ דְשׁוֵּלְעולָּׁ םֵּקָּׁ ֵּשׁ 
vivarech kol basar 

shem kodsho le’olam va’ed. 

Ps. 115:18 And as for us, we shall bless God 

From now for ever. Halleluyah! 

הֵֵּּ עַתָּׁ ךְֵּיָּׁהֵּמ  ר  וַאֲנַחְנוֵּּנְבָּׁ
םֵּהַלְלוּ־יָּׁהֵּ ֵּוְעַד־עולָּׁ

Va’anachnu nevarech Yah 

me’atah ve’ad olam, halleluyah! 

Ps. 115:1 Thank our God, for God is good, 

God’s kindliness forever stays. 

 הודוֵּּלַיהוָּׁהֵּכִי־טובֵֵּּ

םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ
Hodu lAdonai ki tov 

ki le’olam chasdo. 

Ps. 106:2 Who can tell God’s mighty deeds, 

Or set to words all of God’s praise? 

לֵּגְבוּרותֵּיְהוָּׁהֵֵּּ מִיֵּיְמַל 
תוֵּ ל־תְהִלָּׁ ֵּיַשְׁמִיעֵַּכָּׁ

Mi yemalel gevurot Adonai, 

yashmi’a kol tehilato? 
  

Invitation to Say Grace 
When three or more adults have eaten together, one invites the others to join in prayer.  

·············································································· The leader begins ·············································································  

Friends, let’s give thanks!   רַי ךְ  חֲבֵּ  !Chaverai, nevarech   נְבָרֵּ

Friends respond, and the leader repeats 
Ps. 113:2 May God’s name be blessed 

now and forever. 

ךְֵֵּּ הֵּמְבֹרָּׁ םֵּיְהוָּׁ  יְהִיֵּשׁ 

םֵּ הֵּוְעַד־עולָּׁ עַתָּׁ  מ 

Yehi shem Adonai mevorach  

me’ata ve’ad olam. 

The leader continues (add “Eloheinu” if 10 or more Jewish adults are at the table)  

With the approval of my friends, 

let’s bless our God, the one 

who provides our food. 

רַי   בִרְשוּת   חֲבֵּ
ךְ ינוּ  נְבָרֵּ  אֱלֹהֵּ

   מִשֶלּוֹ   שֶאָכַלְנוּ 

Bir’shut chaverai, 

nevarech Eloheinu 

she’achalnu mishelo. 

Friends respond, and the leader repeats (add “Eloheinu” when 10 Jewish adults gather)  

Bless our God, the one  

who provides our food, 

and by whose goodness we live. 

ינוּ  בָרוּךְ  אֱלֹהֵּ
 מִשֶלּוֹ   שֶאָכַלְנוּ 
 חָיִינוּ  וּבְטוּבוֹ 

Baruch Eloheinu 

she’achalnu mishelo 

uv’tuvo chayinu. 

All together 

Blessed is God, blessed is God’s name! ְשְמוֹ   וּבָרוּךְ הוּא  בָרוּך   Baruch hu uvaruch shemo! 
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Cup 3: Grace after Meals  1  בִרְכַת הַמָזוֹן. God the Provider  48 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

1. God the Provider1 

We bless you Sovereign God, 

Who rules eternal time and space 

Who kindly feeds the world entire 

In mercy, love, and grace— 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

 בְטוּבוֹ   כֻלּוֹ  הָעוֹלָם -אֶת   הַזָן 
ן   וּבְרַחֲמִים   בְחֶסֶד בְחֵּ

Baruch ata Adonai 

Elohenu melech ha’olam, 

hazan et ha’olam kulo betuvo 

bechen bechesed uv’rachamim. 

God Ps. 136:25 gives each species food to eat 

In endless magnanimity. 

God never makes us go 

makes us go without (2) 

—God is good beyond infinity. 

רֵֵֵּּּהוּא  שָּׁ ל־בָּׁ ןֵּלֶחֶםֵּלְכָּׁ  נֹת 

םֵּחַסְדו  כִיֵּלְעולָּׁ
 הַגָדוֹל   וּבְטוּבוֹ 

 לָנוּ חָסַר -לֹא תָמִיד 
 לָנוּ  יֶחְסַר וְאַל 
   וָעֶד  לְעוֹלָם  מָזוֹן

Hu “noten lechem lechol basar 

ki le’olam chasdo.” 

Uv’tuvo hagadol 

tamid lo chasar lanu 

ve’al yech’sar lanu 

mazon le’olam va’ed. 

For the sake of God’s powerful name 

Because each one God does 

 feed and sustain 

And does all of us good, 

 and gives all of us food 

(Every creature on earth 

 by God was given birth), 

 הַגָדוֹל   שְמוֹ   בַעֲבוּר
ל   הוּא  כִי  זָן  אֵּ

 לַכֹל  וּמְפַרְנֵּס
טִיב   לַכֹל   וּמֵּ
כִין   מָזוֹן   וּמֵּ
 בְרִיוֹתָיו  לְכָל

   בָרָא  אֲשֶר 

Ba’avur shemo hagadol 

ki hu El zan  

um’farnes lakol, 

umetiv lakol  

umechin mazon 

lechol beriyotav  

asher barah. 

Blessed are you, Sovereign God, 

Who feeds the whole wide world. 

 יי   אַתָה   בָרוּךְ
   הַכֹל -אֶת   הַזָן 

Baruch atah Adonai 

hazan et hakol. 

 

 

 

 

 

 

 

 

 
1 Grace after Meals consists of four blessings. In the first, we thank God for providing food for all creatures. 

You may ask, “But what about the starving masses?” Some would answer that, in general, the amount of food is 

adequate; but for economic or political reasons we humans often prevent it from reaching those in need.  

 Why does God provide food? Here, it is because of God’s kindness, and for the sake of God’s reputation, not 

for our merit. So if ever we are able to feed the hungry, we should not wait to find out whether they are deserving. 
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 49  2. For The Land  Cup 3: Grace after Meals  בִרְכַת הַמָזוֹן 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

2. For The Land 
In the second blessing, for the land of Israel, we offer thanks for the many ways  

in which God has fulfilled God’s commitment to us.  

We thank you, Sovereign God, 

because you willed1 

to our ancestors 

a land pleasant, good, and spacious,  

ינוּ  יי   לְך נוֹדֶה   אֱלֹהֵּ
 שֶהִנְחַלְתָ   עַל 

ינוּ    לַאֲבוֹתֵּ
   וּרְחָבָה   טוֹבָה  חֶמְדָה   אֶרֶץ 

Nodeh lecha Adonai Eloheinu 

al shehin’chalta 

la’avoteinu  

eretz chemda tova ur’chava 

and because you brought us out 

 (Sovereign God)  

 from the land of Egypt 

and saved us from the house of slaves 

and because of the contract 

 which you sealed in our flesh2 

and because of the Torah 

 which you taught us 

and because of the statutes 

 which you made known to us 

and because of the life 

 of grace and love 

 which you granted us 

and because of the eating of food 

 through which you nourish 

 and sustain us forever— 

אתָנוּ  וְעַל   שֶהוֹצֵּ
ינוּ  יי   אֱלֹהֵּ

אֶרֶץ   מִצְרַיִם   מֵּ
ית  וּפְדִיתָנוּ  עֲבָדִים   מִבֵּ

 בְרִיתְך  וְעַל 
ינוּ שֶחָתַמְתָ   בִבְשָרֵּ

 תוֹרָתְך   וְעַל 
 שֶלִמַדְתָנוּ

 חֻקֶיך   וְעַל 
 שֶהוֹדַעְתָנוּ

 חַיִים   וְעַל 
ן  וָחֶסֶד   חֵּ

 שֶחוֹנַנְתָנוּ
 מָזוֹן   אֲכִילַת   וְעַל 

 זָן   שָאַתָה 
   תָמִיד   אוֹתָנוּ   וּמְפַרְנֵּס

ve’al shehotzetanu 

Adonai Elohenu 

me’eretz Mitzrayim 

ufeditanu mibet avadim 

ve’al berit’cha 

shechatamta bivsareinu 

ve’al Torat’cha 

shelimadtanu 

ve’al chukecha 

shehodatanu 

ve’al chayim 

chen vachesed 

shechonantanu 

ve’al achilat mazon 

sha’ata zan 

umfarnes otanu tamid—  

Every day, at every time,  

and in every hour. 

ת -וּבְכָל  יוֹם-בְכָל  עֵּ
   שָעָה -וּבְכָל 

Bechol yom, uv’chol et,  

uvechol sha’ah. 

 
1 “Gave as an inheritance.” 
2 Some say “in our heart /  ּינו .belibeinu”; this egalitarian alternative recalls Deuteronomy 30:6 / בלִבֵּ  
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Cup 3: Grace after Meals  3  בִרְכַת הַמָזוֹן. Have Mercy  50 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

And for all this, Sovereign God, 

We thank you 

 and bless you— 

let every living thing bless your name 

always and forever— 

ינוּ  יי  הַכֹל   וְעַל   אֱלֹהֵּ
 לָךְ  מוֹדִים   אֲנַחְנוּ

 אוֹתָךְ   וּמְבָרְכִים 
 חַי -כָל בְפִי   שִמְך  יִתְבָרַךְ
   וָעֶד לְעוֹלָם  תָמִיד 

Ve’al hakol Adonai Elohenu 

anachnu modim lach 

umvar’chim otach— 

yitbarach shimcha befi chol chay  

tamid le’olam va’ed— 

Deut 8:10 You will eat (so it is written)1 

And be sated, and you’ll bless 

Your God who everything created 

For the good land 

God has given to you. 

Blessed are you, God, 

For the land and for the food. 

ֵֵֵֵּּּּ֖כַכָתוּב  כַלְתָּׁ  ֵֵּּוְאָּׁ

֑עְתֵָּּׁ בָּׁ ֵֵּּ֙וְשָּׁ רַכְתָּׁ ָֽ  ֵֵּּוּב 

ּ֣ה יךֵֵֵּּּאֶת־יְהוָּׁ  ֵֵּּאֱלֹהִֶ֔

רֶץ ַ֥ אָּׁ הֵֵֵּּּעַל־הָּׁ ֵּ֖  ֵֵּּהַטֹבָּׁ

ר ךְֵֵֵּּּאֲשֶַׁ֥ ָֽ ָֽתַן־לָּׁ ֵּנָּׁ
 יי   אַתָה   בָרוּךְ

 ֵֵּּהַמָזוֹן   וְעַל הָאָרֶץ   עַל 

Kakatuv: ve’achalta 

vesavata uverachta 

et Adonai Elohecha 

al ha’aretz hatova 

asher natan lach. 

Baruch ata Adonai 

al ha’aretz ve’al hamazon. 

 

3. Have Mercy 
After thanks, in the third blessing we offer prayer; we ask God’s mercy  

for Jerusalem, for Zion and for ourselves. 

Your people Israel, God—take pity 

 On them and on your holy city 

Jerusalem. Cast a kindly eye on 

 The dwelling of your glory, Zion, 

The reign of David, 

 your anointed, 

The great and holy house appointed 

To bear your name— 

ינוּ ם יי אֱלֹהֵּ  רַחֵּ
ל עַמֶך -עַל   יִשְרָאֵּ

 יְרוּשָלַיִם עִירֶך -וְעַל 
 צִיוֹן מִשְכַן כְבוֹדֶך -וְעַל 
ית דָוִד -וְעַל   מַלְכוּת בֵּ

 מְשִיחֶך 
 הַבַיִת הַגָדוֹל וְהַקָדוֹש -וְעַל 

 שֶנִקְרָא שִמְך עָלָיו  

Rachem Adonai Eloheinu 

al Yisra’el amecha 

ve’al Yerushalayim irecha 

ve’al Tziyon mishkan kevodecha 

ve’al malchut beit David 

meshichecha 

ve’al habayit hagadol vehakadosh 

shenikra shimcha alav— 

O our God, our source of being, 

Be our shepherd and our feeder 

Our support and our sustainer 

And our keeper— 

Keep our troubles, God, far away, 

Don’t delay— 

ינוּ אָבִינוּ  אֱלֹהֵּ
נוּ זוּנֵּנוּ  רְעֵּ

נוּ נוּ וְכַלְכְלֵּ  פַרְנְסֵּ
נוּ  וְהַרְוִיחֵּ

ינוּ-וְהַרְוַח   לָנוּ יי אֱלֹהֵּ
רָה מִכָל  ינוּ  -מְהֵּ  צָרוֹתֵּ

Eloheinu avinu 

re’einu zunenu 

parneseinu vechalkeleinu 

veharvichenu, 

veharvach lanu Adonai Elohenu 

meheira mikol tzaroteinu. 

 
1 Written in Deut. 8:10—Moses’ words to the Israelites. 

SP
S D

ra
ft



 51  3. Have Mercy  Cup 3: Grace after Meals  בִרְכַת הַמָזוֹן 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

And please don’t let us have to beg 

O ruling God, our only God, 

Not for gifts from hands 

 of flesh and blood, 

Not for gifts and not for loans from men; 

נוּ-וְנָא אַל   תַצְרִיכֵּ
ינוּ  יי אֱלֹהֵּ

י   לֹא לִידֵּ
 מַתְנַת בָשָר וָדָם 

י הַלְוָאָתָם    וְלֹא לִידֵּ

Vena al tatzrichenu, 

Adonai Eloheinu, 

lo lidei 

matnat basar vadam, 

velo lidei halva’atam; 

We’d rather get it at your hand— 

 it’s jam packed, it’s open, 

It’s holy and expansive; 

So we won’t be ashamed, 

And we won’t be disgraced 

To the end of time. 

 כִי אִם לְיָדְך 
אָה הַפְתוּחָה   הַמְלֵּ
 הַקְדוֹשָה וְהָרְחָבָה 

 שֶלֹא נֵּבוֹש 
 וְלֹא נִכָלֵּם 

 לְעוֹלָם וָעֶד  

ki im leyadcha 

hamle’ah, haptucha, 

hakdosha vehar’chava, 

shelo nevosh 

velo nikalem 

le’olam va’ed. 

························································ On Shabbat, include this shaded paragraph ························································  

Favor this prayer, Sovereign God, 

and give us success in your rules, 

and in the rules of the seventh day, 

this great and holy Sabbath. 

For this is a great and 

holy day in your eyes, 

a time to rest and relax lovingly, 

according to the rules you favored. 

נוּ ה וְהַחֲלִיצֵּ  רְצֵּ
ינוּ בְמִצְוֹתֶיך   יי אֱלֹהֵּ

 וּבְמִצְוַת יוֹם הַשְבִיעִי 
 הַשַבָת הַגָדוֹל וְהַקָדוֹש הַזֶה 

 כִי יוֹם זֶה גָדוֹל 
 וְקָדוֹש הוּא לְפָנֶיך 

 בוֹ וְלָנוּחַ בוֹ -לִשְבָת
 בְאַהֲבָה כְמִצְוַת רְצוֹנֶך  

Retzeh vehachalitzenu 

Adonai Eloheinu bemitzvotecha, 

uv’mitzvat yom hashvi’i 

haShabbat hagadol vehakadosh hazeh. 

Ki yom zeh gadol 

vekadosh hu lefanecha, 

lishbot bo velanu’ach bo 

be’ahavah kemitzvat retzonecha. 

Grant us your favor, 

Sovereign God, 

to have no trouble, grief, or sorrow 

on our day of rest. 

 וּבִרְצוֹנְך הָנִיחַ לָנוּ
ינוּ  יי אֱלֹהֵּ

א צָרָה וְיָגוֹן וַאֲנָחָה   שֶלֹּא תְהֵּ
נוּ    בְיוֹם מְנוּחָתֵּ

Uvirtzoncha hani’ach lanu 

Adonai Eloheinu, 

shelo teheh tzara veyagon va’anacha 

beyom menuchatenu. 

And show us, Sovereign God, 

by consoling Zion your city 

and rebuilding Jerusalem, 

your holy city, that you command1  

ינוּ נוּ יי אֱלֹהֵּ  וְהַרְאֵּ
 בְנֶחָמַת צִיוֹן עִירֶך 

 וּבְבִנְיַן יְרוּשָלַיִם 
 עִיר קָדְשֶך כִי אַתָה הוּא

Vehar’enu Adonai Eloheinu 

benechamat Tziyon irecha 

uv’vinyan Yerushalayim, 

ir kodshecha, ki ata hu 

both salvation and consolation.  בַעַל הַיְשוּעוֹת וּבַעַל הַנֶחָמוֹת ba’al hay’shu’ot uva’al hanechamot. 

 
1 Literally, “because you are the ‘Ba’al’ of salvations and consolations.” “Ba’al” often means “master” as in 

“master of the house”: it’s the person in charge.  
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Cup 3: Grace after Meals  3  בִרְכַת הַמָזוֹן. Have Mercy  52 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

For Passover 

God and God of  

our ancestors, 

may there rise, approach and reach you,  

be seen, favored, and heard, 

 noticed and remembered— 

thoughts and memories of us, 

י  אלֹהֵּ ינוּ וֵּ  אֱלֹהֵּ
ינוּ    אֲבוֹתֵּ

 יַעֲלֶה וְיָבֹא וְיַגִיעַ 
 וְיֵּרָאֶה וְיֵּרָצֶה וְיִשָמַע 

ר  ד וְיִזָכֵּ  וְיִפָקֵּ
נוּ   נוּ וּפִקְדוֹנֵּ  זִכְרוֹנֵּ

Elohenu velohei 

avoteinu , 

ya’aleh veyavo veyagi’a 

veyera’eh veyeratzeh veyishama 

veyipaked veyizacher 

zichronenu ufikdonenu, 

with memories of our ancestors, 

and memories of the Messiah  

(your servant David’s descendant), 

and memories of Jerusalem  

your holy city, 

and memories of all your people  

the house of Israel— 

ינוּ   וְזִכְרוֹן אֲבוֹתֵּ
 וְזִכְרוֹן מָשִיח
 בֶן דָוִד עַבְדֶך 

 וְזִכְרוֹן יְרוּשָלַיִם 
 עִיר קָדְשֶך 
 עַמְך -וְזִכְרוֹן כָל 

ל לְפָנֶיך   ית יִשְרָאֵּ  בֵּ

vezichron avoteinu , 

vezichron Mashiach 

 ben David avdecha, 

vezichron Yerushalayim 

 ir kodshecha, 

vezichron kol amcha 

 bet Yisra’el lefanecha  

for deliverance, good, 

grace, kindness, mercy, 

life and peace, 

יטָה לְטוֹבָה   לִפְלֵּ
ן וּלְחֶסֶד וּלְרַחֲמִים   לְחֵּ

 לְחַיִים וּלְשָלוֹם  

lifleita letova 

lechen ul’chesed ul’rachamim 

lechayim ul’shalom, 

on this festival of matzah   בְיוֹם חַג הַמַצוֹת הַזֶה beyom chag hamatzot hazeh. 

Remember us today for good, 

Sovereign God; 

and think of us for blessing; 

and save us for life. 

And with a word of salvation and mercy 

take pity on us, be gracious to us, 

have mercy on us, and save us; 

for our eyes are on you, 

because you are God, a ruler 

both gracious and compassionate. 

ינוּ נוּ יי אֱלֹהֵּ  זָכְרֵּ
 בוֹ לְטוֹבָה 

נוּ בוֹ לִבְרָכָה   וּפָקְדֵּ
נוּ בוֹ לְחַיִים   וְהוֹשִיעֵּ

 וּבִדְבַר יְשוּעָה וְרַחֲמִים 
 חוּס וְחָנֵּנוּ

נוּ ינוּ וְהוֹשִיעֵּ ם עָלֵּ  וְרַחֵּ
ינֵּינוּ לֶיך עֵּ  כִי אֵּ

ל מֶלֶךְ   כִי אֵּ
 חַנוּן וְרַחוּם אָתָה  

Zochrenu Adonai Eloheinu 

bo letovah; 

ufokdenu vo livracha; 

vehoshi’enu vo lechayim. 

Uvidvar yeshuah verachamim 

chus vechanenu 

verachem alenu vehoshi’enu, 

ki elecha enenu, 

ki el melech 

chanun verachum ata. 
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 53  4. The Source of Goodness  Cup 3: Grace after Meals  בִרְכַת הַמָזוֹן 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Rebuild Jerusalem 
······································· To conclude the third blessing, we ask God to rebuild Jerusalem  ·······································  

Build Jerusalem the holy city up again (2) 

You will build, you will build, 

 you will build Jerusale-em. 

Do it soon, do it soon, 

 do it soon while we’re still living. 

You will build (2) 

You will build Jerusale-e-em. (2) 

 וּבְנֵּה יְרוּשָלַיִם 
 עִיר הַקֹדֶש 

ינוּ   רָה בְיָמֵּ  בִמְהֵּ

Uv’nei Yerushalayim ir hakodesh (2) 

Uv’nei uv’nei 

 uv’nei Yerushalayim 

Bimhera bimhera 

 bimhera veyamenu 

Uv’nei v’nei uv’nei v’nei 

 uv’nei Yerushalayim. (2) 

Blessed are you, Ruler 

Who in mercy builds Jerusalem. 

Amen. 

 בָרוּךְ אַתָה יי 
 בוֹנֵּה בְרַחֲמָיו יְרוּשָלָיִם 

ן    אָמֵּ

Baruch ata Adonai 

Boneh verachamav Yerushalayim. 

Amen. 

4. The Source of Goodness 
The fourth blessing thanks God for divine goodness. It was added to the Grace after Meals after the fall of 

Betar, the last Jewish stronghold in Bar Kochba’s rebellion. It expresses our gratitude when the Romans 

allowed us to bury our dead.1 

Blessed are you, Sovereign, 

God who rules forever, 

 בָרוּךְ אַתָה יי 
ינוּ מֶלֶךְ הָעוֹלָם    אֱלֹהֵּ

Baruch ata Adonai, 

Eloheinu melech ha’olam, 

Source of life, our God who rules us, 

Our great leader and creator, 

Our redeemer, you who school us,  

Holy to Jacob and holy to us, 

Shepherd of Israel and us, 

The good ruler 

 with goodness for all, 

Who in every day—  

נוּ ל אָבִינוּ מַלְכֵּ  הָאֵּ
נוּ נוּ בוֹרְאֵּ  אַדִירֵּ

נוּ נוּ יוֹצְרֵּ  גֹאֲלֵּ
נוּ קְדוֹש יַעֲקֹב   קְדוֹשֵּ
ל  ה יִשְרָאֵּ נוּ רוֹעֵּ  רוֹעֵּ

 הַמֶלֶךְ הַטוֹב 
טִיב לַכֹל   וְהַמֵּ

 שֶבְכָל יוֹם וָיוֹם  

Ha’El avinu malkenu 

adirenu bor’enu 

go’alenu yotzrenu 

kedoshenu kedosh Ya’akov 

ro’enu ro’eh Yisrael 

hamelech hatov  

 vehametiv lakol 

sheb’chol yom vayom— 

 
1 Bamidbar Rabbah 23 asks, What blessing did people say before they entered their land? The first blessing. 

Once they entered the land, they added the second blessing. When the land was destroyed, they added the third 

blessing, confident that God would rebuild Jerusalem. When the Bar Kochba rebellion was crushed, they added 

the fourth blessing, “Who is good and does good”: “Who is good” because the bodies did not decay, and “who 

does good” because they were given burial. Such is our Midrashic tradition. One wonders if this determination 

to thank God after both celebration and tragedy includes some angry sense of bitter irony.  
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Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 Has done good, who does good, 

Will do good for us; 

Who saved us,  

 who saves us, 

Will save us again— 

 For grace, for love, and kindliness, 

For relief, deliverance, and success, 

 Blessing, salvation, comfort, 

sustenance, and support, 

 And mercy, and life, and peace 

And all that’s good;  

And may God not let us 

Lack anything good. 

טִיב  טִיב הוּא מֵּ  הוּא הֵּ
 הוּא יֵּיטִיב לָנוּ

 הוּא גְמָלָנוּ
נוּ  הוּא גוֹמְלֵּ

נוּ לָעַד   הוּא יִגְמְלֵּ
ן לְחֶסֶד וּלְרַחֲמִים   לְחֵּ

 וּלְרֶוַח הַצָלָה וְהַצְלָחָה 
 בְרָכָה וִישוּעָה נֶחָמָה 

 פַרְנָסָה וְכַלְכָלָה 
 וְרַחֲמִים וְחַיִים וְשָלוֹם 

 טוֹב -וְכָל 
 טוֹב -וּמִכָל 

נוּ    אַל יְחַסְרֵּ

Hu hetiv hu metiv 

hu yetiv lanu 

hu g’malanu  

hu gomlenu 

hu yigmelenu la’ad, 

lechen lechesed ul’rachamim 

ul’revach hatzala vehatzlacha 

beracha vishua nechama 

parnasa vechalkala, 

verachamim vechayim veshalom 

vechol tov  

umikol tov 

al yechasrenu. 

 

The Merciful One 
After the fourth blessing, these short prayers were added . 

May the merciful one 

rule us for ever; 

May the merciful one 

be blessed in heaven and earth. 

 הָרַחֲמָן הוּא
ינוּ לְעוֹלָם וָעֶד   יִמְלוֹךְ עָלֵּ

 הָרַחֲמָן הוּא
 יִתְבָרַךְ בַשָמַיִם וּבָאָרֶץ  

Harachaman hu 

yimloch aleinu le’olam va’ed; 

Harachaman hu 

yitbarach bashamayim uva’aretz. 

The source of mercy 

 shall be praised in every age; 

And may God’s glory 

 through us shine for endless time, 

And in us manifest 

 God’s splendor without end. 

 הָרַחֲמָן 
 הוּא יִשְתַבַח לְדוֹר דוֹרִים 

 -וְיִתְפָאַר 
 בָנוּ לָעַד וּלְנֵּצַח נְצָחִים 

 -וְיִתְהַדַר 
י עוֹלָמִים    בָנוּ לָעַד וּלְעוֹלְמֵּ

Harachaman 

hu yishtabach ledor dorim; 

Veyitpa’ar 

banu la’ad ul’netzach netzachim, 

Veyit’hadar 

banu la’ad ul’ol’mei olamim. 

May the merciful one 

sustain us with dignity. 

May the merciful one smash 

the yoke which weighs around our necks 

and lead us,  

walking tall, to our own land. 

 הָרַחֲמָן הוּא
נוּ בְכָבוֹד   יְפַרְנְסֵּ

 הָרַחֲמָן הוּא יִשְבוֹר 
נוּ עַל צַוָּארֵּ נוּ מֵּ  עֻלֵּּ

נוּ  וְהוּא יוֹלִיכֵּ
נוּ    קוֹמְמִיוּת לְאַרְצֵּ

Harachaman, hu 

yefarnesenu bechavod. 

Harachaman, hu yishbor 

ulenu me’al tzavarenu 

vehu yolichenu 

kom’miyut le’artzenu. 
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 55  The Merciful One  Cup 3: Grace after Meals  בִרְכַת הַמָזוֹן 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

At the word  שֻלְחָן (table) many people tap (or pound) the table 

May the merciful one send 

a manifold blessing to this building 

and to this table at which we have eaten. 

 הָרַחֲמָן הוּא יִשְלַח לָנוּ
 בְרָכָה מְרֻבָה בַבַיִת הַזֶה 

 וְעַל שֻלְחָן זֶה שֶאָכַלְנוּ עָלָיו  

Harachaman, hu yishlach lanu 

beracha meruba babayit hazeh 

ve’al shulchan zeh she’achalnu alav. 

We ask God to send us Elijah, the herald of the Messianic Era.  

It’s God who will send Elijah, and Elijah who will bring the good news.  

The Source of Mercy1 soon2 will send us 

Elijah the seer; 

The Source of Mercy soon will send us 

Elijah remembered for good— 

And he’ll bring us the hoped-for news (2) 

He’ll bring salvation and consolation 

for us and all our fellow Jews. 

 לָנוּ-הוּא יִשְלַח  הָרַחֲמָן 
לִיָהוּ הַנָבִיא-אֶת   אֵּ

 זָכוּר לַטוֹב 
 לָנוּ-וִיְבַשֶר

 בְשוֹרוֹת טוֹבוֹת 
 יְשוּעוֹת וְנֶחָמוֹת  

Harachaman hu yishlach lanu 

et Eliyahu hanavi 

zachur latov, 

vivaser lanu 

besorot tovot 

yeshu’ot venechamot. 

This part has many variations to honor hosts, parents and guests. The leader can choose what is appropriate 

for the occasion and add to the traditional formulae if so inclined.  

May the merciful one bless…   ְך  …Harachaman hu yevarech הָרַחֲמָן הוּא יְבָרֵּ

·············································································· At your own table ·············································································  

…me 

(and my wife/husband) 

(and my children) 

and whatever is mine… 

 אוֹתִי 
 ( וְאֶת אִשְתִי/בַעְלִי)
 ( וְאֶת זַרְעִי)

 וְאֶת כָל אֲשֶר לִי  

…oti 

(ve’et ishti/ba’ali) 

(ve’et zar’i) 

ve’et kol asher li… 

As a guest 

…(my father, my teacher) 

the master of this house 

and (my mother, my teacher) 

the mistress of this house, 

them and their house and children 

and whatever is theirs… 

 ( אָבִי מוֹרִי) אֶת 
 בַעַל הַבַיִת הַזֶה 

 ( אִמִי מוֹרָתִי ) וְאֶת  
 בַעֲלַת הַבַיִת הַזֶה 

יתָם וְאֶת זַרְעָם   אוֹתָם וְאֶת בֵּ
 וְאֶת כָל אֲשֶר לָהֶם  

…et (avi mori) 

ba’al habayit hazeh 

ve’et (imi morati) 

ba’alat habayit hazeh, 

otam ve’et beitam ve’et zar’am 

ve’et kol asher lahem. 

For a large group 

…everyone seated here…   אֶת כָל הַמְסֻבִין כַאן …et kol hamesubin kan… 

 
1 “The Source of Mercy” is literally “the merciful one.”  
2 “Soon” is added for the rhythm, but our tradition holds that the arrival of Messiah is imminent.  
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Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Continue here; some omit the references to the Matriarchs  

…us and whatever is ours, 

as our ancestors were blessed, 

 

Abraham ,  

Isaac ,  

and Jacob  

in every thing… 

 אֲשֶר לָנוּ-כָל-אוֹתָנוּ וְאֶת 
 כְמוֹ שֶנִתְבָרְכוּ

ינוּ    אֲבוֹתֵּ
 אַבְרָהָם 

 יִצְחָק 
 וְיַעֲקֹב  

 בַכֹל מִכֹל כֹל  

…otanu ve’et kol asher lanu 

kemo shenitbar’chu 

avoteinu  

Avraham  

Yitzchak  

veYa’akov  

bakol mikol kol… 

May God bless us, all of us 

As one and the same 

With a blessing that’s perfect, 

And let’s say “Amen.” 

ךְ אוֹתָנוּ ן יְבָרֵּ  כֵּ
 כֻלָּנוּ יַחַד 

מָה   בִבְרָכָה שְלֵּ
ן    וְנֹאמַר אָמֵּ

Ken yevarech otanu 

kulanu yachad 

bivracha shelemah, 

venomar, “Amen.” 

May this house be a shelter 

Of peace and of love, 

When our merit and theirs 

Is acknowledged from above; 

And a blessing from God 

Be bestowed here below, 

A gift from God our savior. 

With sense and grace, 

God and human race— 

May they show us favor! 

 בַמָרוֹם יְלַמְדוּ
ינוּ יהֶם וְעָלֵּ  עֲלֵּ

א   זְכוּת שֶתְהֵּ
 לְמִשְמֶרֶת שָלוֹם 

ת יי  אֵּ  וְנִשָא בְרָכָה מֵּ
נוּ י יִשְעֵּ אֱלֹהֵּ  וּצְדָקָה מֵּ

 
כֶל טוֹב -וְנִמְצָא ן וְשֵּ  חֵּ

ינֵּי אֱלֹהִים וְאָדָם    בְעֵּ

Bamarom yelamdu 

aleihem ve’aleinu 

Z’chut shet’heh  

lemishmeret shalom, 

Venisah verachah me’et Adonai 

Utz’dakah me’Elohei yisheinu, 

 

Venimtzah chen vesechel tov 

Be’einei Elohim ve’adam. 

·················································································· For Shabbat ··················································································  

May the merciful one let us inherit 

the day which is all rest and repose 

for eternal life. 

נוּ    הָרַחֲמָן הוּא יַנְחִילֵּ
 יוֹם שֶכֻלּוֹ שַבָת וּמְנוּחָה 

 לְחַיֵּי הָעוֹלָמִים  

Harachaman hu yan’chilenu  

yom shekulo Shabbat um’nucha 

lechayey ha’olamim. 

··················································································· For Pesach···················································································  

May the merciful one 

let us inherit the day  

which is completely good. 

 הָרַחֲמָן הוּא
נוּ יוֹם   יַנְחִילֵּ
 שֶכֻלּוֹ טוֹב  

Harachaman hu 

yan’chilenu yom 

shekulo tov. 
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 57  The Merciful One  Cup 3: Grace after Meals  בִרְכַת הַמָזוֹן 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

We may add these prayers for the State of Israel, for peace and for freedom from oppression for all who suffer.  

May the merciful one bless 

the State of Israel, 

first sign of our coming redemption. 

ךְ   הָרַחֲמָן הוּא יְבָרֵּ
ל -אֶת   מְדִינַת יִשְרָאֵּ

נוּ   אשִית צְמִיחַת גְאֻלָתֵּ  רֵּ

Harachaman hu yevarech 

et Medinat Yisra’el, 

reshit tzemichat ge’ulatenu. 

May the merciful one bestow friendship 

between the descendants  

of Yitzchak and Yishma’el. 

ן אַחֲוָה   הָרַחֲמָן הוּא יִתֵּ
ין בְנֵּי יִצְחָק   בֵּ

אל   י יִשְמָעֵּ ין בְנֵּ  וּבֵּ

Harachaman hu yiten achavah 

bein benei Yitzchak 

uvein benei Yishma’el. 

May the merciful one bless 

all who are given over 

to pain and misery, 

and bring them from darkness to light. 

ךְ   הָרַחֲמָן הוּא יְבָרֵּ
 כָל הַנְתוּנִים -אֶת 

 בְצָרָה וַאֲנָחָה 
לָה לְאוֹרָה   אֲפֵּ ם מֵּ  וְיוֹצִיאֵּ

Harachaman hu yevarech 

et kol hanetunim 

betzarah va’anachah 

veyotzi’em me’afelah le’orah. 

We pray that we may merit the arrival of the Messianic Era.  

May the merciful one make us worthy 

of the Messianic Era 

and the life of the world to come. 

נוּ  הָרַחֲמָן הוּא יְזַכֵּ
 לִימוֹת הַמָשִיחַ 

 וּלְחַיֵּי הָעוֹלָם הַבָא  

Harachaman hu yezakenu 

limot hamashiach 

ul’chayey ha’olam haba. 

2 Sam 22:51 A tower of salvation for God’s king;1 ֵּמִגְדולֵּיְשׁוּעותֵּמַלְכו Migdol yeshu’ot malko 

Gracious actions does God bring 

To David and his royal line for endless time. 

 וְעֹשֶה־חֶסֶדֵּלִמְשִׁיחוֵֵּּ

םֵּ וִדֵּוּלְזַרְעוֵּעַד־עולָּׁ  לְדָּׁ

ve’oseh chesed limshicho 

leDavid ul’zaro ad olam. 

The One who makes peace on high, 

will make peace 

for us and for all Israel. 

Now you say, “That’s right.” 

 בִמְרוֹמָיו  שָלוֹם  עֹשֶה 
 שָלוֹם   יַעֲשֶה   הוּא 

ינוּ ל -כָל  וְעַל עָלֵּ  יִשְרָאֵּ
ן   וְאִמְרוּ     אָמֵּ

Oseh shalom bimromav, 

hu ya’aseh shalom 

aleinu ve’al kol Yisra’el, 

ve’imru: “Amen.” 

 
1 Our tradition retains two versions of the first word of this verse; the festival version is read aloud ( Qeri)when 

we chant the verse, but the other is written (Ketiv) in the text; Psalms 18:51 retains a third version of the word. 

Such apparent discrepancies are far from unusual in our scripture.  
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Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

A Selection From Psalms 
Psalms 34:10-11 Stand in awe of God,  

You holy ones; stand back. 

The people who respect God never lack. 

 יְראוֵּּאֶת־יְהוָּׁהֵֵּּ

יוֵֵּּ  קְדֹשָּׁׁ

יוֵּ אָּׁ יןֵּמַחְסורֵּלִיר   כִי־א 

Y’ru et Adonai 

kedoshav 

ki ein machsor li’re’av; 

Hunger and want assail the lion’s whelp 

But those who seek for God 

Will need no help. 

בוֵֵּּּ ע  שׁוֵּּוְרָּׁ כְפִירִיםֵּרָּׁ
יֵּיְהוָּׁהֵּלאֹ־ֵּ וְדֹרְשׁ 
ל־טובֵּ  יַחְסְרוֵּּכָּׁ

kefirim rashu vera’evu 

vedorshei Adonai 

lo yachseru chol tov. 

Ps. 118:1 Thank our God, for God is good, 

With kindness everlasting, 

 הודוֵּּלַיהוָּׁהֵּכִי־טובֵֵּּ

םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ
Hodu lAdonai ki tov 

ki le’olam chasdo. 

Ps. 145:16 Opening your generous hand  

To satisfy the deep desire of every living thing.  

חֵַּאֶת־יָּׁדֶךֵֵּּ  פות 

צון ל־חַיֵּרָּׁ ֵּוּמַשְבִיעֵַּלְכָּׁ
pote’ach et yadecha 

umasbi’a lechol chai ratzon. 

Jer. 17:7 Blessed is the one  

Who says, “In God I trust.”  

For him God is reliable and just. 

רוּךְֵּהַגֶבֶרֵֵּּ  בָּׁ

הֵֵּּ  אֲשֶׁרֵּיִבְטַחֵּבַיהוָּׁ

הֵּמִבְטַחוֵּ יָּׁהֵּיְהוָּׁ  וְהָּׁ

Baruch hagever 

asher yivtach bAdonai 

vehaya Adonai mivtacho. 

Ps. 37:25 I’ve been a boy,  

And now my beard is grey; 

I’ve never seen a good man cast away, 

Nor his children beg for food. (2) 1 

יִיתִיֵֵּּ  נַעַרֵּהָּׁ

 גַם־זָּׁקַנְתִיֵֵּּ

אִיתִיֵּצַדִיקֵּנֶעֱזָּׁבֵֵּּ  וְלאֹ־רָּׁ

חֶםֵּ  וְזַרְעוֵּמְבַקֶשׁ־לָּׁ

Na’ar hayiti  

gam zakanti 

velo ra’iti tzadik ne’ezav, 

vezar’o mevakesh lachem. (2) 

Ps 29:11 Our people God with strength uplifts, ֵֵּּן הֵּעֹזֵּלְעַמוֵּיִת   Adonai oz le’amo yiten יְהוָּׁ

Blessed with peace and all God’s gifts. ֵּלום ךְֵּאֶת־עַמוֵּבַשָּׁ ר  הֵּיְבָּׁ ֵּיְהוָּׁ Adonai yevarech et amo vashalom. 

···········································Drinking our third cup of wine concludes Grace After Meals  ··········································  

We bless you, Sovereign God, who rules 

Eternal space and time, 

Creator of the grapevine’s fruit, 

From which we make this wine. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

א    הַגָפֶן   פְרִי  בוֹרֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

Boreh peri hagafen.  

·············································· Recline, and drink the third cup; then fill the fourth cup.  ·············································   

 
1 Some recite this verse quietly as a prayer of hope since they haven’t yet seen it come true.  
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 59  Spill Your Anger  שְפוֹךְ חַמָתְך  Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 ______________________ Cup 4: Hallel Continues הַלֵּל _______________________  
Fill the Cup of Elijah (if you didn’t fill it at the beginning of the Seder) and open the door. 

If Elijah is going to visit your Seder, now is the time. 

Spill Your Anger1 שְפוֹךְ חַמָתְך 
Ps 79:6-7 Spill your anger, Ruling God, 

(For us who do adore you) 

On them who never call your name, 

Those people who ignore you. 

תְךֵּאֶל־הַגויִםֵּ  שְׁפֹךְֵּחֲמָּׁ

עוּךֵֵּּ  אֲשֶׁרֵּלאֹ־יְדָּׁ

כותֵּאֲשֶׁרֵֵּּ  וְעַלֵּמַמְלָּׁ

אוֵּּ רָּׁ ֵּבְשִׁמְךֵּלאֵֹּקָּׁ

Shefoch chamatcha el hagoyim 

asher lo yeda’ucha 

ve’al mamlachot asher 

beshimcha lo kara’u 

For Jacob they have swallowed, 

Left his home in devastation. 

כַלֵּאֶת־יַעֲקֹבֵֵּּ  כִיֵּאָּׁ

שַׁמוֵּּ ו הוֵּּה  ֵּוְאֶת־נָּׁ
ki achal et Ya’akov 

ve’et navehu heshamu. 

Pour down your fury on them, 

And consume that alien nation. 

Catch them with your burning wrath; 

In constant anger chase them; 

And from beneath the arching sky, 

Completely, God, erase them!2 

יהֶם -שְפָךְ  זַעְמֶך   עֲלֵּ
 יַשִיגֵּם   אַפְך  וַחֲרוֹן 
ם   בְאַף  תִרְדֹף   וְתַשְמִידֵּ

י  מִתַחַת   יי   שְמֵּ

Shefach aleihem za’amecha, 

vacharon ap’cha yasigem; 

tirdof be’af vetashmidem 

mitachat shemei Adonai. 

 

··················································· Close the door and continue with the rest of Hallel ··················································  

 
1 This paragraph is not, actually, part of Hallel. We add it to show our confidence in God, in bold despite of our 

enemies. Of course, we’d look a whole lot bolder if we said this sort of thing in a language our enemies could 

understand. 

 Is this passage, about “spilling” or “pouring out” anger, a commentary on the pouring of the fourth cup? See 

Elias, p. 176. 
2 Literally, “Spill your anger on those nations which ignore you and on the kingdoms which have not called on 

your name. For they have eaten Jacob and destroyed his dwelling. Dump your fury on them, and let your burn-

ing wrath catch them. Chase them in anger, and destroy them from beneath the heavens of God.”  
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Cup 4: Hallel Continues  ל  Psalm 115: 1-11  60  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Psalm 115: 1-111 
“From the beginning,” we read on page 15, “our ancestors worshipped idols”; but Abraham led the way to 

worship of a single, invisible God. With this psalm, and with the rest of the Seder service, we may begin to 

experience that spiritual redemption—accepting our God—which Abraham and our other ancestors 

experienced, and which accompanied the physical redemption of the Exodus.2 
1 Not for us, God, not for us, 

but for the sake of your name give glory, 

for the sake of your kindness and truth. 

נוֵֵּּּ נוֵּּיהוהֵּלאֵֹּלָּׁ  לאֵֹּלָּׁ

בודֵֵּּ ןֵּכָּׁ  כִי־לְשִׁמְךֵּת 

 עַל־חַסְדְךֵּעַל־אֲמִתֶךֵּ

Lo lanu, Adonai, lo lanu 

ki leshimcha ten kavod 

al chasd’cha al amitecha 

2 Why should the other nations say of us, 

“Where is their God?” 

הֵּיאֹמְרוֵּּהַגויִםֵֵּּ מָּׁ  לָּׁ

יהֶםֵּ  אַי ה־נָּׁאֵּאֱלֹה 

lama yomru hagoyim, 

“Ayeh na eloheihem?” 

3 When our God is in heaven  

doing whatever God wishes? 

יִםֵֵּּ מָּׁ ינוֵּּבַשָּׁ  ו אלֹה 

הֵּ שָּׁ ץֵּעָּׁ פ   כֹלֵּאֲשֶׁר־חָּׁ

vEloheinu vashamayim, 

kol asher chafetz asah. 

······················································ The chorus is Atzabayhem; start singing here!  ·····················································  
4 Their idols are fashioned by man;3 

they’re not made by God— 

Gold and silver made by flesh and blood (2)4 

בֵֵּּ יהֶםֵּכֶסֶףֵּוְזָּׁהָּׁ  עֲצַב 

םֵּ דָּׁ יֵּאָּׁ הֵּיְד   מַעֲש 

Atzabayhem kesef vezahav, 

Ma’aseh yedei adam. 

Chorus of Atzabayhem 
5 They have a mouth but cannot speak; 

eyes, but they cannot see. 

רוֵֵּּּ הֶםֵּוְלאֵֹּיְדַב   פֶה־לָּׁ

הֶםֵּוְלאֵֹּיִרְאוֵּּ ינַיִםֵּלָּׁ  ע 

Peh lahem velo yedaberu, 

einayim lahem velo yir’u. 

6 They have ears, but they can’t hear; 

a nose, but they can’t smell— 

עוֵּּ הֶםֵּוְלאֵֹּיִשְׁמָּׁ זְנַיִםֵּלָּׁ  אָּׁ

הֶםֵּוְלאֵֹּיְרִיחוּן  אַףֵּלָּׁ

Oznayim lahem velo yishma’u, 

af lahem velo yerichun. 

Chorus of Atzabayhem 

 
1 We may always wonder whether prayers such as Grace After Meals and Hallel, prayers said at other times of 

the year, gain extra meaning from their context in the Seder. In this case, the previous passage, Shefoch 

chamatcha, criticised idolatrous nations, so it’s a perfect transition to Psalm 115.  
2 See Elias, p. xxxiii. 
3 Why not “humankind”? Well, for one thing the long word won’t fit the rhythm. Then, if you’re a feminist who 

doesn’t want to use “man” all the time, you won’t mind it in this case, which satirizes man’s puny efforts to 

capture the divine. And if you’re a traditionalist, you won’t notice. For once, everybody is satisfied.  
4 This psalm brings to mind the story about young Abram, who was to become Abraham. His father made a nice 

living selling idols. One day, Abram smashed most of the idols in his dad’s shop, leaving one statue to hold the 

hammer. Dad was angry; Abram blamed the idol. “That’s ridiculous,” said Dad, “they’re just stone.” “In that 

case,” says Abram, “how can you sell them and let people pray to them?” Was Abraham a Wise Child or a Re-

bellious Child? For sure, he was a wiseguy!  
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 61  Psalm 115: 12-18  Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

7 hands, but they can’t feel; 

feet, but they can’t walk; 

they can’t make a sound with their throat. 

יהֶםֵּוְלאֵֹּיְמִישׁוּןֵֵּּ  יְד 

כוֵֵּּּ יהֶםֵּוְלאֵֹּיְהַל   רַגְל 

 לאֹ־יֶהְגוֵּּבִגְרונָּׁםֵּ

Yedeihem velo yemishun, 

ragleihem velo yehalechu, 

lo yeh’gu bigronam. 

Chorus of Atzabayhem 
8 Their makers are dumb as their own idols,1 

and so are all who rely on them. 

יהֶםֵּ  כְמוהֶםֵּיִהְיוֵּּעֹש 

הֶםֵּ חֵַּבָּׁ  כֹלֵּאֲשֶׁר־בֹט 

Kemohem yih’yu oseihem, 

kol asher bote’ach bahem. 

9 But Israel relies on God. 

God is their help and their shield. 

לֵּבְטַחֵּבַיהוהֵֵּּ א   יִשְרָּׁ

גִנָּׁםֵּהוּא םֵּוּמָּׁ  עֶזְרָּׁ

Yisra’el b’tach bAdonai, 

ezram umaginam hu. 

Chorus of Atzabayhem 
10 Aaron’s house trusts in God; 

God is their help and their shield. 

יתֵּאַהֲרֹןֵּבִטְחוֵּּבַיהוהֵֵּּ  ב 

גִנָּׁםֵּהוּא םֵּוּמָּׁ  עֶזְרָּׁ

Beit Aharon bit’chu bAdonai, 

ezram umaginam hu. 

11 Those who fear God trust in God; 

God is their help and their shield. 

יֵּיהוהֵּבִטְחוֵּּבַיהוהֵֵּּ  יִרְא 

גִנָּׁםֵּהוּא םֵּוּמָּׁ  עֶזְרָּׁ

Yir’ei Adonai bit’chu vAdonai, 

ezram umaginam hu. 

Psalm 115: 12-182  
····················································· In this one, you sing all but the first three words  ····················································  
12 God has remembered us and will bless— 

will bless the house of Israel, 

will bless the house of Aaron, 

ךְֵֵּּי ר  נוֵּּיְבָּׁ רָּׁ  הוהֵּזְכָּׁ

לֵֵּּ א  יתֵּיִשְרָּׁ ךְֵּאֶת־ב  ר   יְבָּׁ

יתֵּאַהֲרֹן ךְֵּאֶת־ב  ר   יְבָּׁ

Adonai zecharanu; yevarech—  

yevarech et beit Yisra’el, 

yevarech et beit Aharon, 

13 God will bless those who fear God, 

both small and great. 

יֵּיהוהֵֵּּ ךְֵּיִרְא  ר   יְבָּׁ

 הַקְטַנִיםֵּעִם־הַגְדֹלִיםֵּ

yevarech yir’ei Adonai, 

haktanim im hagdolim. 

14 God will give you more, 

you and your children. 

ףֵּיֵּ יכֶםֵֵּּיֹס   הוהֵּעֲל 

יכֶםֵּוְעַל־בְנ יכֶםֵּ  עֲל 

Yosef Adonai aleichem, 

aleichem ve’al beneichem. 

15 You’ll be blessed by God, 

the maker of heaven and earth. 

 בְרוּכִיםֵּאַתֶםֵּלַיהוהֵֵּּ

רֶץֵּ אָּׁ מַיִםֵּוָּׁ הֵּשָּׁׁ  עֹש 

Beruchim atem lAdonai, 

oseh shamayim va’aretz. 

16 Heaven is for God, 

who gave the earth to people.3 

מַיִםֵּלֵַּ מַיִםֵּשָּׁׁ  ֵֵּּיהוהֵּהַשָּׁ

םֵּ דָּׁ תַןֵּלִבְנ י־אָּׁ רֶץֵּנָּׁ אָּׁ  וְהָּׁ

Hashamayim shamayim lAdonai, 

veha’aretz natan livnei adam. 

 
1 “Like them (the idols) are their makers”; i.e., people who make and worship idols are as stupid as the idols.  
2 How is this related to the beginning of psalm 115? The first part speaks of our trust in God; this part speaks of 

God fulfilling that trust. The first part contrasts inanimate idols with the living God; this part contrasts the dead, 

who cannot praise God, with us, who live and praise God.  
3 “The heavens are the heavens of God, and God gave the earth to the children of Adam.” 
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Cup 4: Hallel Continues  ל  Psalm 116: 1-11  62  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

17 Dead people don’t hail God, 

nor do those who have gone down to silence.  

תִיםֵּיְהַלְלוּיָּׁהֵּ  לאֵֹּהַמ 

הֵּ יֵּדוּמָּׁ ל־יֹרְד   וְלאֵֹּכָּׁ

Lo hametim yehal’lu Yah, 

velo kol yordei dumah. 

18 But we will bless God 

from now on and forever. Halleluyah! 

ךְֵּיָּׁהֵֵּּ ר   וַאֲנַחְנוֵּּנְבָּׁ

םֵֵּּ הֵּוְעַד־עולָּׁ עַתָּׁ  הַלְלוּיָּׁהֵּמ 

Va’anachnu nevarech Yah 

me’atah ve’ad olam Halleluyah. 

Psalm 116: 1-11 
1 I love it when God hears 

my voice, my prayers. 

הַבְתִיֵּכִי־יִשְׁמַעֵּ  ֵֵּּיהוהאָּׁ

י    אֶת־קולִיֵּתַחֲנוּנָּׁ

Ahavti ki yishma Adonai 

et koli tachanunai, 

2 For God bent an ear to me, 

so I’ll call on God all my days. 

זְנוֵּלִיֵּ הֵּאָּׁ  כִי־הִטָּׁ

א מַיֵּאֶקְרָּׁ  וּבְיָּׁ

ki hita ozno li 

uv’yamai ekra. 

3 The bonds of death had tied me, 

the narrow grave had found me; 

I had come to grief and trouble. 

וֶתֵֵּּ י־מָּׁ פוּנִיֵּחֶבְל   אֲפָּׁ

אוּנִיֵֵּּ יֵּשְׁאולֵּמְצָּׁ ר   וּמְצָּׁ

אֵֵֵּּּ גוןֵּאֶמְצָּׁ הֵּוְיָּׁ רָּׁ  צָּׁ

Afafuni chevlei mavet, 

um’tzarei She’ol m’tza’uni. 

tzara veyagon emtza. 

4 So I called in the name of God, 

“God, please! Save my soul!”  

ם־יהו אֵֵּּוּבְשׁ   הֵּאֶקְרָּׁ

נָּׁהֵּיהו הֵּנַפְשִׁיֵֵֵּּּאָּׁ  הֵּמַלְטָּׁ

Uv’shem Adonai ekra, 

“Ana Adonai, malta nafshi!” 

5 God is gentle and righteous, 

and our God acts kindly. 

 הֵּוְצַדִיקֵֵּּחַנוּןֵּיהו

םֵֵֵּּּ ינוֵּּמְרַח   ו אלֹה 

Chanun Adonai vetzadik, 

vEloheinu merachem; 

6 God guards the simple; 

I was down, but God saved me. 

אִיםֵּיהוהֵֵּּ רֵּפְתָּׁ  שֹׁמ 

 דַלותִיֵּוְלִיֵּיְהושִׁיעֵֵֵַּּּ

shomer peta’im Adonai, 

daloti veli yehoshi’a. 

7 O my soul, return and rest, 

because God has been kind to you  

יְכִיֵֵּּ  שׁוּבִיֵּנַפְשִׁיֵּלִמְנוּחָּׁ

יְכִיֵֵֵּּּכִי־יהוֵּ לָּׁ  הֵּגָּׁמַלֵּעָּׁ

Shuvi nafshi limnuchaychi 

ki Adonai gamal alaychi, 

8 and has saved my soul from death, 

my eyes from weeping, 

and my legs from failing.  

וֶתֵֵּּ ֵּנַפְשִׁיֵּמִמָּׁ  כִיֵּחִלַצְתָּׁ

הֵֵּּ ינִיֵּמִן־דִמְעָּׁ  אֶת־ע 

 אֶת־רַגְלִיֵּמִדֶחִיֵֵֵּּּ

ki chilatzta nafshi mimavet, 

et eini min dim’a, 

et ragli midechi. 

9 I’ll walk before God 

in the lands of the living. 

ךְֵּלִפְנ יֵּיהו  הֵֵּּאֶתְהַל 

 בְאַרְצותֵּהַחַיִיםֵֵֵּּּ

Et’halech lifnei Adonai 

be’artzot hachayim. 
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 63  Psalm 116: 12-19  Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

10 I kept my faith even when I said, 

“I’m really suffering.” 

רֵֵּּ  הֶאֱמַנְתִיֵּכִיֵּאֲדַב 

נִיתִיֵּמְאֹדֵֵֵּּּ  אֲנִיֵּעָּׁ

He’emanti ki adaber, 

“Ani aniti me’od.” 

11 I said in my haste, 

“All people are liars.”1 

פְזִיֵֵּּ מַרְתִיֵּבְחָּׁ  אֲנִיֵּאָּׁ

םֵּכֹז בֵֵֵּּּ דָּׁ אָּׁ ל־הָּׁ  כָּׁ

Ani amarti vechofzi, 

“Kol ha’adam kozev.” 

Psalm 116: 12-192 
12 What can I do for God, in return 

for all that God has done for me? 

שִׁיבֵּלַיהוהֵֵּּ ה־אָּׁ  מָּׁ

יֵּ לָּׁ ל־תַגְמוּלוהִיֵּעָּׁ  כָּׁ

Mah ashiv lAdonai 

kol tagmulohi alay? 

13 I’ll raise the cup of salvation, 

and I’ll call on the name of God. 

אֵֵּּ  כוס־יְשׁוּעותֵּאֶשָּׁ

א םֵּיהוהֵּאֶקְרָּׁ  וּבְשׁ 

Kos yeshu’ot esah 

uv’shem Adonai ekra. 

14 I’ll pay off my pledges to God 

in front of all God’s people. 

םֵֵּּ רַיֵּלַיהוהֵּאֲשַׁל   נְדָּׁ

ל־עַמוֵּ ה־נָּׁאֵּלְכָּׁ  נֶגְדָּׁ

Nedarai lAdonai ashalem 

negda na lechol amo. 

15 God sets a high price on 

the death of those God loves. 

ינ יֵּיהוהֵֵּּ רֵּבְע   יָּׁקָּׁ

יוֵּ הֵּלַחֲסִידָּׁ וְתָּׁ  הַמָּׁ

Yakar be’einei Adonai 

hamavtah lachasidav. 

16 God, I am your servant, 

your servant, the child of your handmaid— 

so you have unshackled me. 

נָּׁהֵּיהוהֵּכִי־אֲנִיֵּעַבְדֶךֵֵּּ  אָּׁ

תֶךֵֵּּ  אֲנִי־עַבְדְךֵּבֶן־אֲמָּׁ

יֵּ רָּׁ ֵּלְמוס   פִתַחְתָּׁ

Ana Adonai ki ani avdecha, 

ani avd’cha, ben amatecha— 

pitachta lemoseray.  

17 I’ll bring you thank-offerings 

and I’ll call on the name of God. 

הֵֵּּ  לְך־אֶזְבַחֵּזֶבַחֵּתודָּׁ

א םֵּיהוהֵּאֶקְרָּׁ  וּבְשׁ 

Lecha ezbach zevach todah 

uv’shem Adonai ekra. 

18 I’ll pay off my pledges to God 

in front of all God’s people, 

םֵֵּּ רַיֵּלַיהוהֵּאֲשַׁל   נְדָּׁ

ל־עַמוֵּ ה־נָּׁאֵּלְכָּׁ  נֶגְדָּׁ

Nedarai lAdonai ashalem 

negda na lechol amo. 

19 in the courts of God’s Temple, 

in your center, O Jerusalem. 

Halleluyah! 

יתֵּיהוהֵֵּּ  בְחַצְרותֵּב 

ִֵּ לָּׁ כִיֵּיְרוּשָּׁׁ  ֵֵּּםֵּבְתוכ 

 הַלְלוּיָּׁהֵּ

Bechatzrot beit Adonai, 

betochechi Yerushalayim, 

Halleluyah! 

 
1 The sense could be: “Even when I was suffering, and God seemed to have abandoned me, I trusted God. But 

as for people, I could see pretty quickly that they’re not reliable.”  
2 How does this follow from the first part of the psalm? The psalmist resolves to be as reliable toward God as 

God has been toward him. The British have a tune for this entire paragraph; it is not one of their most singable 

melodies. But I shall lift my voice in tipsy joy and sing.  
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Cup 4: Hallel Continues  ל  Psalm 117  64  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Psalm 117 
1 Hail God, all you nations;  

praise God, all you peoples.  

ל־גויִםֵֵּּ  הַלְלוֵּּאֶת־יהוהֵּכָּׁ

אֻמִיםֵּ ל־הָּׁ  שַׁבְחוּהוֵּּכָּׁ

Halelu et Adonai kol goyim, 

shab’chuhu kol ha’umim; 

2 For God’s kindness has overwhelmed us, 

and God’s truth, forever. Halleluyah. 

ינוֵּּחַסְדוֵֵּּ ל   כִיֵּגָּׁבַרֵּעָּׁ

םֵּהַלְלוּיָּׁהֵּ  וֶאֱמֶת־יהוהֵּלְעולָּׁ

ki gavar aleinu chasdo, 

ve’emet Adonai le’olam. Halleluyah! 

Psalm 118: 1-4 
1 God is good, so we give thanks; 

God’s kindness is unlimited. 

 הודוֵּּלַיהוהֵּכִי־טובֵֵּּ

םֵּחַסְדוֵּ  כִיֵּלְעולָּׁ

Hodu lAdonai ki tov; 

“Ki le’olam chasdo.” 

2 Let this be sung by Israel’s ranks; 

God’s kindness is unlimited. 

לֵֵּּ א   יאֹמַר־נָּׁאֵּיִשְרָּׁ

םֵּחַסְדוֵּ  כִיֵּלְעולָּׁ

Yomar nah Yisra’el,  

“Ki le’olam chasdo.” 

3 Let Aaron’s children join the chorus: 

God’s kindness is unlimited. 

ית־אַהֲרֹןֵֵּּ  יאֹמְרוּ־נָּׁאֵּב 

םֵּחַסְדוֵּ  כִיֵּלְעולָּׁ

Yom’ru nah veit Aharon: 

“Ki le’olam chasdo.” 

4 Revere and praise what God does for us, 

God’s kindness is unlimited. 

יֵּיהוהֵֵּּ  יאֹמְרוּ־נָּׁאֵּיִרְא 

םֵּחַסְדוֵּ  כִיֵּלְעולָּׁ

Yom’ru nah yir’ei Adonai 

“Ki le’olam chasdo.” 

Psalm 118: 5 
5 Bound in chains, I called on God; 

God answered me with liberty. 

אתִיֵּיָּׁהֵֵּּ רָּׁ צַרֵּקָּׁ  מִן־הַמ 

בֵּיָּׁהֵּ נִיֵּבַמֶרְחָּׁ נָּׁ  עָּׁ

Min hametzar karati Yah 

anani vamer’chav Yah 

Psalm 118: 6-14 
6 God is on my side, so I won’t worry; 

what can a person do to me? 

אֵֵּּ  יהוהֵּלִיֵּלאֵֹּאִירָּׁ

םֵּ דָּׁ  מַה־יַעֲשֶהֵּלִיֵּאָּׁ

Adonai li lo ira; 

mah ya’aseh li adam? 

7 God is on my side, with my friends, 

so I can face my enemies. 

יֵֵּּ  יהוהֵּלִיֵּבְעֹזְרָּׁ

יֵֵֹּּוַאֲנִיֵּאֶרְאֶהֵּבְש  נְאָּׁ

Adonai li be’ozrai, 

va’ani er’eh v’son’ai. 

8 It’s better to trust God 

than rely on people. 

 טובֵּלַחֲסותֵּבַיהוהֵֵּּ

םֵּ דָּׁ אָּׁ  מִבְטֹחֵַּבָּׁ

Tov lachasot bAdonai 

mibto’ach ba’adam. 

9 It’s better to trust God 

than rely on princes. 

 טובֵּלַחֲסותֵּבַיהוהֵֵּּ

 מִבְטֹחֵַּבִנְדִיבִיםֵּ

Tov lachasot bAdonai 

mibto’ach bindivim. 

10 All the nations surrounded me; 

in the name of God I cut them down. 

בוּנִיֵֵּּ ל־גויִםֵּסְבָּׁ  כָּׁ

םֵּיהוהֵּכִיֵּאֲמִילַםֵּ  בְשׁ 

Kol goyim s’vavuni; 

beshem Adonai ki amilam. 

11 They were all around me, hordes of them; 

in the name of God I cut them down.  

בוּנִיֵֵּּ  סַבוּנִיֵּגַם־סְבָּׁ

םֵּיהוהֵּכִיֵּאֲמִילַםֵּ  בְשׁ 

Sabuni gam s’vavuni; 

beshem Adonai ki amilam. 
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 65  Psalm 118: 15-20  Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

12 They swarmed like bees; 

they are quenched like a fire of thorns; 

in the name of God I cut them down. 

 סַבוּנִיֵּכִדְבורִיםֵֵּּ

שֵּׁקוצִיםֵֵּּ  דֹעֲכוֵּּכְא 

םֵֵּּ  כִיֵּאֲמִילַםֵֵּּיהוהֵּבְשׁ 

Sabuni chidvorim; 

do’achu ke’esh kotzim; 

beshem Adonai ki amilam. 

13 You pushed and pushed me to make me fall,  

but God helped me. 

 דַחֹהֵּדְחִיתַנִיֵּלִנְפֹלֵֵּּ

נִיֵֵּּיהוהֵּוֵַּ  עֲזָּׁרָּׁ

Dacho d’chitani linpol, 

vAdonai azarani. 

14 God is my strength and my song, 

and this has been my salvation. 

תֵּיָּׁהֵֵּּ זִיֵּוְזִמְרָּׁ  עָּׁ

הֵּ  וַיְהִי־לִיֵּלִישׁוּעָּׁ

Ozi vezimrat Yah, 

vay’hi li lishu’ah. 

Psalm 118: 15-20 
15 There’s a cry of joy and salvation 

in the tents of the righteous: 

“God’s right hand is valiant  

הֵֵּּ  קולֵּרִנָּׁהֵּוִישׁוּעָּׁ

יֵּצַדִיקִיםֵֵּּ הֳל   בְאָּׁ

יִלֵֵּּיהוהֵּיְמִיןֵֵּּ הֵּחָּׁ  עֹשָּׁ

Kol rina viyshu’ah 

be’oholei tzadikim: 

“Yemin Adonai osah chayil, 

16 God’s right hand is lifted up,  

God’s right hand is valiant.” 

הֵֵֵּּּיהוהֵּיְמִיןֵֵּּ מָּׁ  רומ 

יִלֵֵּּיהוהֵּיְמִיןֵֵּּ הֵּחָּׁ  עֹשָּׁ

yemin Adonai romemah, 

yemin Adonai osah chayil.” 

17 I’m not going to die, but live 

and tell what God has done. 

מוּתֵּכִי־אֶחְיֶהֵֵּּ  לאֵֹּאָּׁ

יֵּיָּׁהֵּ רֵּמַעֲש   וַאֲסַפ 

Lo amut ki echyeh 

va’asaper ma’asei Yah; 

18 God punished me severely, 

but didn’t give me over to death. 

 יַסֹרֵּיִסְרַנִיֵּיָּׁהֵֵּּ

נִיֵּ נָּׁ וֶתֵּלאֵֹּנְתָּׁ  וְלַמָּׁ

Yasor yisrani Yah 

velamavet lo netanani. 

19 Open the gates of righteousness; 

I will enter and thank God. 

י־צֶדֶקֵֵּּ  פִתְחוּ־לִיֵּשַׁעֲר 

םֵּאודֶהֵּיָּׁהֵּ באֹ־בָּׁ  אָּׁ

Pit’chu li sha’arey tzedek, 

avo vam odeh Yah. 

20 This is the gate to God; 

the righteous will enter it.  

 ֵֵּּיהוהזֶה־הַשַעַרֵּלֵַּ

 צַדִיקִיםֵּיָּׁבֹאוֵּּבוֵּ

Zeh hasha’ar lAdonai 

tzadikim yavo’u vo. 
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Cup 4: Hallel Continues  ל  Psalm 118: 21-24  66  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Psalm 118: 21-241 
·································································· Repeat each of these four verses ·································································  
21 I thank you for answering me 

and being my salvation. 

נִיֵֵּּ  אודְךֵּכִיֵּעֲנִיתָּׁ

הֵּ  וַתְהִי־לִיֵּלִישׁוּעָּׁ

Od’cha ki anitani 

vat’hi li li’shu’ah. 

22 That block—it’s now the keystone— 

was rejected by the mason. 

אֲסוֵּּהַבונִיםֵֵּּ  אֶבֶןֵּמָּׁ

הֵּלְראֹשֵּׁפִנָּׁהֵּ יְתָּׁ  הָּׁ

Even ma’asu habonim 

haytah lerosh pinah. 

23 This success has come from God; 

to us, it seems miraculous. 

הֵּזאֹתֵֵּּ יְתָּׁ תֵּיהוהֵּהָּׁ א   מ 

ינוֵּּ ינ  אתֵּבְע   הִיאֵּנִפְלָּׁ

Me’et Adonai haytah zot; 

hi niflat be’eineinu.  

24 This is the day that God has made, 

a day of joy and happiness! 

הֵּיהוהֵֵּּ שָּׁ  זֶה־הַיוםֵּעָּׁ

הֵּבוֵּ הֵּוְנִשְמְחָּׁ  נָּׁגִילָּׁ

Zeh hayom asah Adonai; 

nagilah venismechah vo.  

Psalm 118: 25 
25 Please, God, save us; 

Please, God, grant us success. 

נָּׁאֵּ הֵּנָּׁאֵֵֵּּּיהוהֵּאָּׁ  הושִׁיעָּׁ

נָּׁאֵּ הֵּנָּׁאֵּיהוהֵּאָּׁ  הַצְלִיחָּׁ

Ana Adonai hoshiah na; 

Ana Adonai hatzlichah na. 

Psalm 118: 26-29 
·································································· Repeat each of these four verses ·································································  
26 Welcome,2 in God’s name; 

we bless you from God’s temple. 

םֵּיהוהֵֵּּ אֵּבְשׁ  רוּךְֵּהַבָּׁ  בָּׁ

יתֵּיהוהֵּ רַכְנוּכֶםֵּמִב   ב 

Baruch haba beshem Adonay; 

berachnuchem mibeit Adonay.  

27 God is the ruler who shines light upon us;  

bind the festive sacrifice with ropes3 

to the horns of the altar. 

נוֵֵּּּ אֶרֵּלָּׁ לֵּיהוהֵּוַיָּׁ  א 

 אִסְרוּ־חַגֵּבַעֲבֹתִיםֵֵּּ

חֵַּ  עַד־קַרְנותֵּהַמִזְב 

El Adonay vaya’er lanu; 

isru chag ba’avotim 

ad karnot hamizbe’ach.  

28 You are my God and I will thank you, 

my ruler and I will exalt you. 

ֵֵּּ הֵּוְאודֶךָּׁ לִיֵּאַתָּׁ  א 

 אֱלֹהַיֵּאֲרומְמֶךֵָּּׁ

Eli ata ve’odekah, 

Elohai arom’mekah.  

29 Thank God, for God is good, 

for God’s kindness lasts forever. 

 הודוֵּּלַיהוהֵּכִי־טובֵֵּּ

םֵּחַסְדוֵּ  כִיֵּלְעולָּׁ

Hodu lAdonai ki tov, 

ki le’olam chasdo.  

 
1 There are several tunes for these lines. However, the Singlish rendering is designed to fit one of the favor ite 

English tunes. If you’re not sure how to sing this, you could send for our tape.  
”.means “welcome” today, but literally it means “Blessed is the one who comes בָרוּךְ הַבָא  2  
3 It doesn’t sound like a festive occasion for the sacrifice, does it?  
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 67  Conclusion of Hallel  Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Conclusion of Hallel 
Let all your works praise you, ruling God, 

with your devoted ones,  

the righteous people who do your will; 

and let all your people, the house of Israel, 

joyfully thank and bless,  

praise and glorify, 

exalt and revere, 

sanctify and empower 

your name, O our ruler, 

ינוּ  יי  יְהַלְלוּך   אֱלֹהֵּ
 מַעֲשֶיך וַחֲסִידֶיך -כָל

י רְצוֹנֶך   צַדִיקִים עוֹשֵּ
ל -וְכָל  ית יְשְרָאֵּ  עַמְך בֵּ

 בְרִנָה יוֹדוּ וִיבָרְכוּ
 וִישַבְחוּ וִיפָאֲרוּ

 וִירוֹמְמוּ וְיַעֲרִיצוּ
 וְיַקְדִישוּ וְיַמְלִיכוּ

נוּ  -אֶת   שִמְך מַלְכֵּ

Yehalelucha Adonai Eloheinu 

kol ma’asecha, vachasidecha, 

tzadikim, osei retzonecha, 

vechol amcha beit Yisra’el 

berinah yodu vivar’chu 

vishabchu vifa’aru 

viromemu veya’aritzu 

veyakdishu veyamlichu 

et shimcha malkenu, 

for it is good to thank you 

and fitting to sing to your name, 

because forever and ever 

you are God. 

 כִי לְך טוֹב לְהוֹדוֹת 
ר   וּלְשִמְך נָאֶה לְזַמֵּ

עוֹלָם עַד עוֹלָם   כִי מֵּ
ל    אַתָה אֵּ

ki lecha tov lehodot, 

uleshimcha na’eh lezamer, 

ki me’olam ad olam 

atah El. 

We bless you, God, 

sovereign hailed with praises. 

 יי   בָרוּךְ אַתָה 
 מֶלֶךְ מְהֻלָּל בַתִשְבָחוֹת 

Baruch atah Adonai, 

melech mehulal batishbachot.  
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Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Psalm 1361 
1 Thank God for being good, 

(God’s kindness lasts forever); 

הֵּכִי־טובֵֵּּ   הודוֵּּלַיהוָּׁ

םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ
  Hodu lAdonai ki tov 

(ki le’olam chasdo); 

2 Thank the God of gods 

(God’s kindness lasts forever); 

אֱלֹהִיםֵֵּּ יֵּהָּׁ אלֹה   הודוֵּּל 

םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ
Hodu lElohei ha’elohim 

(ki le’olam chasdo); 

3 Thank the Ruler of rulers 

(God’s kindness lasts forever); 

אֲדֹנִיםֵֵּּ  הודוֵּּלַאֲדֹנ יֵּהָּׁ

םֵּחַסְדוֵּ ֵּכִיֵּלְעֹלָּׁ
Hodu lAdonei ha’adonim 

(ki le’olam chasdo); 

4 Who has done great wonders alone 

(God’s kindness lasts forever). 

אותֵּגְדֹלותֵּלְבַדוֵֵּּ הֵּנִפְלָּׁ  לְעֹש 

םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ
Le’oseh nifla’ot gedolot levado 

(ki le’olam chasdo). 

5 Who made heaven with insight 

(God’s kindness lasts forever) 

מַיִםֵּבִתְבוּנָּׁהֵֵּּ הֵּהַשָּׁ  לְעֹש 

םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ
Le’oseh hashamayim bitvunah 

(ki le’olam chasdo) 

6 And spread earth on water 

(God’s kindness lasts forever), 

יִםֵֵּּ רֶץֵּעַל־הַמָּׁ אָּׁ  לְרֹקַעֵּהָּׁ

םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ
Leroka ha’aretz al hamayim 

(ki le’olam chasdo), 

7 Who made great lights— 

(God’s kindness lasts forever), 

הֵּאורִיםֵּגְדֹלִיםֵֵּּ ֵּלְעֹש 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Le’oseh orim g’dolim 

(ki le’olam chasdo), 

8 The sun to rule by day 

(God’s kindness lasts forever), 

ֵּאֶת־הַשֶמֶשֵּׁלְמֶמְשֶׁלֶתֵּבַיוםֵֵּּ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Et hashemesh lememshelet bayom 

(ki le’olam chasdo), 

9 The moon and stars 

 to rule at night 

(God’s kindness lasts forever); 

בִיםֵֵּּ חֵַּוְכוכָּׁ ר   אֶת־הַיָּׁ

הֵֵּּ  יְלָּׁ ֵּלְמֶמְשְׁלותֵּבַלָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Et hayare’ach vechochavim 

 lememshelot balayla 

(ki le’olam chasdo); 

10 Who struck Egypt through their first-born 

(God’s kindness lasts forever) 

יהֶםֵּ הֵּמִצְרַיִםֵּבִבְכור  ֵּלְמַכ 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Lemakeh Mitzrayim bivchoreihem 

(ki le’olam chasdo) 

11 And led Israel from their midst 

(God’s kindness lasts forever) 

םֵֵּּ לֵּמִתוכָּׁ א  אֵּיִשְרָּׁ ֵּוַיוצ 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Vayotze Yisra’el mitocham 

(ki le’olam chasdo) 

12 With a strong hand and outstretched arm  

(God’s kindness lasts forever), 

הֵּוּבִזְרועֵַּנְטוּיָּׁהֵֵּּ ֵּבְיָּׁדֵּחֲזָּׁקָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Beyad chazaka uvizro’ah netuya 

(ki le’olam chasdo), 

13 Who cut the Reed Sea in parts 

(God’s kindness lasts forever) 

ֵּלְגֹז רֵּיַם־סוּףֵּלִגְזָּׁרִיםֵֵּּ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Legozer yam suf ligzarim 

(ki le’olam chasdo) 

 
1 This isn’t part of regular Hallel, but the Talmud calls this psalm the “Great Hallel.” 1 Make up your own tune, 

if your guests aren’t already too restless. 
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14 And brought Israel through the middle 

(God’s kindness lasts forever) 

לֵּבְתוכוֵֵּּ א  ֵּוְהֶעֱבִירֵּיִשְרָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Vehe’evir Yisra’el betocho 

(ki le’olam chasdo) 

15 And tumbled Pharaoh and his forces 

 into the Reed Sea 

(God’s kindness lasts forever); 

ילוֵֵּּ רֵּפַרְעֹהֵּוְח   וְנִע 

ֵּבְיַם־סוּףֵֵּּ 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Veni’er Par’oh vecheilo 

 veyam suf 

(ki le’olam chasdo); 

16 Who guided our people in the desert 

(God’s kindness lasts forever), 

רֵֵּּ ֵּלְמולִיךְֵּעַמוֵּבַמִדְבָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Lemolich amo bamidbar 

(ki le’olam chasdo), 

17 Who struck down great kings 

(God’s kindness lasts forever) 

כִיםֵּגְדֹלִיםֵֵּּ הֵּמְלָּׁ ֵּלְמַכ 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Lemakeh melachim gedolim 

(ki le’olam chasdo) 

18 And killed mighty kings 

(God’s kindness lasts forever)— 

כִיםֵּאַדִירִיםֵֵּּ ֵּוַיַהֲרֹגֵּמְלָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Vayaharog melachim adirim 

(ki le’olam chasdo)— 

19 Sihon, the Amorites’ king 

(God’s kindness lasts forever) 

אֱמֹרִיֵֵּּ ֵּלְסִיחוןֵּמֶלֶךְֵּהָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

LeSichon melech haEmori 

(ki le’olam chasdo) 

20 And Og, king of Bashan  

(God’s kindness lasts forever) 

ןֵֵּּ שָּׁׁ ֵּוּלְעוגֵּמֶלֶךְֵּהַבָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

UleOg melech haBashan 

(ki le’olam chasdo) 

21 And gave their land as an inheritance, 

(God’s kindness lasts forever) 

הֵֵּּ םֵּלְנַחֲלָּׁ ֵּוְנָּׁתַןֵּאַרְצָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Venatan artzam lenachalah, 

(ki le’olam chasdo) 

22 Inheritance to God’s servant Israel 

(God’s kindness lasts forever); 

לֵּעַבְדוֵֵּּ א  הֵּלְיִשְרָּׁ ֵּנַחֲלָּׁ
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Nachalah leYisra’el avdo 

(ki le’olam chasdo); 

23 Who remembered us when we were down 

(God’s kindness lasts forever) 

נוֵֵּּּ נוֵּּזָּׁכַרֵּלָּׁ ֵּשֶׁבְשִׁפְל 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Shebshiflenu zachar lanu 

(ki le’olam chasdo) 

24 And got us out of trouble 

(God’s kindness lasts forever). 

ינוֵֵּּּ ר  נוֵּּמִצָּׁ ֵּוַיִפְרְק 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Vayifrekenu mitzarenu 

(ki le’olam chasdo). 

25 God gives food to every creature 

(God’s kindness lasts forever); 

רֵֵּּ שָּׁ ל־בָּׁ ןֵּלֶחֶםֵּלְכָּׁ ֵּנֹת 
םֵּחַסְדוֵּ ֵּכִיֵּלְעולָּׁ

Noten lechem lechol basar 

(ki le’olam chasdo); 

26 Thank the God of heaven 

(God’s kindness lasts forever). 

יִםֵֵּּ מָּׁ לֵּהַשָּׁ ֵּהודוֵּּלְא 
םֵּחַסְדוֵּ  כִיֵּלְעולָּׁ

Hodu le’El hashamayim 

(ki le’olam chasdo). 
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The Life Force…1  נִשְמַת כָל-חַי 

The life force of every living thing 

will bless your name,  

our sovereign God, 

and every creature’s spirit 

will praise and exalt 

the thought of you, our ruler, forever.  

 חַי -נִשְמַת כָל 
ךְ אֶת   שִמְך -תְבָרֵּ
ינוּ  יי אֱלֹהֵּ
 בָשָר -וְרוּחַ כָל

ם  ר וּתְרוֹמֵּ  תְפָאֵּ
נוּ תָמִיד    זִכְרְך מַלְכֵּ

 Nishmat kol chai 

tevarech et shimcha 

Adonai Eloheinu, 

veru’ach kol basar  

tefa’er ut’romem  

zichrecha malkenu tamid. 

From eternity to eternity 

you are God; 

and but for you we have no ruler, 

redeemer, and savior, 

who notices, brings success, 

sustains, and takes pity 

in every time of trouble and distress.  

 הָעוֹלָם -הָעוֹלָם וְעַד -מִן
ל   אַתָה אֵּ

ין לָנוּ מֶלֶךְ   וּמִבַלְעָדֶיך אֵּ
ל וּמוֹשִיעַ   גוֹאֵּ
 פוֹדֶה וּמַצִיל 

ם   וּמְפַרְנֵּס וּמְרַחֵּ
ת צָרָה וְצוּקָה  -בְכָל  עֵּ

Min ha’olam ve’ad ha’olam  

ata El, 

umibaladecha ein lanu melech, 

go’el umoshi’a, 

podeh umatzil, 

um’farnes um’rachem 

bechol et tzara vetzuka. 

We have no ruler but you: 

God of the first and last, 

God of all creatures, 

ruler of all generations, 

hailed with a multitude of praises, 

guiding the world with kindness 

and its creatures with compassion.  

ין   לָנוּ מֶלֶךְ אֶלָּא אָתָה -אֵּ
י הָרִאשוֹנִים וְהָאַחֲרוֹנִים   אֱלֹהֵּ

 בְרִיוֹת -אֱלוֹהַ כָל 
 תוֹלָדוֹת -אֲדוֹן כָל

 הַמְהֻלָּל בְרֹב הַתִשְבָחוֹת 
ג עוֹלָמוֹ בְחֶסֶד   הַמְנַהֵּ

 וּבְרִיוֹתָיו בְרַחֲמִים 

Ein lanu melech ela ata 

Elohei harishonim veha’acharonim 

Elo’ah kol b’riyot 

adon kol toladot 

hamhulal berov hatishbachot 

ham’naheg olamo bechesed 

uv’riyotav berachamim. 

 
1 Most of us recognize this from the morning service for Shabbat, where it precedes the morning call to prayer.  

 This passage emphasizes our belief that God is for everyone, not just for Jews. The evening’s topics —our 

personal redemption and our birth as a nation—might encourage an unhealthy separatism which this passage 

counteracts. 
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God neither slumbers nor sleeps; 

waking the sleepers 

and rousing the slumberers, 

giving speech to the mute, 

and freeing the bound, 

supporting those who fall, 

and lifting up those who are bent over; 

to you alone do we give thanks. 

 יִישָן -יָנוּם וְלֹא -וַיי לֹא 
נִים  ר יְשֵּ  הַמְעוֹרֵּ

קִיץ נִרְדָמִים   וְהַמֵּ
שִיחַ אִלְּמִים   וְהַמֵּ
 וְהַמַתִיר אֲסוּרִים 
ךְ נוֹפְלִים   וְהַסוֹמֵּ
ף כְפוּפִים   וְהַזוֹקֵּ

 לְך לְבַדְך אֲנַחְנוּ מוֹדִים  

VAdonai lo yanum velo yishan, 

ham’orer y’shenim 

vehamekitz nirdamim 

vehamesi’ach ilmim 

vehamatir asurim 

vehasomech noflim 

vehazokef kefufim; 

lecha levad’cha anachnu modim. 

Even if our mouths were 

filled with song like the sea, 

our tongues with joy 

like the multitude of waves, 

our lips with praise 

like the expanse of the heavens, 

our eyes bright 

like the sun and moon, 

our hands spread out 

like eagles in the sky, 

and our legs swift as gazelles— 

 אִלּוּ פִינוּ
א שִירָה כַיָם   מָלֵּ

 וּלְשוֹנֵּנוּ רִנָה 
 כַהֲמוֹן גַלָּיו

ינוּ שֶבַח  וְשִפְתוֹתֵּ
י רָקִיעַ   כְמֶרְחֲבֵּ

ינֵּינוּ מְאִירוֹת   וְעֵּ
חַ   כַשֶמֶש וְכַיָרֵּ

ינוּ פְרוּשוֹת   וְיָדֵּ
י שָמַיִם   כְנִשְרֵּ

ינוּ קַלּוֹת כָאַיָלוֹת    וְרַגְלֵּ

Ilu finu  

maleh shirah chayam 

ulshonenu rinah 

kahamon galav 

vesiftoteinu shevach 

kemer’chavei rakiah 

ve’eneinu me’irot 

kashemesh vechayare’ach 

veyadenu ferusot 

kenishrei shamayim 

veragleinu kalot ka’ayalot— 

we wouldn’t be adequate 

to thank you, our ruling God 

and God of our ancestors, 

and to bless your name 

for even one of the millions 

and billions and trillions1 

of favors you have done 

for our ancestors and for us. 

ין אֲנַחְנוּ מַסְפִיקִים   אֵּ
ינוּ  לְהוֹדוֹת לְך יי אֱלֹהֵּ

ינוּ י אֲבוֹתֵּ אלֹהֵּ   וֵּ
ךְ אֶת   שְמֶך -וּלְבָרֵּ

אָלֶף אֶלֶף -עַל   אַחַת מֵּ
י רְבָבוֹת  י אֲלָפִים וְרִבֵּ  אַלְפֵּ
 פְעָמִים הַטוֹבוֹת שֶעָשִיתָ 

ינוּ -עִם   וְעִמָנוּ    אֲבוֹתֵּ

ein anachnu maspikim 

lehodot lecha Adonai Eloheinu 

vElohei avoteinu  

ulevarech et shemecha 

al achat me’alef elef 

alfei alafim veribei revavot  

pe’amim hatovot she’asita 

im avoteinu  ve’imanu. 

 
1 What are these numbers? “The thousand thousand of thousands of thousands and many myriads.” I take a 

myriad to be 10,000; but at any rate the numbers are huge.  
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You saved us from Egypt, 

ruling God, 

and took us from the house of slavery. 

You fed us when we were hungry 

and sustained us when we had plenty; 

and you rescued us from the sword 

and saved us from the plague, 

and you guarded us 

from severe and lasting diseases. 

 מִמִצְרַיִם גְאַלְתָנוּ
ינוּ  יי אֱלֹהֵּ

ית עֲבָדִים פְדִיתָנוּ  וּמִבֵּ
 בְרָעָב זַנְתָנוּ

 וּבְשָבָע כִלְכַלְתָנוּ
חֶרֶב הִצַלְתָנוּ  וּמֵּ
 וּמִדֶבֶר מִלַּטְתָנוּ
חֳלָיִם רָעִים   וּמֵּ

 וְנֶאֱמָנִים דִלִּיתָנוּ  

MiMitzrayim ge’altanu 

Adonai Eloheinu 

umibeit avadim peditanu; 

bera’av zantanu 

uv’sava kilkaltanu 

umecherev hitzaltanu 

umidever milat’tanu 

umecholayim ra’im 

vene’emanim dilitanu. 

Until now your mercy has helped us 

and your kindness has not left us; 

and don’t abandon us, 

ruling God, forever. 

נָה עֲזָרוּנוּ רַחֲמֶיך -עַד   הֵּ
 עֲזָבוּנוּ חַסָדֶיך -וְלֹא
נוּ-וְאַל   תִטְשֵּ

ינוּ לָנֶצַח    יי אֱלֹהֵּ

Ad hena azarunu rachamecha 

velo azavunu chasadecha 

ve’al titshenu 

Adonai Eloheinu lanetzach. 

And so the limbs you formed for us 

and the spirit and soul 

you breathed in our nostrils, 

the tongue you put in our mouths, 

בָרִים שֶפִלַּגְתָ בָנוּ-עַל  ן אֵּ  כֵּ
 וְרוּחַ וּנְשָמָה 

ינוּ  שֶנָפַחְתָ בְאֲפֵּ
 וְלָשוֹן אֲשֶר שַמְתָ בְפִינוּ  

Al ken evarim shepilagta banu 

veru’ach un’shama 

shenafachta ve’apeinu 

velashon asher samta befinu, 

 

they will thank, bless, 

praise, laud, exalt, 

worship, sanctify 

and pay homage to your name, O our ruler.  

ם יוֹדוּ וִיבָרֲכוּ ן הֵּ  הֵּ
 וִישַבְחוּ וִיפָאֲרוּ וִירוֹמֲמוּ

 וְיַעֲרִיצוּ וְיַקְדִישוּ
נוּ-וְיַמְלִיכוּ אֶת  שִמְך מַלְכֵּ

hen hem yodu vivar’chu 

vishabchu vifa’aru virom’mu 

veya’aritzu veyakdishu 

veyamlichu et shimcha, malkenu. 

For every mouth will thank you, 

and every tongue will promise you, 

and every knee will kneel to you, 

and everything which stands 

will bow down to you, 

and every heart will fear you, 

and all their innards and kidneys 

will sing to your name. 

 פֶה לְך יוֹדֶה -כִי כָל 
 לָשוֹן לְך תִשָבַע -וְכָל 
 בֶרֶךְ לְך תִכְרַע -וְכָל 
 קוֹמָה -וְכָל 

 לְפָנֶיך תִשְתַחֲוֶה 
 לְבָבוֹת יִירָאוּך -וְכָל 
 קֶרֶב וּכְלָיוֹת -וְכָל 

 יְזַמְרוּ לִשְמֶך  

Ki chol pel lecha yodeh 

vechol lashon lecha tishava 

vechol berech lecha tichra 

vechol koma 

lefanecha tishtachaveh, 

vechol levavot yira’ucha 

vechol kerev uchlayot 

yezamru lishmecha. 
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 73  The Life Force…  חַי -נִשְמַת כָל   Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

As it is said,   כַדָבָר שֶכָתוּב Kadavar shekatuv, 

Psalms 35:10 All my bones shall say, 

‘God, who is like you? 

You save the poor person from the mugger,1 

the pauper and beggar from the thief.’ 

לֵּעַצְמותַיֵּתאֹמַרְנָּׁהֵּ  כָּׁ

מוךֵֵֵֵּּּּיהוה  מִיֵּכָּׁ

זָּׁקֵּמִמֶנוֵּּ חָּׁ נִיֵּמ   מַצִילֵּעָּׁ

נִיֵּוְאֶבְיוןֵּמִגֹזְלוֵּ  וְעָּׁ

Kol atzmotai tomarna: 

‘Adonai, mi chamocha? 

Matzil ani mechazak mimenu, 

ve’ani ve’evyon migozlo.’ 

Who is like you, who can equal you, 

and who can compare to you? 

O God—great, mighty, and awesome— 

 לָּךְ -לָּךְ וּמִי יִשְוֶה -מִי יִדְמֶה 
 לָךְ -וּמִי יַעֲרָךְ 

ל הַגָדוֹל הַגִבוֹר וְהַנוֹרָא  הָאֵּ

Mi yidmeh lach umi yishveh lach 

umi ya’aroch lach? 

Ha’El hagadol hagibor vehanorah 

Gen 14:22 God on high, who owns sky and land. ֵּרֶץ ָֽ אָּׁ יִםֵּוָּׁ מַַ֥ ֵּ֖הֵּשָּׁׁ וןֵּקֹנ  ּ֣לֵּעֶלְיִ֔ ֵּא  El elyon, koneh shamayim va’aretz. 

We’ll hail you and praise you 

and laud you 

חֲך   נְהַלֶּלְך וּנְשַבֵּ
  וּנְפָאֶרְך 

Nehalelcha unshabech’cha 

un’fa’er’cha 

and bless your holy name,  

as it is said: 

ךְ אֶת  ם קָדְשֶך -וּנְבָרֵּ  שֵּ
 כָאָמוּר  

unevarech et shem kodshecha 

ka’amur: 

Psalm 103:1 A psalm of David: 

Bless God, O my soul; 

and all my innards, God’s holy name. 

וִדֵֵּּ  לְדָּׁ

רֲכִיֵּנַפְשִׁיֵּאֶת־  ֵֵּּיהוהֵּבָּׁ

דְשׁוֵּ םֵּקָּׁ בַיֵּאֶת־שׁ  ל־קְרָּׁ  וְכָּׁ

LeDavid: 

Bar’chi nafshi et Adonai 

vechol keravai et shem kodsho. 

 

God, in the power of your strength, 

great in the glory of your name, 

mighty forever, 

awesome for your fearsome deeds— 

 

ל בְתַעֲצֻמוֹת עֻזֶך  אֵּ  הַָ
 הַגָדוֹל בִכְבוֹד שְמֶך 

 הַגִבוֹר לָנֶצַח 
 וְהַנוֹרָא בְנוֹרְאוֹתֶיך  

Ha’El beta’atzumot uzecha 

hagadol bichvod shemecha 

hagibor lanetzach 

vehanorah benor’otecha— 

The ruler who sits 

on a high and lofty throne, 

ב   הַמֶלֶךְ הַיוֹשֵּ
א רָם וְנִשָא  -עַל   כִסֵּ

hamelech hayoshev 

al kiseh ram venisah, 

who occupies eternity, 

is called high and sacred.2 

And it’s written, 

ן עַד   שוֹכֵּ
 מָרוֹם וְקָדוֹש שְמוֹ 

  וְכָתוּב 

shochen ad 

marom vekadosh shemo. 

Vechatuv:  

Ps. 33:1 You righteous, rejoice in God; 

for upright people, giving praise feels right. 

 ֵֵּּהוהֵּרַנְנוֵּּצַדִיקִיםֵּבַי

הֵּ הֵּתְהִלָּׁ רִיםֵּנָּׁאוָּׁ ֵּלַיְשָּׁׁ
Ranenu, tzadikim, bAdonai, 

la’y’sharim nava tehilah. 

 
1 “From one who is too strong for him.” 
2 Or, “‘exalted’ and ‘holy’ is God’s name.” 
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Cup 4: Hallel Continues  ל חַי -נִשְמַת כָל  …The Life Force  הַלֵּ   74 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

You’ll be hailed by honest mouths, 

blessed by words of the righteous, 

honored by tongues of the devoted  

and made holy among holy ones.1 

 שָרִים תִתְהַלָּל יְ בְפִי 
י   דִיקִים תִתְבָרַךְ צַ וּבְדִבְרֵּ
 סִידִים תִתְרוֹמָם חֲ וּבִלְשוֹן 
  דוֹשִים תִתְקַדָש קְ וּבְקֶרֶב 

Befi yesharim tit’halal 

uv’divrei tzadikim titbarach 

uvilshon chasidim titromam 

uv’kerev kedoshim titkadash. 

And in the gatherings of myriads 

of your people Israel, 

joyfully will your name be glorified, ruler, 

in every generation; 

 וּבְמַקְהֲלוֹת רִבְבוֹת 
ל  ית יִשְרָאֵּ  עַמְך בֵּ

נוּ  בְרִנָה יִתְפָאַר שִמְך מַלְכֵּ
 דוֹר וָדוֹר  -בְכָל

Uvemak’halot riv’vot 

amcha beit Yisra’el 

berina yitpa’ar shimcha malkenu 

bechol dor vador; 

for this is the duty of all creatures 

before you, ruling God 

and God of our ancestors: 

ן חוֹבַת כָל  הַיְצוּרִים -שֶכֵּ
ינוּ  לְפָנֶיך יי אֱלֹהֵּ
ינוּ  י אֲבוֹתֵּ אלֹהֵּ  וֵּ

sheken chovat kol hay’tzurim 

lefanecha, Adonai Eloheinu 

vElohei avoteinu , 

to thank, hail, praise, 

glorify, honor, adorn, 

bless, exalt, and sing praises, 

חַ  ל לְשַבֵּ  לְהוֹדוֹת לְהַלֵּּ
ר  ם לְהַדֵּ ר לְרוֹמֵּ  לְפָאֵּ
ה וּלְקַלֵּּס ךְ לְעַלֵּּ   לְבָרֵּ

lehodot lehalel leshabe’ach 

lefa’er leromem lehader 

levarech le’aleh ulkales 

more than words of song and praise 

by David the child of Jesse, 

your servant, your anointed. 

י שִירוֹת וְתִשְבְחוֹת -כָל-עַל   דִבְרֵּ
 יִשַי -דָוִד בֶן

 עַבְדְך מְשִיחֶך  

al kol divrei shirot vetishbechot 

David ben Yishai 

avd’cha meshichecha. 

 

May your name be praised for ever,  

our ruler— 

 יִשְתַבַח שִמְך לָעַד   
נוּ    מַלְכֵּ

Yishtabach shimcha la’ad  

malkenu, 

God, the ruler who is great and holy 

in sky and on earth. 

Because to you, ruling God 

and God of our ancestors, 

ל הַמֶלֶךְ הַגָדוֹל וְהַקָדוֹש   הָאֵּ
 בַשָמַיִם וּבָאָרֶץ 

ינוּ-כִי  לְך נָאֶה יי אֱלֹהֵּ
ינוּ  י אֲבוֹתֵּ אלֹהֵּ  וֵּ

ha’El hamelech hagadol vehakadosh 

bashamayim uva’aretz; 

ki lecha na’eh, Adonai Eloheinu  

vElohei avoteinu , 

we should give song and praise, 

acclamation and music,  

power and government, 

victory, greatness, and strength, 

 שִיר וּשְבָחָה 
ל וְזִמְרָה   הַלֵּּ

 עֹז וּמֶמְשָלָה 
 נֶצַח גְדֻלָּה וּגְבוּרָה 

shir ush’vacha,  

hallel vezimrah, 

oz umemshalah, 

netzach gedulah ug’vurah, 

 
1 Look at the first Hebrew letter of the second word in the last four lines of this section. The letters spell יצחק, 
Isaac, perhaps a reference to the person who composed the prayer. The four words of this acrostic mean upright, 

righteous, devout and holy, perhaps showing a progression towards God.  
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 75  Al Hamichyah  עַל הַמִחְיָה  Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

praise and glory, 

holiness and royalty, 

 תְהִלָּה וְתִפְאֶרֶת 
 קְדֻשָה וּמַלְכוּת 

tehilah vetif’eret, 

kedushah umalchut, 

blessing and thanks, 

from now to eternity. 

 בְרָכוֹת וְהוֹדָאוֹת 
עַתָה וְעַד   עוֹלָם  -מֵּ

berachot vehoda’ot 

me’atah ve’ad olam. 

Blessed are you, God, 

God and ruler great in praises, 

God of thanks, ruler of wonders, 

who favors musical songs, 

sovereign and God, life of all worlds. 

 בָרוּךְ אַתָה יי 
ל מֶלֶךְ גָדוֹל בַתִשְבָחוֹת   אֵּ

ל הַהוֹדָאוֹת אֲדוֹן הַנִפְלָאוֹת   אֵּ
י זִמְרָה  ר בְשִירֵּ  הַבוֹחֵּ

י הָעוֹלָמִים   ל חֵּ  מֶלֶךְ אֵּ

Baruch ata Adonai, 

El melech, gadol batishbachot, 

El hahoda’ot, Adon hanifla’ot, 

habocher beshirei zimrah: 

melech El, chei ha’olamim.  

 

We bless you, Sovereign God, who rules 

Eternal space and time, 

Creator of the grapevine’s fruit, 

From which we make this wine. 

 יי   אַתָה   בָרוּךְ
ינוּ  הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

א    הַגָפֶן   פְרִי  בוֹרֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

Boreh peri hagafen.  

································································· Recline, and drain the fourth cup·································································  

Al Hamichyah1  עַל הַמִחְיָה 
·································· After you finish the fourth cup, continue with the blessing after a snack  ·································  

We bless you, Sovereign God, 

Ruler of the universe, 

 יי   אַתָה   בָרוּךְ
ינוּ    הָעוֹלָם   מֶלֶךְ  אֱלֹהֵּ

Baruch ata Adonai 

Eloheinu melech ha’olam, 

for the vine and fruit of the vine,  הַגֶפֶן   פְרִי-וְעַל   הַגֶפֶן-עַל   al hagefen ve’al peri hagefen 

and for the produce of the field, 

and for the land— 

pleasant, good, and spacious— 

that you favored and gave as an inheritance  

to our ancestors, 

to eat its fruit 

and be filled with its goodness. 

 הַשָדֶה   תְנוּבַת   וְעַל 
 אֶרֶץ -וְעַל 

 וּרְחָבָה   טוֹבָה   חֶמְדָה
 וְהִנְחַלְתָ  שֶרָצִיתָ 

ינוּ    לַאֲבוֹתֵּ
 מִפִרְיָה   לֶאֱכוֹל

   מִטוּבָה  וְלִשְבוֹעַ 

ve’al tenuvat hasadeh 

ve’al eretz 

chemdah tovah ur’chavah 

sheratzita vehinchalta 

la’avoteinu  

le’echol mipirya  

velisbo’a mituva. 

 
1 After the meal, we said Grace After Meals. Then we drank this cup of wine; it’s a separate snack, so we say 

the appropriate blessing after it. 
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Cup 4: Hallel Continues  ל  76  עַל הַמִחְיָה  Al Hamichyah  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Please take pity, Sovereign God, 

on Israel your people, 

and on Jerusalem your city, 

and on Zion where your glory dwells, 

and on your altar1 and on your Temple. 

ם  ינוּ  יי   רַחֵּ  אֱלֹהֵּ
ל -עַל   עַמֶך   יִשְרָאֵּ

 עִירֶך   יְרוּשָלַיִם -וְעַל 
 כְבוֹדֶך  מִשְכַן   צִיוֹן -וְעַל 
יכָלֶך -וְעַל מִזְבַחֲך -וְעַל     הֵּ

Rachem Adonai Eloheinu 

al Yisra’el amecha 

ve’al Yerushalayim irecha 

ve’al Tziyon mishkan kevodecha 

ve’al mizbachacha ve’al hechalecha. 

And build Jerusalem, the holy city, 

quickly and in our days, 

and bring us up into it, 

and make us rejoice as it’s rebuilt, 

and we’ll eat its fruit 

and be filled with its goodness, 

and we’ll bless you for this 

in holiness and purity. 

 הַקֹדֶש   עִיר   יְרוּשָלַיִם   וּבְנֵּה 
רָה  ינוּ בִמְהֵּ  בְיָמֵּ
נוּ  לְתוֹכָה  וְהַעֲלֵּ

נוּ  בְבִנְיָנָה  וְשַמְחֵּ
 מִפִרְיָה   וְנֹאכַל
 מִטוּבָה   וְנִשְבַע 
 עָלֶיהָ   וּנְבָרֶכְך 
   וּבְטָהֳרָה   בִקְדֻשָה

Uv’neh Yerushalayim, ir hakodesh, 

bimhera veyamenu, 

veha’alenu letocha 

vesamchenu bevinyanah 

venochal mipirya  

venisba mituva 

unevarechecha aleha 

bikdusha uv’tohorah. 

Add on Shabbat 

And take pleasure in this Shabbat day, 

and grant us success. 

ה  נוּ וּרְצֵּ  וְהַחֲלִיצֵּ
   הַזֶה   הַשַבָת  בְיוֹם 

Uretze vehachalitzenu  

beyom haShabat hazeh. 

And make us happy on… ּנו  …Vesamchenu beyom   בְיוֹם  וְשַמְחֵּ

this matzah festival הַזֶה  הַמַצוֹת   חַג   chag hamatzot hazeh, 

because you are God, 

who is good and does good to all, 

and we’ll thank you for the land 

 יי   אַתָה -כִי
טִיב  טוֹב   לַכֹל  וּמֵּ

   הָאָרֶץ   עַל   לְך  וְנוֹדֶה 

ki ata Adonai 

tov umetiv lakol, 

venodeh lecha al ha’aretz 

and for the fruit of the vine. 

Blessed are you, Ruler, 

for the land and fruit of the vine. 

 הַגָפֶן   פְרִי וְעַל 
 יי   אַתָה   בָרוּךְ

   הַגָפֶן   פְרִי  וְעַל הָאָרֶץ   עַל 

ve’al peri hagafen. 

Baruch ata Adonai 

al ha’aretz ve’al peri hagafen. 

 
1 Some omit this reference to Temple sacrifices.  
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 77  Nirtzah: Our Celebration Is Accepted  נִרְצָה  Cup 4: Hallel Continues  ל  הַלֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Nirtzah: Our Celebration Is Accepted  נִרְצָה 

The service of Pesach 

 we’ve brought to consummation, 

With every ritual detail 

 enjoined upon our nation. 

 כְהִלְכָתוֹ   פֶסַח סִדוּר  חֲסַל
 וְחֻקָתוֹ   מִשְפָטוֹ -כְכָל

ר   זָכִינוּ   כַאֲשֶר  אוֹתוֹ   לְסַדֵּ
ן    לַעֲשוֹתוֹ  נִזְכֶה   כֵּ

Chasal sidur Pesach kehilchato, 

Kechol mishpato vechukato; 

Ka’asher zachinu lesader oto, (2) 

Ken nizkeh la’asoto! 

We’re thankful we could do it—it shows God’s approbation; 

All our food was kosher—no pig and no crustacean— 

Next year may we deserve again this recreation. 

Spotless God you live  

 in your holy habitation; 

Take the part 

 of your countless nation; 

ן  זָךְ  מְעוֹנָה   שוֹכֵּ
ם   מָנָה   מִי   קְהַל   קוֹמֵּ
ב  ל   קָרֵּ י  נַהֵּ  כַנָה  נִטְעֵּ

   בְרִנָה  לְצִיוֹן  פְדוּיִם

Zach shochen me’onah, 

Komem ke’hal mi manah, 

Karev nahel nit’ey chanah, (2) 

Peduyim leTziyon berinah. 

If we were a tree we’d need no fertilization. 

We’d be flourishing with signs of germination; 

Bring us to Zion, humming in celebration. 

Leshanah Haba’a BiYerushala’im 

Next year in Jerusalem! בִירוּשָלָיִם  הַבָאָה   לְשָנָה   Leshana haba’ah biYerushala’im! 
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Songs  שִירִים  Vayehi Bachatzi Halaylah  78  וַיְהִי בַחֲצִי הַלָּיְלָה 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 _____________________________ Songs  שִירִים _____________________________  
Sing this alphabetical acrostic on the first night  

Even I have to admit that it’s rather a chore to sing.  

You can use the tune to “Oh, Miss Bailey.” The text is thick with allusions.  

Vayehi Bachatzi Halaylah1  וַיְהִי בַחֲצִי הַלָּיְלָה 

Back then, you performed lots of miracles 

at night;  

At the beginning of the first watch 

of this night 

You gave victory to the good stranger (Abra-

ham)2 when the night was divided for him 

And this was at the middle of the night.  

 נִסִים   רוֹב  ז אָ 
אתָ   בַלָּיְלָה  הִפְלֵּ

 אַשְמוּרוֹת   רֹאשבְ 
 הַלָּיְלָה   זֶה
 נִצַחְתוֹ  צֶדֶק   רגֵּ 

 לָיְלָה   לוֹ  כְנֶחֱלַק 
 הַלָּיְלָה   בַחֲצִי  וַיְהִי

Az rov nisim 

hifleta balayla. 

Berosh ashmurot 

ze halayla. 

Ger tzedek nitzachto 

kenechelak lo layla. 

Vayehi bachatzi halayla. 

 

You judged the king of Gerar (Avimelech) 

in a dream by night,3  

You frightened the Aramean (Laban)4  

in the darkness of night, 

And Israel (Jacob) struggled with an angel  

and prevailed at night5 / 

And this was at the middle of the night.  

 גְרָר   מֶלֶךְ   נְתָ דַ 
 הַלָּיְלָה   בַחֲלוֹם 

 אֲרַמִי   פְחַדְתָ הִ 
 לָיְלָה  בְאֶמֶש 

לוְ  ל  יָשַר   יִשְרָאֵּ  לָאֵּ
 לָיְלָה   לוֹ  וַיוּכַל 
   הַלָּיְלָה   בַחֲצִי  וַיְהִי

Danta melech Gerar 

bachalom halayla. 

Hifchadta Arami  

be’emesh layla. 

VeYisra’el yashar la’El 

vayuchal lo layla. 

Vayehi bachatzi halayla. 

 

 
1 This alphabetical acrostic is from the liturgy for Shabbat Hagadol, the Shabbat before Pesach (though I’ve 

never seen it in a siddur). It records thirteen events which the Midrash placed on Pesach night. Glatzer and Elias 

explain and give references. 
2 Abraham defeated Chedorla’omer and his allies at night (Genesis 14).  
3 God warned Avimelech in a dream not to pursue Sarah (Genesis 20:2-3). 
4 God warned Laban not to harm Jacob at night (Gen. 31:29).  
5 Jacob, whose name became Israel, struggled with the angel at night (Gen. 32:25).  
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 79  Vayehi Bachatzi Halaylah  וַיְהִי בַחֲצִי הַלָּיְלָה  Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

The firstborn seed of Egypt  

you crushed in the middle of the night.  

They couldn’t find their army  

when they got up at night.  

When Sisera took flight  

you trampled him by the stars of night.  

And this was at the middle of the night.1 

י רַע זֶ   פַתְרוֹס  בְכוֹרֵּ
 הַלָּיְלָה   בַחֲצִי   מָחַצְתָ 

 מָצְאוּ  לֹא ילָם חֵּ 
 בַלָיְלָה  בְקוּמָם 

 חֲרוֹשֶת   נְגִיד יסַת טִ 
י  סִלִּיתָ   לָיְלָה  בְכוֹכְבֵּ
 הַלָּיְלָה   בַחֲצִי  וַיְהִי

Zera bechorei Fatros 

machatzta bachatzi halayla. 

Chelam lo matzu 

bekumam balayla. 

Tisat negid charoshet 

silita bechochvei layla. 

Vayehi bachatzi halayla. 

 

Sancherib planned to ravage your delight; 

you rotted his corpses by night.  

The idol Bel and its pedestal collapsed  

in darkest night. 

To the well-loved man Daniel,  

the hidden insight was revealed at night.  

And this was at the middle of the night.2 

ף  עַץ יָ  ף  מְחָרֵּ  אִוּוּי   לְנוֹפֵּ
 בַלָּיְלָה  פְגָרָיו הוֹבַשְתָ 

ל   רַעכָ   וּמַצָבוֹ  בֵּ
 לָיְלָה  בְאִישוֹן 

 חֲמוּדוֹת   אִיש לְ 
 לָיְלָה  חֲזוּת   רָז נִגְלָה 
 הַלָּיְלָה   בַחֲצִי  וַיְהִי

Ya’atz mecharef lenofef ivui 

hovashta fegarav balayla. 

Kara Bel umatzavo 

be’ishon layla. 

Le’ish chamudot 

nigla raz chazut layla. 

Vayehi bachatzi halayla. 

 

Belshazzar, drunk, used the the holy cups, 

and was killed that very night; 

Saved from the lions’ den,  

Daniel explained the alarming dreams of night. 

With hatred in his heart did Haman  

write letters at night. 

And this was at the middle of the night.3 

רמִ  י  שְתַכֵּ  קֹדֶש   בִכְלֵּ
 בַלָּיְלָה  בוֹ  נֶהֶרַג

 אֲרָיוֹת   מִבוֹר   וֹשַע נ 
ר  י פוֹתֵּ  לָיְלָה   בִעֲתוּתֵּ

 אֲגָגִי   נָטַר   נְאָהשִ 4
 בַלָּיְלָה  סְפָרִים   וְכָתַב 
   הַלָּיְלָה   בַחֲצִי  וַיְהִי

Mishtaker bichlei kodesh 

neherag bo valayla. 

Nosha mibor arayot 

poter bi’atutei layla. 

Sin’a natar Agagi 

vechatav sefarim balayla. 

Vayehi bachatzi halayla. 

 
1 Patros (Fatros) is Egypt (Gen. 10:14). The first-born were slain at night (Exodus 12:29). If the firstborn would 

be the strongest, Egypt was left without the cream of its army. The very stars fought against Sisera, the “prince 

of Charoshet” (Judges 5:20). 
2 2 Kings 19 tells of the blasphemer (mecharef) Sennacherib who “taunted the living God” and whose army was 

destroyed at night. Nebuchadnezzar dreamed of a great statue which was destroyed, and Daniel interpreted his 

dream (Daniel 2). 
3 At a banquet, Belshazzar used the cups which Nebuchadnezzar looted from the Temple; the writing appeared 

on the wall; Daniel interpreted; and Belshazzar died that night (Dan. 5). Daniel was saved from the lions’ den 

(Dan. 6). Haman the Agagite sent letters condemning the Jews (Esther 3:13).  
4 The poet uses  ֹש instead of  ס. It doesn’t seem fair, but Hebrew acrostic poets often do this.  
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Songs  שִירִים  Vayehi Bachatzi Halaylah  80  וַיְהִי בַחֲצִי הַלָּיְלָה 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 

You roused your victory over Haman 

when slumber fled from Ahasuerus at night.  

You’ll trample the winepress for one who asks  

the watchman, Isa 21:11 “When will the night end?” 

 עָלָיו  נִצְחֲך   וֹרַרְתָ ע 
 לָיְלָה -שְנַת  בְנֶדֶד 

   תִדְרוֹךְ  וּרָה פ 
ר  הֵּ  לְשוֹמֵּ  מַה־מִלַיְלָּׁ

Orarta nitzchacha alav 

beneded shnat layla. 

Pura tidroch  

leshomer mah milayla.. 

He’ll shout like a watchman and say, 

“Both morning comes and night.” 

And this was at the middle of the night.  1 

ר  רַח צָ   אָתָא   וְשָח   כַשוֹמֵּ
 לָיְלָה -וְגַם   בֹקֶר
 הַלָּיְלָה   בַחֲצִי  וַיְהִי

Tzarach kashomer vesach ata 

voker vegam layla. 

Vayehi bachatzi halayla 

 

Bring near the day that is  

neither day nor night. 

Exalted God, show that  

both day and night are yours.  

Set guards to watch your city  

all the day and all the night. 

Make bright as day  

the darkness of the night. 

And this was at the middle of the night.2 

ב קָ   הוּא  אֲשֶר  יוֹם  רֵּ
 לָיְלָה   וְלֹא  יוֹם   לֹא

 יוֹם   לְך-כִי הוֹדַע   ם רָ 
 הַלָּיְלָה   לְך-אַף 
ד   וֹמְרִיםש   לְעִירְך  הַפְקֵּ
 הַלָּיְלָה -וְכָל   הַיוֹם -כָל
 יוֹם  כְאוֹר  אִיר תָ 

 לָיְלָה  חֶשְכַת 
   הַלָּיְלָה   בַחֲצִי  וַיְהִי

Karev yom asher hu 

lo yom velo layla. 

Ram hoda ki lecha yom 

af lecha halayla. 

Shomrim hafked le’ircha 

kol hayom vechol halayla. 

Ta’ir ke’or yom 

cheshkat layla. 

Vayehi bachatzi halayla. 

 
1 Haman’s fortunes fell when Ahasuerus, sleepless, listened to his chronicles and decided to reward Mordechai 

for saving his life (Esther 6). The winepress is from Isaiah 63, the watchman from Isaiah 21:12.  
2 Zechariah 14:7 promises a day without day or night. “Day and night are yours” is from Psalm 74:16. “Set 

guards” refers to Isaiah 62:6. 
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 81  Say “Zevach Pesach” פֶסַח-וַאֲמַרְתֶם זֶבַח   Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Say “Zevach Pesach” פֶסַח-זֶבַח  וַאֲמַרְתֶם  
···································································· Sing this on the second night1····································································  

You showed the strength  

 of your power at Pesach. 

To the position of head of all festivals  

 you promoted Pesach. 

You showed Abraham  

 the midnight of Pesach. 

 גְבוּרוֹתֶיך   מֶץ אֹ 
 בַפֶסַח  הִפְלֵּאתָ 

 מוֹעֲדוֹת -כָל   רֹאשבְ 
אתָ   פֶסַח  נִשֵּ

 לְאֶזְרָחִי  לִּיתָ גִ 
יל חֲצוֹת   פֶסַח  לֵּ

Ometz g’vurotecha 

hifleta baPesach. 

Berosh kol mo’adot 

niseta Pesach. 

Gilita leEzrachi 

chatzot leil Pesach. 

Everybody say, Ex 12:27 “It’s the Pesach sacrifice!”2 ֵּ ֶסֵֵַּּםוַאֲמַרְת ֵּחֵּזֶָֽבַח־פֶֹ֨ Va’amartem, “Zevach Pesach.” 

 

You knocked on Abraham’s tent door 

 in the midday heat on Pesach. 

He served to his radiant visitors  

 matzah cakes on Pesach. 

And he ran to the herd— 

 to recall the bull offered for Pesach. 

 דָפַקְתָ   לָתָיו דְ 
 בַפֶסַח  הַיוֹם   כְחוֹם 

 נוֹצְצִים  סְעִיד הִ 
 בַפֶסַח  מַצוֹת   עֻגוֹת 

 רָץ  הַבָקָר-אֶל וְ 
כֶר  רֶךְ   לְשוֹר זֵּ  פֶסַח עֵּ

Delatav dafakta 

kechom hayom baPesach. 

His’id notz’tzim 

ugot matzot baPesach. 

Ve’el habakar ratz 

zecher leshor erech Pesach. 

Everybody say, Ex 12:27 “It’s the Pesach sacrifice!” 3 ֵּ ֶסֵֵַּּםוַאֲמַרְת ֵּחֵּזֶָֽבַח־פֶֹ֨ Va’amartem, “Zevach Pesach.” 

 

 
1 It’s an alphabetical acrostic about key events which by tradition happened on Pesach. Again, both Glatzer and 

Elias provide invaluable help in understanding the references and their connection with Pesach.  
2 Pesach is the first festival in the year, in that Mishnah Rosh Hashanah (1:1) sets Nisan as the New Year for 

Festivals. Tradition places Abraham’s vision of the future (Gen. 15) at Pesach. The refrain is from Exodus 

12:27. 
3 Angels visited Abraham in Gen. 18; he rushed to prepare food, so the cakes could have been unleavened.  

SP
S D

ra
ft



Songs  שִירִים  Say “Zevach Pesach” פֶסַח-וַאֲמַרְתֶם זֶבַח   82 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

The men of Sodom angered God 

 and were licked by flames on Pesach. 

Lot was saved from among them— 

 he baked matzah at the end of Pesach. 

You swept the soil of Mof and Nof1 

 when you passed through on Pesach 

 סְדוֹמִים   וֹעֲמוּז
ש  וְלוֹהֲטוּ  בַפֶסַח בָאֵּ

הֶם   לוֹט לַּץ חֻ   מֵּ
ץ   אָפָה  וּמַצוֹת   פֶסַח בְקֵּ

אתָ טִ   וְנוֹף   מוֹף  אַדְמַת   אטֵּ
 בַפֶסַח בְעָבְרְך 

Zo’amu Sedomim 

velohatu va’esh baPesach. 

Chulatz Lot mehem 

umatzot afa beketz Pesach. 

Titeta admat Mof veNof 

be’ovrecha baPesach. 

Everybody say, Ex 12:27 “It’s the Pesach sacrifice!” 2 ֵּ ֶסֵֵַּּםוַאֲמַרְת ֵּחֵּזֶָֽבַח־פֶֹ֨ Va’amartem, “Zevach Pesach.” 

 

God, you crushed the source of all power3 

in the vigil-night of Pesach.  

Mighty God, your own firstborn 

you spared in the blood of Pesach, 

and did not let ruin  

enter my doors on Pesach. 

 מָחַצְתָ   אוֹן-כָל  רֹאש  היָ 
יל   פֶסַח שִמוּר   בְלֵּ

ן  עַל  בִירכַ   בְכוֹר  בֵּ
 פֶסַח-בְדַם   פָסַחְתָ 

ת   בִלְתִילְ   מַשְחִית   תֵּ
 בַפֶסַח  בִפְתָחַי  לָבֹא 

Yah rosh kol on machatzta 

beleil shimur Pesach. 

Kabir al ben bechor 

pasachta bedam Pesach. 

Levilti tet mashchit 

lavo biftachay baPesach. 

Everybody say, Ex 12:27 “It’s the Pesach sacrifice!”  ֵּ ֶסֵֵַּּםוַאֲמַרְת ֵּחֵּזֶָֽבַח־פֶֹ֨ Va’amartem, “Zevach Pesach.” 

 

The walled town (Jericho) was besieged 

at Pesach time.  

Midian was destroyed by the barley cake, 

the Omer offering of Pesach. 

The finest of Pul and Lud4 were burned  

in the blaze on Pesach 

 סֻגָרָה   סֻגֶרֶת מְ 
י  פֶסַח  בְעִתוֹתֵּ

 בִצְלִיל  מִדְיָן   שְמְדָה נִ 
י  פֶסַח  עֹמֶר  שְעוֹרֵּ

י  וֹרָפוּ ש   וְלוּד   פוּל   מַשְמַנֵּ
 פֶסַח  יְקוֹד  בִיקַד 

Mesugeret sugarah 

be’itotei Pesach. 

Nishmedah Midyan bitzlil 

se’orei Omer Pesach. 

Sorafu mashmanei Ful veLud 

bikad yekod Pesach. 

Everybody say, Ex 12:27 “It’s the Pesach sacrifice!” 5  ֵּ ֶסֵֵַּּםוַאֲמַרְת ֵּחֵּזֶָֽבַח־פֶֹ֨ Va’amartem, “Zevach Pesach.” 

 

 
1 Usually understood as Memphis (so Milton referred to “Busiris and his Memphian chivalry” PL 1:307.) 
2 Lot baked matzot for the angels (Gen. 19:3), perhaps because he was observing Pesach, or perhaps because he 

hurried to feed his guests. 
3 The first-born of Egypt were (it seems) considered its chief source of power.  
4 Usually understood as Assyria. 
5 Jericho fell after the Israelites observed Pesach (Joshua 5:10). In Judges 7:13, a dream about a barley -cake 

encouraged Gideon to attack the Midianites; the barley-cake is associated with the Omer offering for the second 

day of Pesach. Sennacherib’s Assyrian army falls in 2 Kings 19.  
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 83  Say “Zevach Pesach” פֶסַח-וַאֲמַרְתֶם זֶבַח   Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Sennacherib planned to stop in Nob1 this day 

before Pesach time arrived. 

A hand wrote the line which forecast  

the uprooting of Tzul2 on Pesach,  

 לַעֲמוֹד  בְנוֹב  הַיוֹם   וֹד ע 
 פֶסַח  עוֹנַת  גָעָה  עַד 
 כָתְבָה  יָד   ס פַ 

עַ   בַפֶסַח צוּל  לְקַעֲקֵּ

Od hayom beNov la’amod 

ad ga’a onat Pesach. 

Pas yad katva 

leka’ake’a Tzul baPesach. 

when the watch was set  

and the table set for Belshazzar’s feast on Pesach. 

 הַצָפִית   פֹהצָ 
 בַפֶסַח  הַשֻלְחָן   עָרוֹךְ 

Tzafo hatzafit 

aroch hashulchan baPesach. 

Everybody say, Ex 12:27 “It’s the Pesach sacrifice!”3 ֵּ ֶסֵֵַּּםוַאֲמַרְת ֵּחֵּזֶָֽבַח־פֶֹ֨ Va’amartem, “Zevach Pesach.” 

 

Hadassah (Esther) assembled the people 

for a three-day fast on Pesach. 

You slew the head of a wicked family 

(Haman) on a 50-cubit-high tree on Pesach. 

You’ll bring double trouble 

to Utzit (Edom) on Pesach. 

May your hand be strong and lifted up, 

as it was on the night when the feast of 

Pesach became holy. 

 הֲדַסָה   כִנְסָה  הָלקָ 
 פֶסַח צוֹם   לְשַלֵּּש

ית   אש רֹ   מָחַצְתָ   רָשָע  מִבֵּ
ץ   בַפֶסַח חֲמִשִים   בְעֵּ

ישְ  לֶּה  תֵּ  רֶגַע   אֵּ
 בַפֶסַח  לְעוּצִית תָבִיא

 יְמִינְך   תָרוּם   יָדְך  עֹז תָ 
יל  ש  כְלֵּ  פֶסַח חַג   הִתְקַדֵּ

Kahal kinsa Hadasa 

leshalesh tzom baPesach. 

Rosh mibet rasha machatzta 

be’etz chamishim baPesach. 

Shtei eleh rega 

tavi leUtzit baPesach. 

Ta’oz yadcha tarum yemincha 

keleil hitkadesh chag Pesach. 

Everybody say, Ex 12:27 “It’s the Pesach sacrifice!”4 ֵּ ֶסֵֵַּּםוַאֲמַרְת ֵּחֵּזֶָֽבַח־פֶֹ֨ Va’amartem, “Zevach Pesach.” 

 
1 Near Jerusalem. 
2 Usually understood as Babylonia. 
3 Isaiah 10:32 mentions Nob. The hand appears at Belshazzar’s feast in Daniel 5.  
4 Esther is called Hadassah in Esther 2:7. Haman’s letters (Esther 3:12) went out on the 13 th of Nisan, so Esther 

fasted on Pesach, and tradition holds that Haman was hanged on Pesach. Isaiah 47:9 predicts double trouble for 

Edom. 
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Songs  שִירִים  Ki Lo Na’eh  84  כִי לוֹ נָאֶה 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Ki Lo Na’eh נָאֶה  לוֹ  כִי  
········································································ An alphabetical acrostic ········································································  

Mighty Governor,1 

Choice like our Way,2 

Bands of angels to God say: 

 בִמְלוּכָה  דִיראַ 
 כַהֲלָכָה  חוּר בָ 
   לוֹ  יֹאמְרוּ  דוּדָיו גְ 

Adir bimluchah, 

Bachur kahalachah;  

G’dudav yomru lo 

Here’s the chorus 

To you and to you, to you because you,  

to you just to you, 

Power, God, belongs to you, 

For it’s your due, it’s right for you. 

 לְך  כִי   לְך וּלְך   לְך
 לְך   אַף  לְך
 הַמַמְלָכָה   יי   לְך
   יָאֶה   לוֹ  כִי   נָאֶה  לוֹ   כִי

Lecha ulecha, lecha ki lecha, 

lecha af lecha 

lecha adonai hamamlachah 

ki lo na’eh, ki lo ya’eh 

 

A banner Governor, 

enhanced like our Way, 

To God veteran followers say: 

 בִמְלוּכָה   גוּלדָ 
 כַהֲלָכָה  דוּר הָ 
   לוֹ   יֹאמְרוּ   תִיקָיו וָ 

Dagul bimluchah, 

hadur kahalachah  

Vatikav yomru lo  

Chorus 

Worthy Governor, 

robust like our Way, 

To God leading angels say:  

 בִמְלוּכָה   כַאיזַ 
 כַהֲלָכָה  סִין חָ 
   לוֹ  יֹאמְרוּ פְסְרָיוטַ 

Zakai bimlucha, 

chasin kahalachah 

Tafserav yomru lo  

Chorus 

Only Governor, 

great like our Way, 

To God the disciples say: 

 בִמְלוּכָה   חִידיָ 
 כַהֲלָכָה  בִירכַ 
   לוֹ   יֹאמְרוּ   מוּדָיו לִ 

Yachid bimlucha, 

kabir kahalachah 

Limudav yomru lo  

Chorus 

High Governor,  

awesome like our Way, 

All around God, angels say: 

 בִמְלוּכָה  רוֹם מָ 
 כַהֲלָכָה  וֹרָא נ 
   לוֹ   יֹאמְרוּ   בִיבָיו סְ 

Marom bimlucha,  

norah kahalachah 

Sevivav yomru lo  

Chorus 

Modest Governor,  

a savior like our Way 

To God the saintly ones all say: 

 בִמְלוּכָה   נָיו עָ 
 כַהֲלָכָה  וֹדֶה פ 
   לוֹ   יֹאמְרוּ  דִיקָיוצַ 

Anav bimlucha, 

podeh kahalachah  

Tsadikav yomru lo  

 
1 The Hebrew says “Mighty in kingship/government/ruling.”  
2 “Halachah” is the word for Jewish law, but it also means “walking”—a regulated way of life. That’s why I 

translate it “Way.” 
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 85  Ki Lo Na’eh  כִי לוֹ נָאֶה  Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Chorus 

Holy Governor, 

tender like our Way 

To God a myriad angels say: 

 בִמְלוּכָה  דוֹש קָ 
 כַהֲלָכָה  חוּם רַ 
   לוֹ   יֹאמְרוּ   נְאַנָיושִ 

Kadosh bimlucha, 

rachum kahalachah  

Shin’anav yomru lo  

Chorus 

Firm Governor, 

bracing like our Way, 

To God the perfect followers say: 

 בִמְלוּכָה  קִיף תַ 
ךְ ת   כַהֲלָכָה  וֹמֵּ
   לוֹ  יֹאמְרוּ  מִימָיותְ 

Takif bimlucha, 

tomech kahalachah  

Temimav yomru lo   
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Songs  שִירִים  Adir Hu 86  אַדִיר הוּא 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Adir Hu הוּא אַדִיר  
···································································· Another alphabetical acrostic ···································································  

Mighty he1, mighty he  ַהוּא  אַדִיר  הוּא   דִירא   Adir hu, Adir hu 

Chorus 

Will build his dwelling speedily  

Quickly quickly let it be 

In the days that we shall see 

Build it, God, build it, God, 

Build your dwelling speedily. 

יתוֹ  יִבְנֶה   בְקָרוֹב   בֵּ
רָה  רָה  בִמְהֵּ  בִמְהֵּ
ינוּ   בְקָרוֹב   בְיָמֵּ

ל  ל   בְנֵּה  אֵּ  בְנֵּה  אֵּ
יתְך בְנֵּה     בקָרוֹב   בֵּ

Yivneh veito bekarov  

bim’herah, bim’herah 

beyamenu bekarov 

El bene, El bene 

bene vetcha bekarov 

Chorus 

Choice is he, great is he, chief is he  ָהוּא   גוּל דָ   הוּא  דוֹל גָ  הוּא   חוּר ב   bachur hu, gadol hu, dagul hu  

Chorus 

Fine is he, mature is he, worthy is he  ָהוּא  כַאיזַ  הוּא   תִיק וָ  הוּא  דוּר ה hadur hu, vatik hu, zakai hu  

Chorus 

Pious is he, pure is he, alone is he  ָהוּא   חִיד יָ  הוּא   הוֹר טָ  הוּא   סִיד ח   chasid hu, tahor hu, yachid hu  

Chorus 

Great is he, learned is he, king is he  ַהוּא  לֶךְמֶ  הוּא  מוּדלָ  הוּא  בִירכ kabir hu, lamud hu, melech hu  

Chorus 

Glorious he, mighty he, strong is he  ָהוּא  זוּזעִ   הוּא   גִיב סַ  הוּא  אוֹרנ na’or hu, sagiv hu, izuz hu  

Chorus 

Savior he, righteous he, holy is he  הוּא דוֹשקָ   הוּא דִיק צַ  הוּא  וֹדֶה פ podeh hu, tsadik hu, kadosh hu  

Chorus 

Kind is he, Almighty is he, firm is he  ַהוּא  קִיףתַ   הוּא   דַישַ  הוּא  חוּם ר rachum hu, shadai hu, takif hu  

 
1 Oy, I just couldn’t get away from the masculine pronoun in this Singlish translation. Rhythm and rhyme de-

mand a one-syllable word that ends in “e” to rhyme with…um…“she.” Hmmm. Inclusive people, insert the “s,” 

switch “his” to “hers” and everybody sing together!  
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 87  Count The Omer  סְפִירַת הָעֹמֶר  Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Count The Omer הָעֹמֶר  סְפִירַת  
························································· On the second Seder night, count the Omer ························································  

We bless you, Ruler,  

our God, eternal sovereign, 

who made us holy with your rules 

and told us about counting the Omer. 

 בָרוּךְ אַתָה יי 
ינוּ מֶלֶךְ הָעוֹלָם   אֱלֹהֵּ

 אֲשֶר קִדְשָנוּ בְמִצְוֹתָיו
 וְצִוָּנוּ עַל סְפִירַת הָעֹמֶר 

Baruch atah Adonai, 

Eloheinu melech ha’olam, 

asher kidshanu bemitzvotav 

vetzivanu al sefirat ha’Omer. 

16 Nisan Today is the first day into the Omer.   הַיוֹם יוֹם אֶחָד בָעֹמֶר Hayom yom echad ba’Omer. 

May this be what you want, 

Ruler, our God 

and God of our ancestors: 

that the Temple be rebuilt 

soon, in our days, 

 יְהִי רָצוֹן לְפָנֶיך 
ינוּ  יי אֱלֹהֵּ

ינוּ י אֲבוֹתֵּ אלֹהֵּ   וֵּ
ית הַמִקְדָש   שֶיִבָנֶה בֵּ

ינוּ רָה בְיָמֵּ  בִמְהֵּ

Yehi ratzon lefanecha 

Adonai Eloheinu 

vElohei avoteinu , 

sheyibaneh beit hamikdash 

bimherah veyamenu 

and restore our rights in your Torah, 

and there we shall serve reverently 

נוּ בְתוֹרָתֶך  ן חֶלְקֵּ  וְתֵּ
 וְשָם נַעֲבָדְך בְיִרְאָה 

veten chelkenu beToratecha 

vesham na’avod’cha beyir’ah 

Mal. 3:4 as in days of old and years long past. ֵּנִיםֵּקַדְמֹנִיות םֵּוּכְשָּׁׁ יֵּעולָּׁ  .kimei olam ucheshanim kadmoniyot כִימ 

Echad Mi Yode’ah1  ַע  אֶחָד  מִי  יוֹדֵּ

Who knows a One? 

I know a One! 

One is our God 

In heaven and earth. 

עַ   אֶחָד מִי יוֹדֵּ
עַ   אֶחָד אֲנִי יוֹדֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Echad mi yode’ah 

Echad ani yode’ah 

Echad Elohenu 

Shebashamayim uva’aretz. 

 

Who knows a 2? 

I know a 2! 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   שְנַיִם מִי יוֹדֵּ
עַ   שְנַיִם אֲנִי יוֹדֵּ

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Shnayim mi yode’ah 

Shnayim ani yode’ah 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 

 

 
1 Lehman (332 ff.) offers an explanation for the choice of answers in this counting song: that they represent the 

merits by which Israel earned redemption.  
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Songs  שִירִים  Echad Mi Yode’ah  ַע  88  אֶחָד מִי יוֹדֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Who knows a 3? 

I know a 3! 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   שְלשָה מִי יוֹדֵּ
עַ   שְלשָה אֲנִי יוֹדֵּ

 שְלשָה אָבוֹת 
י לֻחוֹת הַבְרִית   שְנֵּ

ינוּ  אֶחָד אֱלֹהֵּ
 שֶבַשָמַיִם וּבָאָרֶץ 

Shelosha mi yode’ah 

Shelosha ani yode’ah 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 

 

Who knows a 4? 

I know a 4! 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   אַרְבַע מִי יוֹדֵּ
עַ   אַרְבַע אֲנִי יוֹדֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Arba mi yode’ah 

Arba ani yode’ah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 

 

Who knows a 5? 

I know a 5! 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   חֲמִשָה מִי יוֹדֵּ
עַ   חֲמִשָה אֲנִי יוֹדֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Chamishah mi yode’ah 

Chamishah ani yode’ah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 

 

Who knows a 6? 

I know a 6! 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   שִשָה מִי יוֹדֵּ
עַ   שִשָה אֲנִי יוֹדֵּ

י מִשְנָה   שִשָה סִדְרֵּ
י תוֹרָה   חֲמִשָה חֻמְשֵּ

 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Shishah mi yode’ah 

Shishah ani yode’ah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 
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 89  Echad Mi Yode’ah  ַע  שִירִים  Songs  אֶחָד מִי יוֹדֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

 

Who knows a 7? 

I know a 7! 

7 are the days of the week 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   שִבְעָה מִי יוֹדֵּ
עַ   שִבְעָה אֲנִי יוֹדֵּ

י שַבַתָא   שִבְעָה יְמֵּ
י מִשְנָה   שִשָה סִדְרֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Shiv’ah mi yode’ah 

Shiv’ah ani yode’ah 

7 shiv’ah yemei shabatah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 

 

Who knows an 8? 

I know an 8! 

8 are the days before circumcision 

7 are the days of the week 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   שְמוֹנָה מִי יוֹדֵּ
עַ   שְמוֹנָה אֲנִי יוֹדֵּ
י מִילָה   שְמוֹנָה יְמֵּ
י שַבַתָא   שִבְעָה יְמֵּ
י מִשְנָה   שִשָה סִדְרֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Sh’monah mi yode’ah 

Sh’monah ani yode’ah 

8 sh’monah yemei milah 

7 shiv’ah yemei shabatah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 
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Songs  שִירִים  Echad Mi Yode’ah  ַע  90  אֶחָד מִי יוֹדֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Who knows a 9? 

I know a 9! 

9 are the months of pregnancy 

8 are the days before circumcision 

7 are the days of the week 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   תִשְעָה מִי יוֹדֵּ
עַ   תִשְעָה אֲנִי יוֹדֵּ

דָה  י לֵּ  תִשְעָה יַרְחֵּ
י מִילָה   שְמוֹנָה יְמֵּ
י שַבַתָא   שִבְעָה יְמֵּ
י מִשְנָה   שִשָה סִדְרֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Tish’ah mi yode’ah 

Tish’ah ani yode’ah 

9 tish’ah yarchei leidah 

8 sh’monah yemei milah 

7 shiv’ah yemei shabatah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz.  

 

Who knows a 10? 

I know a 10! 

10 are the commandments 

9 are the months of pregnancy 

8 are the days before circumcision 

7 are the days of the week 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   עֲשָרָה מִי יוֹדֵּ
עַ   עֲשָרָה אֲנִי יוֹדֵּ

 עֲשָרָה דִבְרַיָא
דָה  י לֵּ  תִשְעָה יַרְחֵּ

י מִילָָָה   שְמוֹנָה יְמֵּ
י שַבַתָא   שִבְעָה יְמֵּ
י מִשְנָה   שִשָה סִדְרֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Asarah mi yode’ah 

Asarah ani yode’ah 

10 asarah dibrayah 

9 tish’ah yarchei leidah 

8 sh’monah yemei milah 

7 shiv’ah yemei shabatah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 
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 91  Echad Mi Yode’ah  ַע  שִירִים  Songs  אֶחָד מִי יוֹדֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Who knows an 11? 

I know an 11! 

11 are the stars 

10 are the commandments 

9 are the months of pregnancy 

8 are the days before circumcision 

7 are the days of the week 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   אַחַד עָשָר מִי יוֹדֵּ
עַ   אַחַד עָשָר אֲנִי יוֹדֵּ
 אַחַד עָשָר כוֹכְבַיָא

 עֲשָרָה דִבְרַיָא
דָה  י לֵּ  תִשְעָה יַרְחֵּ
י מִילָה   שְמוֹנָה יְמֵּ
י שַבַתָא   שִבְעָה יְמֵּ
י מִשְנָה   שִשָה סִדְרֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Achad asar mi yode’ah 

Achad asar ani yode’ah 

11 achad asar koch’vayah 

10 asarah dibrayah 

9 tish’ah yarchei leidah 

8 sh’monah yemei milah 

7 shiv’ah yemei shabatah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 

 

Who knows a 12? 

I know a 12! 

12 are the tribes 

11 are the stars 

10 are the commandments 

9 are the months of pregnancy 

8 are the days before circumcision 

7 are the days of the week 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   שְנֵּים עָשָר מִי יוֹדֵּ
עַ   שְנֵּים עָשָר אֲנִי יוֹדֵּ
 שְנֵּים עָשָר שִבְטַיָא
 אַחַד עָשָר כוֹכְבַיָא

 עֲשָרָה דִבְרַיָא
דָה  י לֵּ  תִשְעָה יַרְחֵּ
י מִילָה   שְמוֹנָה יְמֵּ
י שַבַתָא   שִבְעָה יְמֵּ
י מִשְנָה   שִשָה סִדְרֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Shnem asar mi yode’ah 

Shnem asar ani yode’ah 

Shnem asar shivtayah 

11 achad asar koch’vayah 

10 asarah dibrayah 

9 tish’ah yarchei leidah 

8 sh’monah yemei milah 

7 shiv’ah yemei shabatah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 
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Songs  שִירִים  Echad Mi Yode’ah  ַע  92  אֶחָד מִי יוֹדֵּ

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Who knows a 13? 

I know a 13! 

13 are God’s attributes 

12 are the tribes 

11 are the stars 

10 are the commandments 

9 are the months of pregnancy 

8 are the days before circumcision 

7 are the days of the week 

6 are the books of the Mishnah 

5 are the fifths of the Torah 

4 are the Mothers 

3 are the Fathers 

2 are the Tablets of the Covenant 

1 is our God 

in heaven and earth. 

עַ   שְלשָה עָשָר מִי יוֹדֵּ
עַ   שְלשָה עָשָר אֲנִי יוֹדֵּ

 שְלשָה עָשָר מִדַיָא
 שְנֵּים עָשָר שִבְטַיָא
 אַחַד עָשָר כוֹכְבַיָא

 עֲשָרָה דִבְרַיָא
דָה  י לֵּ  תִשְעָה יַרְחֵּ
י מִילָה   שְמוֹנָה יְמֵּ
י שַבַתָא   שִבְעָה יְמֵּ
י מִשְנָה   שִשָה סִדְרֵּ

י תוֹרָה   חֲמִשָה חֻמְשֵּ
 אַרְבַע אִמָהוֹת 
 שְלשָה אָבוֹת 

י לֻחוֹת הַבְרִית   שְנֵּ
ינוּ  אֶחָד אֱלֹהֵּ

 שֶבַשָמַיִם וּבָאָרֶץ 

Sheloshah asar mi yode’ah 

Sheloshah asar ani yode’ah 

13 sheloshah asar midayah 

12 shnem asar shivtayah 

11 achad asar koch’vayah 

10 asarah dibrayah 

9 tish’ah yarchei leidah 

8 sh’monah yemei milah 

7 shiv’ah yemei shabatah 

6 shishah sidrei Mishnah 

5 chamisha chumshei Torah 

4 arba imahot 

3 shelosha avot 

2 shnei luchot habrit 

1 echad Elohenu 

Shebashamayim uva’aretz. 
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 93  Chad Gadya חַד גַדְיָא  Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Chad Gadya גַדְיָא  חַד   

Just a kid, just a kid, 

That Dad bought for a couple of pennies;  

Just a kid, just a kid. 

 גַדְיָא  חַד  גַדְיָא  חַד 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Chad gadya, chad gadya 

dezabin abah bitrei zuzei 

chad gadya chad gadya. 

Along came the cat 

And ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

 שוּנְרָא  וְאָתָא
 לְגַדְיָא וְאָכְלָה 

י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata shunra 

ve’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 

Along came the dog 

And bit the cat 

That ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

 כַלְבָא וְאָתָא
 לְשוּנְרָא וְנָשַךְ 

 לְגַדְיָא  דְאָכְלָה 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata chalba 

venashach leshunra 

de’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 

Along came the stick 

And beat the dog 

That bit the cat 

That ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

 חוּטְרָא  וְאָתָא
 לְכַלְבָא וְהִכָה 
 לְשוּנְרָא  דְנָשַךְ 

 לְגַדְיָא  דְאָכְלָה 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata chutrah 

vehikah lechalba 

denashach leshunra 

de’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 

Along came fire 

And burnt the stick 

That beat the dog 

That bit the cat 

That ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

 נוּרָא וְאָתָא
 לְחוּטְרָא וְשָרַף 
 לְכַלְבָא  דְהִכָה
 לְשוּנְרָא  דְנָשַךְ 

 לְגַדְיָא  דְאָכְלָה 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata nurah 

vesaraf lechutrah 

dehikah lechalba 

denashach leshunra 

de’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 
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Songs  שִירִים  Chad Gadya 94  חַד גַדְיָא 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Along came water 

And put out the fire 

That burnt the stick 

That beat the dog 

That bit the cat 

That ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

 מַיָא  וְאָתָא
 לְנוּרָא וְכָבָה 
 לְחוּטְרָא  דְשָרַף
 לְכַלְבָא  דְהִכָה
 לְשוּנְרָא  דְנָשַךְ 

 לְגַדְיָא  דְאָכְלָה 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata hamaya 

vechava lenurah 

desaraf lechutrah 

dehikah lechalba 

denashach leshunra 

de’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 

Along came the ox 

And drank the water 

That put out the fire 

That burnt the stick 

That beat the dog 

That bit the cat 

That ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

 תוֹרָא  וְאָתָא
 לְמַיָא   וְשָתָא 
 לְנוּרַא  דְכָבָה 
 לְחוּטְרָא  דְשָרַף
 לְכַלְבָא  דְהִכָה
 לְשוּנְרָא  דְנָשַךְ 

 לְגַדְיָא  דְאָכְלָה 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata torah 

veshata lemaya 

dechava lenurah 

desaraf lechutrah 

dehikah lechalba 

denashach leshunra 

de’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 

Along came the butcher 

And slaughtered the ox 

That drank the water 

That put out the fire 

That burnt the stick 

That beat the dog 

That bit the cat 

That ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

ט   וְאָתָא  הַשוֹחֵּ
 לְתוֹרָא  וְשָחַט 
 לְמַיָא דְשָתָא
 לְנוּרָא  דְכָבָה 
 לְחוּטְרָא  דְשָרַף
 לְכַלְבָא  דְהִכָה
 לְשוּנְרָא  דְנָשַךְ 

 לְגַדְיָא  דְאָכְלָה 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata hashochet 

veshachat letorah 

deshata lemaya 

dechava lenurah 

desaraf lechutrah 

dehikah lechalba 

denashach leshunra 

de’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 
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 95  Chad Gadya חַד גַדְיָא  Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Along came the angel of death 

And slaughtered the butcher 

Who slaughtered the ox 

That drank the water 

That put out the fire 

That burnt the stick 

That beat the dog 

That bit the cat 

That ate up the kid 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

 ת הַמָוֶ   מַלְאַךְ  וְאָתָא
ט   וְשָחַט   לְשוֹחֵּ
 לְתוֹרָא  דְשָחַט
 לְמַיָא דְשָתָא
 לְנוּרָא  דְכָבָה 
 לְחוּטְרָא  דְשָרַף
 לְכַלְבָא  דְהִכָה
 לְשוּנְרָא  דְנָשַךְ 

 לְגַדְיָא  דְאָכְלָה 
י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

Ve’ata mal’ach hamavet 

veshachat leshochet 

deshachat letorah 

deshata lemaya 

dechava lenurah 

desaraf lechutrah 

dehikah lechalba 

denashach leshunra 

de’achla legadya 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. 

Along came the Holy One we bless 

And slaughtered the angel of death 

Who slaughtered the butcher 

Who slaughtered the ox 

That drank the water 

That put out the fire 

That burnt the stick 

That beat the dog 

That bit the cat 

That ate up the kid 

 הוּא  בָרוּךְ  הַקָדוֹש  וְאָתָא
 הַמָוֶת   לְמַלְאַךְ  וְשָחַט 
ט דְשָחַט  לְשוֹחֵּ
 לְתוֹרָא  דְשָחַט
 לְמַיָא דְשָתָא
 לְנוּרָא  דְכָבָה 
 לְחוּטְרָא  דְשָרַף
 לְכַלְבָא  דְהִכָה
 לְשוּנְרָא  דְנָשַךְ 

   לְגַדְיָא דְאָכְלָה 

Ve’ata haKadosh Baruch Hu 

Veshachat lemal’ach hamavet 

deshachat leshochet 

deshachat letorah 

deshata lemaya 

dechava lenurah 

desaraf lechutrah 

dehikah lechalba 

denashach leshunra 

de’achla legadya 

That Dad bought for a couple of pennies; 

Just a kid, just a kid. 

י אַבָא  דְזַבִן י   בִתְרֵּ  זוּזֵּ
   גַדְיָא   חַד  גַדְיָא  חַד 

dezabin aba bitrei zuzei 

chad gadya, chad gadya. SP
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From The Song of Songs הַשִירִים שִיר   
It’s traditional to read The Song of Songs on Pesach, as an expression of God’s enduring love for Israel.  

Here are some songs to sing. The lyricists sometimes rearranged the original text.  
Song 2:2-3 Like a lily among thorns, 

so is my sweetheart among the other girls. 

יןֵּהַחוחִיםֵּ  כְשׁושַׁנָּׁהֵּב 

נותֵּ יןֵּהַבָּׁ ןֵּרַעְיָּׁתִיֵּב   כ 

Keshoshana bein hachochim, 

Ken ra’ayati bein habanot. 

Like an apple in the trees of the wood,  

so is my love among the other boys. 

ןֵֵּּ יֵּהַיַעַרֵּכ  כְתַפוּחֵַּבַעֲצ 
נִיםֵֵּּ יןֵּהַבָּׁ  דודִיֵּב 

Ke’tapu’ach ba’atzei haya’ar, 

Ken dodi ben habanim. 

La la la la la la la la la la la la, etc. 

Song 2:8 I hear my honey coming down the street, 

Singing like a birdie, tweet, tweet, tweet, 

Skipping like a ram on the craggy mountain, 

Frisky as a lamb by the cool, shady fountain. 

 קולֵּדודִיֵֵּּ

אֵֵּּ  הִנ ה־זֶהֵּבָּׁ

רִיםֵֵּּ גֵּעַל־הֶהָּׁ  מְדַל 

עותֵּ ץֵּעַל־הַגְבָּׁ ֵּמְקַפ 

Kol dodi, kol dodi, kol dodi 

hine ze bah. (2) 

Medaleg al heharim, 

mekapetz al hagva’ot. 

2:11-13 Buds sprouting from the earth 

 proclaim it’s spring, the time for birds to sing.1 

See, winter’s gone, 

 it’s passed away; 

The blossoming vines 

 yield their bouquet! 

נִיםֵּ רֶץֵֵֵּּּנִרְאוֵּּנִצָּׁ אָּׁ ֵּבָּׁ
ת  הִגִיעֵֵֵַּּּזָּׁמִירֵּע 

יוֵֵּּהִנ הֵּ-כִי רֵֵּּסְתָּׁ בָּׁ ֵּעָּׁ
יו לַףֵֵֵּּּסְתָּׁ לַךְֵֵּּחָּׁ ֵּלוֵֵּּהָּׁ

נִיםֵּ רֵֵּּהַגְפָּׁ דָּׁ ֵּסְמָּׁ
םֵּנָּׁתְנוֵּּ יחָּׁ  ֵֵּּר 

Nitzanim nir’u nir’u va-aretz; 

Et zamir higi’a, et zamir. (2) 

Ki hineh, stav avar, 

Stav chalaf, halach lo; 

Hag’fanim semadar 

Natnu, natnu recham. (2) 

Song 2:16 My love is mine, and I am his, 

The shepherd among the lilies; 

 דודִיֵּלִיֵּוַאֲנִיֵּלוֵּ

רֹעֶהֵּבַשושַׁנִיםֵּ  הָּׁ

Dodi li, va’ani lo, 

Ha-roeh bashoshanim; 

Song 4:9 You have stolen my heart, 

my partner, my bride, 

you’ve stolen my heart, my bride. 

 לִבַבְתִנִיֵֵּּ

הֵֵּּ  אֲחֹתִיֵּכַלָּׁ

הֵּ  לִבַבְתִינִיֵּכַלָּׁ

Libavtini, 

achoti chalah, 

libavtini chalah. 

 
1 “The time for music has arrived” 

SP
S D

ra
ft



 97  From The Song of Songs  שִיר הַשִירִים  Songs  שִירִים 

Prayer  ֹש אֹתו שֵּׁאֹתו Scripture | וַיְקַדֵּ שֵּׁאֹת֑ו Torah | וַיְקַד  ֵּ֖    | וַיְקַד 

Song 4:8 Come with me from Lebanon, 

Come with me, my bride, 

נוןֵֵּּ  אִתִיֵּמִלְבָּׁ

בואִיֵּ הֵּתָּׁ  אִתִיֵּכַלָּׁ

Iti miL’vanon, 

 iti kalah tavoi. (2) 

From the lions’ lairs, 

From the top of Senir and Hermon; 

יותֵֵּּ  מִמְעֹנותֵּאֲרָּׁ

ראֹשֵּׁשְנִירֵּוְחֶרְמון  מ 

Mim’onot arayot, 

 Merosh S’nir veChermon 

Song 4:1 How beautiful you are, my love  

Your eyes are doves. 

הֵֵּּ תִיֵּהִנָּׁךְֵּיָּׁפָּׁ הֵּרַעְיָּׁ הִנָּׁךְֵּיָּׁפָּׁ
ינַיִךְֵּיונִיםֵּ  ע 

Hinach yafa ra’ayati, 

 Einayich yonim. (2) 

Song 5:16 This is my love, this is my sweetheart; 

O daughters of Jerusalem, this is my sweetheart. 

עִיֵֵּּ  זֶהֵּדודִיֵּזֶהֵּר 

עִיֵּ םִֵּזֶהֵּר  לָּׁ  בְנותֵּיְרוּשָּׁׁ

Ze dodi, ze re’i, 

 B’not Yerushalayim, ze re’i. (2) 

Song 5:10 My best buddy is bright and ruddy; 

He stands out in the crowd. 

דוםֵֵּּ  דודִיֵּדודִיֵּצַחֵּוְאָּׁ

ה׃ בָּׁ רְבָּׁ גוּלֵּמ   דָּׁ

Dodi, dodi tsach ve’adom, 

Dagul merevevah. (hei hei!) 

Song 6:1-2 Where has your lover gone,  

lovely lady? 

Which way did your lover turn? 

We’ll help you look for him. 

ךְֵֵּּ לַךְֵּדוד  נָּׁהֵּהָּׁ  אָּׁ

הֵּבַנָּׁשִׁיםֵֵּּ פָּׁ  הַיָּׁ

ךְֵֵּּ נָּׁהֵּדוד  נָּׁהֵּפָּׁ  אָּׁ

ךְֵּ  וּנְבַקְשֶׁנוֵּּעִמָּׁ

Ana halach dodech, 

hayafah banashim? 

Ana panah dodech? 

un’vakshenu imach. (2) 

My love went down to his garden, 

To his fragrant flower beds. 

 דודִיֵּיָּׁרַדֵּלְגַנוֵֵּּ

ֵּלַעֲרוּגותֵּהַבֹשֶםֵּ
Dodi yarad legano, yarad legano, 

la’arugot habosem (2) 

8:13-14 Darling, You’re sitting in my garden. 

My friends can hear your voice. 

Let me hear it too! 

Run, darling, 

And show yourself like a gazelle 

Or a young wild goat 

On the fragrant mountains. 

 הַיושֶׁבֶתֵּבַגַנִיםֵֵּּ

ךְֵּ רִיםֵּמַקְשִׁיבִיםֵּלְקול   חֲב 

 הַשְׁמִיעִינִיֵּ

 בְרַחֵּדודִיֵֵּּ

ה־לְךֵּלִצְבִיֵֵּּ  וּדְמ 

לִיםֵֵּּ אַיָּׁ  אוֵּלְעֹפֶרֵּהָּׁ

מִיםֵּ יֵּבְשָּׁ ר   עַלֵּהָּׁ

Hayoshevet baganim, (6)  

Chaverim makshivim lekolech. (2) 

Hashmi’ini (ohs, lais, and claps) 

B’rach dodi, b’rach dodi, 

Ud’meh lecha litz’vi, 

O le’ofer ha’ayalim 

Al harei vesamim. (2) 

Hashmi’ini, etc.  
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